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PREFACE. 

Rer. E. F. H4TFisld bat, for many year*, been Futor of 

of a Pveabyterian Church in this city. Ever since his settle* 
ment Iwfe, he hns been a violent opposer of UmTenaHsm. 
He made frequent attacks upon Br. T. J. Sawtkr, aad 
aou^ht in Tarioos vrvfs to counteract the Influence of hia 
vdnistiy. 

I had not been here many months before I received inform 
^nation, that Mr. Hatfield purposed to make another attack 
{Upon Universalism. The evening was appointed forthe woik. 
My arrangements being such that I could not attend, I pro* 
4sand reports of the sermon. Judging from these, and tho 
Recounts given by several gentlemen who heard it, I eon^ 
fiinded that it was one of the most bitier, unfair and vi^jutt 
Mrmons ever delivered. I felt, therefora, a greatdesire to sea 
it, and accordingly addressed Mr. Hatfield the following ' 

note: 

^£«r Toiuc, Dec. 8th 1846, 
|leT.Mr.Rstiield« 

Dbak Sir— I have been infonned by several gentlemen 
who attended your Church on Sunday evening last, that in 
yonr sermon you declared Universalism to be a system of 
lies, and Universalists as a body to be grossly immoral. | 
have no wish, sir, to preach a doctrine that is false, or that 
produces an*njuriou8 influence — it is my desire to know the 
truth and to preach it. I should, therefore, esteem it a great 
&vor if you would loan me the sermon, that I may see the 
proofs which you have against Universalism, and the fitcts by 
«hidijon|uBtif?yoarselfin asserting that Univyrsalists -"• 



^tmdy innBonl. ^loold jfoa see fit to loan it* I will 
^vn it • candid penml. I feel extremely anxions to 
read it, because according to the lepons which hare 
beeo given me, it must Invn be«Hi one of the seyfrett 
aennoDS ever fr*ach»*d agaiBst Pnivp rsaliim and Uni- 
▼ersalists. Should you pn>ff r to ivad it to mi>, I will call 
on any day this week, and at any hour you will specify, to 
hear it. Or should you pr*>fi*r to repeat it in my Pulpit, it shall 
bent your B*Tvice at any time you will name. 

An early answer wiU greatly oblige me. With feelings of 
kindness, I am dx., O. A. Skinbkr. 

To'dns no answer has been received. 
' Soon after the ddivery of his first sermon, Mr. Hatfield 
preached another, on the Rich Man and Laiarus. By the re- 
quest of Ikiany of the leading men of my Socie^, I preached the 
Allowing sermons in reply to Mr. H. By their request and the 
request of the Society's Board of Trustees, I have consented 
to their publication. 

I am not food of disputation, but when my religion is as- 
sailed, and my people are traduced, I feel bound tospeak intlieir 
defence. I should be glad to live in peace with all men ; but 
I should cousider myself unworthy my station, did I not al> 
ways defend truth and the scandalised, when attacked l^ one 
fiaving power to do them injury. The Author. 
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SERMON I. 

Stand by thyMlf, come not near to me ; for I am holiet 
tfaan thou. Isai. Izv. 5« 

THE SELF-RIGHTEOUS. 

In all ages of the world, there have been those 
who esteemed themselves righteous, and despised 
others- They haveclaimed to be patterns of pu- 
rity and piety, ^d considered themselves as ex- 
amples to be followed by all men. Such per- 
sons have usually a very large share of vanity, 
and have the highest estimate of their talents, 
attainments and opinions. But while they place 
an extravagant estimate upon themselves, they 
place a very low estimate upon all others ; and 
while they are blind to their own failings and 
sins, they have a sharp eye for the failings and 
sins of others. They see themselves wi|b an eye 
that can see only excellencies ; and which mag* 
nifies small excellencies into those the most praise* 
worthy ; but others they see with quite a differ- 
ent eye— one which can see only faults and sins, 
and which magnifies every fault and sin into 
something very offensive and aggravating. In 
their pride of themselves, and their contempt of 
others, they will move about with a haughty and 
consequential air, which says to all, we mt wiUet 

1 
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The self-righteoas are also usually exceedingly 
t^ise. They know all things. They are para- 
gons of wisdom. None can teach them. Any 
eno who (jliffers from them is ignorant, stupid, ill* 
bred. No matter what his advantages, or how 
ftkithfuUy those advantages may have been im- 
proved, he is denounced as one destitute of knowl- 
edge, unfit to teach the simplest elements of reli- 
gion. But they have all divine knowledge. They 
know the meaning of all Scripture, understand all 
mysteries, and can decide all questions however 
abstruse and difficult. Where the wisest theolo- 
gians have hesitated, and pronounced the way 
dark, they are confident, and declare the- way 
plain and clear. Sometimes the most ignorant 
men think they know the most. 

The self-righteous are also dually very de- 
nunciatory. Regarding themselves as perfect, 
they think all who- differ from them are inexcusa- 
ble, wilfully blind. To hear them denounce all 
ef an opposite creed, one would suppose that 
they had a heart of entire gall, in which, if there 
was ever a drop of mercy, it was so long" sinee 
wrung'out, that none of its divine savor is- left. 
Every epithet indicating vileness, they apply to 
tiiose of>an opposite creed, however sincerely 
that creed may be believed. They call them un- 
Jbelievers-, liars, thieves-, libertines, drunkards, 
^and everything else which denotes a careless; 
thoughtless, graceless^, prayerless, reckless heart; 
One not well versed in human nature would con- 
clude that thev would never dare litter such 
wholesale and terrible denunciations, if they were 
not conseious of being pre-eminently holy — that 
nothing ^t a clear sense of a high degree of ho-> 
lioess could enable them to speak out so boidlyv 
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Such forget bow the old Scribes and Pbariseee 
ispoke of tbe Savior, and tbat they charged bira 
with having a devil. And sucb roust be ignorant 
of tbe fact, that some of the most vile hearted 
wretches who ever stood in a pulpit, increased 
-their cry against heretica, just i« proportion as . 
ihey advanced in ain. There are none so much 
interested in-crying stop thief, as »the ibief him- 
aelf ; for be knows that tbe more be cries, the 
greater is bis chance of escape. The experience 
of the last few years <bas taught us that we have 
great reason to suspect tbe purity of a man who 
4S especially bitter against Universalism, for tliose 
who have been tbe most bitter have exceeded aR 
others in the greatness of their sins. A vindictive 
hostility to those called heretics is no prodf of 
•goodness. 

This self-righteousness was the prevailing 
righteousness 4n tbe daya of ChrisL Those pos- 
sessing it were his greatest enemies. They slan- 
dered him— *-tbey persecuted him-— they put him 
to a cruel and ignominious death. 

This righteousness bears no resemblance to 
ichristian righteousness. That is modest, and 
never takes a trumpet to sound its own praises, 
^r proclaim to the world its closet prayers. That 
is honest, and never utters foul slanders to crush 
those of a different faith. That is kind, and nev- 
er assails any with an unrelenting bitterness. 
Though it rebukes sharply, it never seeks to just 
tify an undue severity, by false charges or over- 
drawn pictures. 

There is hardly any fault which can render a 
minister so odious as self- righteousness. It makes 
him exclusive, illiberal, unjust, abusive, unfair. 
As a denomination we have been more iraduced 
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wad misrepresented and wronged by this elass of 
ministers, than by all others. They are not nu- 
meroas. The great body of intelligent clergy- 
men of all sects, treat us with a good degree of 
courtesy » fairness^ and liberality. They do not 
believe with usy and they say so. They think 
our doctrine wrong, and they give their reasons 
ibr so thinking* We do not complain of this — 
we think it perfectly right and fair. What we 
complain of is, gross and scandalous misrepresent- 
mtion-^the opposition of that snarling, conceited, 
arrogant class of men who seem to love abuse^ 
and who think that no weapons are too bad for 
exterminating heretics ! 

MR. HATFIELD THE irNPROVOKED AQQRESSOA. 

I will not say how well the foregoing portrait* 
«re of the self-righteous is suited to the gentle* 
man who a few Sunday evenings ago, in a neigh- 
boring church, denounced us in a more unspar* 
ing manner, than we were ever before denounced. 
With that gentleman I have no personal acquain* 
tance ; and as he declined an interview I propo* 
sed, I conclude that he is determined I never 
shall have. 

Judgin'g him by a book he has published against 
Universalism, and by the several reports given 
me of his recent philippic, his ideas of honesty^ 
justice, fairness and candor, are entirely differ* 
ent from those prevalent among Universalists. 
What prompted him to the course he took I 
know not. Certain it is, that I had not attacked 
him. On the contrary I was quietly pursuing 
my own way, as a minister of Christ. I was 
preaching the doctrines and duties, which I 
found in the 3ible, ar^ng them upon the 
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«erious attention of the people, seeking to in- 
terest the old and the young in the caase of re- 
ligion. While thus doing mj own work, in my 
own wa^'y making war upon none, this near 
ministering neighbor dragged me into his pulpit, 
and not only 4ne, bat my faithful predecessor, 
and all the fathers in onr ministry, and charged 
us with being preachers of lies, and with being a 
loose, irreligious, ungodly body of men, and 
preaching to a denomination more grossly cor- 
rupt than any other denomination in Christendom. 

Such isMr. Hatfield's position, voluntarily ta- 
ken-^^and taken without the least provocation on 
our part. We have said nothing — we have done 
nothing to provoke him. He has armed himself 
and commenced the war wholly without provoca- 
tion. But we are set for the defence of the gos- 
pel, and are willing to fight the battles of the 
Lord. We shall stand up, therefore, in self de- 
fence. Were we not to do this, we should be 
chargeable with being false to what we believe* 
We have been bitterly attacked. Several gen- 
tlemen who heard the attack have told me that if 
he (Mr. Hatfield) had tried to say of our minis^ 
tersand people the worst things he 4:ould, he 
could not have said worse things than he did ! 

In a very full report of the Sermon, given by a 
gentleman who is not connected with the Unlveiv 
salists, 1 find the following : ''But employing ^M 
extravagant looseness of expression, he character- 
ized Univer^alists as a graceless, prayerlessi 
characterless class of {people — generally consist- 
ing of the scum of ihe community !'' 

Now I need nut detain you long to prove that 
such a statement is utterly false. The mention of 
one feyct is enough to show it Calse^ 

I* 
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GENERAL STANDING OF UNIVERSALISTS. 

Universalists are a numerous sect — they nre 
the fifth in number in the United States. They 
fill more than their proportion of the responsible 
offices of trust in the towns, cities and states 
where they reside. In the towns where they 
have long had societies, you will find them acting 
as select men, school committee, overseers of the 
poor, and representatives to the legislature. In 
the cities>yoa will find them filling the office of the 
school committee, overseers of the poor, council 
men, aldermen and mayor. In the state, you will 
find them filling the ofEce of senators, governor's 
council, secretary of state, treasurer of state, and 
governor. They are employed as teachers of 
schools, and appointed to sit on the bench of jus- 
tice in the highest courts. They are among the most 
worthy mechanics, honest merchants, and indush 
trious farmers of the country. They mingle in 
the best society, the most polite, the most fash- 
ionable, and the most virtuous. An abusive ser- 
mon like that delivered by Mr. Hatfield, was 
preached a few ye^rs since in Boston, by a man 
employed to go about the country and villify Uni- 
versalists, for ten dollars a night. One of the 
oldest oitis^ens of Boston was present. After the 
meeting some of the enemies o£ our faith, asked 
his opinion of the sermon. He replied, "Gentle- 
men, you know that I am not a Universalist, but I 
have no fellowship for such abuse of them as this. 
The sermon which we have heard is a gross slan- 
der. You know it is — j-you know some of our best 
citizens are Universalists — that there are more up-' 
right good men in one of their societies, than ctLn 
\i» found in any orthodox society of this city, 



OP HATFIBLD 11 

You know tliat they are among tlie most trust- 
worthy men that fill any of theoiEces in our city.'* 
. Now to say that we are as characterless as Mr. 
Hatfield represents-*tbat we are the mere scum 
of society, is certainly paying no very high com- 
pliment to the discernment and judgment and 
fidelity of the mass of the people. Why put 
such characterless men into office 1 why appoint 
them to such high places of trust 1 why associate 
with them ? It seems to me, that Mr. Hatfield's 
charge is a foul aspersion upon the whole country. 

VNIYBRSAIilSTS OF NEW ENGLAND NOT A88AILBD 
BY RESPECTABLE MINISTERS. 

It is not customary for ministers settled over 
respectable congregations at the east, to attack 
the charaaters of Universalists. Whether they 
would doit or not if they dared, I cannot say ; 
but they know full well, that the moral tone of 
the community would not uphold them in it. 
There was one minister in Boston who occasion- 
ally did it, and with no small virulence ; but he 
has been ex-communicated for adultery ! and is 
regarded by his own ministering brethren as a 
man void of a regard for truth ! 

The usual course when the bitter ones d^ire 
to have Universalists attacked, is to obtain some 
foreign help ; and then generally they have to 
have their work done in some obscure church or 
a hall. The respectable part of the partialists 
will have no hand in it. 
> The Baptists in Boston did on one occasion 
unite, (not all unite, for two of their best societies 
and ministers would not enter the alliance) for 
the purpose of procuring a coarse, reckless roan to 
l^et up a religions excitement^ and war against 
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the UniveraalisU. I asked one of tlie ministera 
ia whose church he preached for several nights, 
how he could consisteady silenily hear him state 
things which he knew to be utterly false. His 
repl^ was, *'I told Br. Kaapp that 1 knew many 
of his statements were false, and that he ought 
not to pursue such a course; and he would pro- 
mise that he would not ; but he would go and say 
worse things in the next sermon !" But Mr. Hat- 
field does this kind of work for himself. He stands 
in his pulpit, professedly dedicated to the gospel 
of peace, and deals out for an hour^ all the hard 
things he can against us. He retails all the petty 
scandal he has been enabled to glean from our 
enemies, and lays on the blacking as thickly as 
possible. A fine business truly for a christiaa 
minister !-r~very civil — very courteous ! 

Suppose I were to turn scavenger, and go 
through the city and country to pick up every*- 
thing 1 could hear of against the Presbyterians, or 
any other sect, think you that I should find any 
difficulty in making them appear very wicked 1 
Suppose Mr. Hatfield were to make half the ef- 
fort to expose the faults and errors and sins of his 
own denomination, that he has to expose those of 
the UniversalistSt would he not be able to present 
a dark and revolting picture ? How many in^ 
stances of dishonesty in trade could he find 1 how 
many of family feuds 1 how many of intemper- 
ance ] how many of licentiousness ? how many 
of profaneness ? how many of gambling ? I 
would like to know how many have been excom* 
municated from his 6wn church ; and how many 
there are now who he thinks ought to be, but 
are retained because they pay well ; and how 
;nany there are whom he knows jto have very 
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great faults whicli be is obliged to t>yerlook ? 
Now wbat are we to think oi a man, many of 
wbose people bave been wayward and imperfect 
and erring, who will stand up in bis desk, and 
charge a whole sect as he charged ns 1 and who 
will attribute all our errors to our creed — to the 
demoralizing eflfects of a false doctrine ? Why 
do bis people go astray 1 why do they fall into 
sin 1 why do they oome short of duty 1 

It is usual, I know, when the believers in end- 
less misery fall, to say, "Human nature is weak 
-—temptations are strong — the devil is a great de- 
ceiver." Thus the difficulty, instead of being 
charged upon the doctrine, is charged upon the 
devil — be has to bear all the blame — and a heavy 
load it is for him to carry ! 

But when Universalists sin,all cry out, "What 
a demoralising doctrine \ how pernicious its in- 
fluence !" Nothing is said then of the weakness 
of human nature-^of the power of temptation — 
or the deceptions of the devil ! The doctrine ! 
the doctrine does all the mischief \ 

DEFECTIONS AMONG PRESBYTEKIANS. 

Suppose Mr. Hatfield when he prepared his 
sermon, mstead of assuming that he and his peo- 
ple were holy, had thrown aside all his self- 
righteousness, and sought to look at things as they 
actually exist in the christian world, would he 
bave delivered such a sermon as he did 1 Sup- 
pose be had asked himself this question — "What 
skis can I charge upon the Universalists that I 
cannot charge upon the Pifesbyterians V* He 
could have said of us — Universalists have had 
some bad men among their ministers ; for I grant 
that we bave bad. There was a man by the 
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name of Smith whom we had to discipline for 
lying. He thought our discipline was too severe, 
and he left us, and joined the orthodox, hoping, 
no doubt, to find a milder discipline. 

There was another whose name we need not 
now mention, whom we had to discipline. He con- 
fessed his sin, pnomised to <io better^ and was 
forgiven ; but it was at length foiind that his re- 
pentance was not genuine, and the people among 
«^hom he was preaching locked their church 
against him, and he- went and ■ ■ preached ia 
Mr. Hatfield's church ! 

We have had others like them who proved to 
be men of no principle, and who disgraced us 
and the christian ministry; and sinless human 
nature becomes perfect, we roust expect to be 
cursed in this way again. 

But in this misfortune we are not alone ; and 
had Mr. Hatfield v^hen he was looking up 
such cases, asked himself the question, "Can 
I not find similar instances among my own brjeth- 
ren,"he would have saved me the unpleasant 
work I am now called upon to perform. He 
could l)€Lv.e turned to the town of Peterboro' N. 
H>fin relation to which, he would have found the 
oUowing facts : 

J»The ministerial history of the town is the darkest 
page in our calendar ; a serious consldpration. John 
Morrison was ordained in Peterboro', Nov. 26, 1766, 
but soon he proved himself an intemperate, licentious 
man, dangerous alike as the companion of either sex. 
His intemperance was smothered for awhile,bnt soon, 
as our author says, ^hile his bad habils in this line 
became notoriou8,hi8 evil passions in another direction 
flared out, to the general scandal of the lown. A 
Presbytery was held, his ministry suspended for a 
^w months., but bis salary .continued. Hence it ap- 
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penrs that the sins of intemperance and licentious- 
t^ss, so notorious and scandalous, did not appear very 
heinous, in the eyes of his ministering associates!-^ 
However, his people could not long tolerate his wick- 
edness, and he left the place in March, 1772. He 
became an av9ioed Aiheht ; just what be was in prin- 
ciple and practice. For about six y«ars, *our people 
had no settled minister.* The meeting house was 
bui!tin*77, and traditions are -banded down respect- 
ing a Mr. Clarke, who was preaching here at the lime^- 
Many who heard hitn, testify that the following is 
nearly an exact account of the exordium of one of 
bis discourses : *^This is a stately house; and who 
meet here ? The folk they meet here, and the Diel,he 
meet here too; and he *s amang the foremost and fat- 
test o' ye. And now where is the gun to shoot hin> 
wi* ? Here it is/ lifting up his Bible and taking aim, 
• here is the gun. Too ! too ! he^S'dead — he*sdead !' 
And by way of cDmplimei>t, I suppose, to extempo* 
raneous preachers, it is added,* The preaching of that 
period was usually without notes, the sermons very 
ordinary, very long, and made up very tnuch of re- 
petitions, espeeially of a continual play upon the 
words of the text.* 

" The second settled preacher was David Annan, 
who remained with them fourteen, years, and wa^ 
then dismissed at his own request. He was talented', 
hypocritical and licentious. Old father Mile8,ol Tem- 
ple, coming to his house to ejfchange with him, found 
his brother Annan, silting at a tablqi with a fiddle ill 
his hands, (of his own make,) a bottle of rum, and a 
Bible before him. He was a tyrant in his own house. 
His wife, one of the most amiable of women, lived in 
fear under his awful threats and brutal treatment, and 
sometimes spent whole nights in the woods with her 
abused children. She finally fled from the monster, 
and a bill of divorce, on the ground of extreme cruelly, 
Was readily granted. And wher: public indignation 
had become too great to be suppressed, the young 
men of the town, leaving a ball at which they uiet^ 
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disguised ihemselves, went to Annan*8 boase, seised 
him, rode him on a pole a full half mile, and plunged 
him into a muddy pood. He afterwards went armed 
with a pistol, tried to bring the rioters to justice, but 
having no share in the sympathy of the public, 
could prove nothing. Morrison and Annan, two no- 
torious villains, werenhe only settled ministers of Pe- 
terboro* for fifty years. What a salutary influence 
their inotM ministrations and examples must have ex- 
erted ! This appears from the fact that their licen- 
tiousness was so long tolerated or endured. 

•* Another proof of their influence we have in the 
character of one of the straightest of the sect, a Mr. 
Taggart. He, too, was given to intern perance—^c2 
a remarkable gift at ^n-aj^cr— especially when exhil- 
arated by ardent drink ! At funerals, where he of- 
ten officiated, he would sometimes kneel by his chair, 
not being able to stand, and greatly comfort and edi- 
fy the audience, by ihe fervor of his devotions ! Henry 
Ferguson once met him lying in the road, and after 
helping him up, told him his conduct was inconsis- 
tent with his place in the church. *Ah,* said he, 
' we are not our own keepers.* The lamentable fact 
was, that spirit drinking and licentiousness were so 
common in those days, even in the church, that it 
was difficult to tell where to begin the labor of disci- 
pline. But, as something more was expected of min- 
isters than others, when their wickedness became too 
flagrant for concealment,in any good degree,! hey were 
called to account — but with dread; for it was said, 
^yoiA must he carejul how youhandte edged tools** " 

After having pondered upon these cases, he 
could have called up that of his particular friend 
and brother Johnson, of the New York Evan- 
gelist, who was deposed for drunkenness, gross 
licentiousness and visiting the worst parts of the- 
atres. Then he could have considered the case 
of Littlejohn the great revivalist who was guil- 
ty of gross licentiousness ; of Taylor» who was 
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guilty of embezzling moDey, of pilfering, and 
of seduction ; of Dr. Fay, of Mass., guilty of li- 
centiousness, and a host of others — a host so great 
that it would take hours to give their names and 
state their cricaes ! ^ 

After having thus considered • the ministers of 
his own sect (Suppose Mr. Hatfield had considered 
the people, and asked whether he could not 
charge upon ihem the same crimes that he could 
charge upon the Universalists ? He could,! grant, 
have said, there are men calling themselves Uni- 
versalists who are immoral, profane, intemperate, 
and licentious. I do not deny but that we have 
such men claiming to be of us ! They hold the truth 
in unrighteousness. But could he not have found 
Just such men among Presbyterians ? Suppose 
in order to answer this question, we look at the 
prisons of our land. To this Mr. Hatfield will 
not object, for it is generally supposed that the 
prisons are filled with Universalists. One writer 
against us makes the following statement : 

** Now it appears to me, that the moral influence of 
the doctrine is enough to condemn it. All the drunk- 
ards and profane swearers are of your faith, and you 
may go to our Stales' Prisons, and Houses of Correc- 
tion, and you will find them filled with Universal- 
ists." 

I will begin with the Massachusetts prison. 
A Boston paper (the Trumpet) says : 

'* We stated a few weeks since, that a gentleman, a 
member of Rev. Mr.Rogers' church of this ciiy—a deci- 
dedly orthodox church — related to us, that at a visit 
recently made to the Mass. Prison, he questioned as 
many as seventy-five of (he convicts in regard to their 
religious opinions, and he did not find a Universalist 
among them all. We have another fact to add to the 

2 ■ 
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fore^roing. Agendeman called at the Trumpet Office, 
on Wednesday afternooD of last w^ek, and slated, of 
his own accord, without any leading questions heing 
put to him, that he had repeatedly visited the Mas- 
sachusetts Prison of late ; and that,' as much had 
been said about the reiissious opinirws of convicts* 
he to<)k the liberty to inquire of as inanyatt seventy or 
one hundred what they had believed, and ihainoi one 
confessed thai he was, or had been, a UniversalisL He 
said be found the greater part of them lo have been 
in6dels. or believers in e7icZ/e55 misery. This gentleman 
is a member of Rev. Mr. Towne's congregation and 
chufrh — a decidedly orihodo* church ; his narhe is 
with US, and will be given, if necessary lo siibitao- 
liate the story." 

A writer giving an account of the Illinois Pen- 
itentiary makes the following statements. (Be 
it remembered he was an orthodox, and furnished ' 
Presbyterian publications for the prisoners :) 

** Two mail robbery. 10 highway robbery. 2 
rape; I passing counterfeit money; 2 forgery ; 24 
stealing; 9 murder and manslaughter; 3 assault 
with intent to kill ; 12 burglary ; 2 house burning ; 
1 poisoning ^a family. Total 111. 

Thirty-eiuht ascribe their crime (o intemperance. 

Sixty-four have been Sunday School scholars.-^ 
Some few said they had been in the Sunday Sch'H)i 
* but a short time,* or * only a few weeks,' but most of 
tbem said for several years. 

Three have been Sunday Schoolteachers. 

Eighty-two had parents, one or both of whom are 
professors of religion. Of whom 72 were brought up 
wholly or in pan by their parents. The parents be- 
long as follows : 

One to the Christians ; 11 to the Roman Catholics; 
18 to Baptists; 16 to Presbyterians; 3 to Episco- 
palians; 18 to Methodists; 1 to Universalists ; 1 to 
Campbelites ; 1 to Lutheraav ; 1 to Dutch B^efotm^ 
€d. Total 82. 
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Oflhe prisonars themselves. 28 bad been professors 
of religion, as follows, viz : 

One Christian, 6 Roman Cfttholic, 9 Methodists, 2 
Presbyterians, 7 Baptists, 1 Mormon, 2 Lutherans. 

Twenty-cine living, 25 have children, the aggre- 
gate nf whom is 87. 

Eight are colored, 4 Germans, 4 Irish, 2 Scotch, 
2 Norwegians, and English. 

\ large majority of the rest were originally from 
New England, New York, New Jersey and Penn- 
sylvaoia. 

Several told me of the churches and schools at the 
East to which they belonged, of the pastors of whom 
I have bad some knowledge. 

MR. HATFIELD^S UNFAIRNESS. 

The foregoing facts show that Mr. Hatfield, if 
be bad only looked at home, could have found 
abundant proof against his own people. There 
are as vile sinners who believe his doctrine, as 
can be found in Christendom. Was it fair then 
for him to represept us as a co'rrupt people, and 
believers in a system of lies which make the right- 
eous Presbyterians sad, and assume fliat all be- 
lievers in his own creed are holy ] Are they 
more righteous than other people 1 Is it fair in 
preaching against a sect, to single out all their 
faults, and cover up their virtues 1 Is it fair 
to exaggerate, and color and misrepresent ? — 
Was it honest to claim that Presbyterians are all 
righteous, and Universalists mostly unrighteous 1 

I am willing that Mr. Hatfield should have all 
the benefit of such a course. He is welcome to 
the position he has voluntarily taken before the 
world. I ask Christians to look at him, and say 
whether Christianity is to be promoted by scan* 
dal. I ask men of rack and station and broad 
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views of life to look at him, and see whether his 
course is fair, honorable and just, I ask busi- 
ness men who know Universalists — who deal 
with them — who see them in public and in pri- 
vate life, to say whether his representations are 
not grossly false I ask those who love free- 
dom of opinion — who glory in our rights as free- 
men, if such denunciatory language — such whole- 
sale abuse is to be tolerated. 

Wherein is the Christianity of such conduct ? 
Whereindoesthat justify a man in saying,'*Stand 
by — we are holy — you are unholy 1" Mr. Hat- 
field 'had far better employ himself in reclaiming 
Johnson and Fay, and scores on scores of others 
who might be named, than in hunting up and ex- 
aggerating the faults of Universalists 1 What 
are we to think of a minister who knowing the 
character of his brethren, will stand up and say, 
*' We are holy — Universalists are unholy 1 Our 
religion sanctifies the heart. Universalism is a 
lie which corrupts the heart T' 

MR. HATFI&D*S EFFORT TO EXCITE PREJUDICE 
AGAINST UNIVERSALISTS. 

Mr. Hatfield seems to be governed by the pol- 
icy, thai if he can give us a bad name, he can 
prevent our increase. He is like the Quaker^ 
who being attacked by a dog, said, "I will not kill 
thee,but I'll give thee abad name," and began to 
cry as loudly as he could, "mad dog — mad dog !"^ 
Mr. Hatfield seems determined to give us a bad 
name ! Now this is one of the lowest stratagems 
of which a man can be guilty. It is the game 
which the old Scribes and Pharisees adopted in 
opposing Christ. They knew that they could 
not refute his doctrine ; and they, therefore. 
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sought to excite prejadice against him — they ac- 
cused him of blasphemy ; of sabbnth-breaking ; 
of impiety ; of having adevil,and beingsfollewed 
by a graceless band of disciples ! Thus, this is no 
new game that is now played — it is a game that 
has been played for a^es on ages by all who 
were conscious of their inability to refute the doc- 
trines they wished to destroy ? 

When the opposers of a new theory have not 
argument to wage against it, they always resort 
to this stratagem ! And with some it is success- 
ful. No doubt there were some who listened to 
Mr. Haifieldjwho did not see through his artifice — • 
who really felt as though the Presbyterians were 
all righteous and the Universalists all unrighteous! 
But no intelligent, thinking persons felt thus — 
they understood the game — and I thank those of 
this class who were present, for the manly and 
frank manner in which they have expressed their 
disapprobation of it. 

THE TENDENCT OF THE DOCTRINE OF ENDLESS 

MISERY. 

In all the opposition we have to encounter, it 
is alu'ays assumed that Universalism has an im« 
moral tendency, and the doctrine of endless mise- 
ry a good tendency. This idea has been kept 
constantly before the people. But it is an as- 
sumption which has not the least foundation in 
fact, and which is contradicted by all history, . 
Endless misery is a cardinal doctrineof the whole 
heathen world, and what good has it done % The 
Scribes and Pharisees of our Lord's day were 
believers in endless misery; yet they were mere 
whited sepulchres ; oppressors, extortioners and 
murderers* The Son of God was crucifi^ij 
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by believers in endless misery ! It was believ- 
ers in this doctrine that persecuted the first Chris- 
tians, and that doomed them to endure all the 
evils that malice and cruelty could inflict, and 
that scattered them abroad through the land of 
Judea ! It was believers in this doctrine that 
murdered Stephen ; that scourged and imprison- 
ed Paul, and that made the early christians endure 
indignities and tortures which surpass description. 
The ten general persecutions under Nero, Dom- 
itian, Trajan, Antonius, Severus, Maximinus, 
Decius, Valerian, Aurelian, and Dioclesian, were 
the work of believers in endless misery. In or- 
der to form some idea of these persecutions, take 
the following fact — Houses filled with christians 
were set on fire, and droves of them were tied to- 
gether with ropes and thrown into the sea. In 
one month 17,000 were slain. During one of 
these persecutions — one which lasted ten years, 
144,iM)0 christians were destroyed in the prov- 
ince of Egypt, besides 700,000 who died through 
the fatigues of banishment, or the public works to 
which they were condemned. 

There were numerous persecutions of chris- 
tians by christians from the time of Con- 
stantino to the Reformation ; yet they were 
all the work of believers in endless misery ! — 
Look at Germany, Bohemia, Poland, and Hun- 
gary where the blood of saints flowed like rivers 
of water ! In Holland, and in the other low 
countries, over 100,000 were destroyed. The 
murders in France exceeded all cpmputation. In 
order to give you some idea of the cruelties that 
were pfactised there, I will mention one mode of 
putting Christians to death. Amidst a thousand 
hideous cries and yells they hung up men and 
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women by the bair, and some by their feet, in 
chinxneys and smoked tham to death with wisps 
of wet hay. If we pass from France to England, 
Ireland and Scotland, we find the same awful 
work carried on, and with the same awful bar- 
barity ! 

Now who were the authors of all these terri- 
ble cruelties 1 The answer is, believers in end- 
less misery ! ! Is it then, such a benign doctrine, 
such a sanctifying one, that we have a right to as- 
sume that all are holy who believe it t Can its 
believers say, **We have a most holy religion, 
stand aside and give it place 1" Can they say, 

We are holier than all others — stand by 1" 
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UNIVERSALISTS HAVE NEVER FERSECHTED. 

If we turn from this doctrine to that of univer- 
sal salvation, we find a different effect produced. 
There was a time in the primitive church when 
Universalism was in the ascendancy — when 
it was called orthodoxy — and its adherents the 
orthodox. But they persecuted no one — they per- 
mitted cJl to enjoy unmolested their opinions. As 
soon, however, as the doctrine of endless mise- 
ry gained the ascendancy, Universalism was con- 
demned, the books in its defence burnt, and its 
believers bitterly persecuted ! Now I challenge 
any man to show an instance of persecution on 
the part of Universalists; We know how the 
Presbyterians in Europe have persecuted unto 
death ! We know what Calvin did to Serve- 
tus ! We know what the peace-loving Quakers 
bave suffered ! We know what the Baptists 
have endured ! Still Mr. Hatfield says, his doc- 
trine makes the heartsof the righteous glad ! that 
it is a holy faith, and its believers are a holy peo- 
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pie ! Verily he must have strange glasses with 
which to look at his benign and benevolent faith ! 

MR. HATFIELD*8 COMPLAINTS OF SEVERE TREATMENT. 

But he says, Universalists, notwithstanding all 
their talkabnut divine love and brotherly love are 
malicious— *-that he has been assailed by them 
more bitterly than by any other people — that he 
has attacked Catholics and others, but none ever 
handled him so severely as the Universal is ts. It 
is hard really, that we ivill not stand still, and 
let him say what he pleases of us — that when he 
covers with infamy such men as Murray and 
Winchester and Ballou, we will not hold our 
peace — that when he accuses us of being drunk- 
ards and liars and thieves and profane swearers, 
we will not remain quiet, and take it all submis- 
sively, and call him a good saint ! 

He would have us, it seems, let him say any- 
thing and do anything, and look up sm lingly, 
and 8ay,**0 yes sir! — yes,yes, its all right and fair 
and jusf" 

Why suppose he were attacked by a ruffian, 
in his own house, and were to defend himself 
against his assailant, what would he say, if the 
ruffian were to tell him, '*You are no saint sir, 
you ought to let me have my own way, and take 
my blows without a word of complaint 1 I have 
beaten many sinners in this manner ; they took it 
submissively, and you must be a poor christian^ 
if you cannot do the same 1" 

Would Mr. Hatfield have us think that he has 
exclusive rights — that because he believes a doc- 
trine that has destroyed so many millions, he has 
the right to say what he pleases, and that nqn^ 
^t^oaki speak in their own defence ^ 
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But we handle him severely ! I have yet to 
be convinced of that. I know my predecessor 
too well ; bis great kindness of heart too well ; 
his nice sense of justice too well, to believe that 
in replying to Mr. Hatfield's attacks upon him 
and his people, he ever violated one law of jus- 
tice, love or charity, in resenting the gross attacks 
made. I know too well those who labored with 
him, to believe that they were guilty of any 
wrong. Let me give yoii a specimen of his at- 
tacks upon Universalists. 

GARBLED qUOTATIONb 11^ MR. HATFIELD^S BOOK. 

I hold in my hand his book entitled ** Universa- 
lism as it is.^* On page 234 he gives what he 
calls a quotation from my work entitled, **Univer- 
lism Illustrated and Defended." The quotation 
made by Mr. Hatfield reads in his work as fol- 
lows: 

"How can it be otherwise when they see tluit the 
happiness of iheir friends, and the prosperity of their 
country depend upon the attention paid to religion? 
What misery can be compared with that arising from 
the wickedness of our friends ? Is it strange, then, 
that I b^re should be tears, and prayers, and watcu- 
:n»s, and trials, in laboring to restore a sinner ? Sure- 
ly there is something that can fill thev.nind with an- 
guish, besides the fear that we, or our friends shall 
drop into endless wo !" 

Such is the idea he makes me express ; and 
then he asks the question, "But why all this for 
friends only 1 It was not so with Christ and 
with the apostles ! Gentiles as well as Jews 
shared the sympathies of Paul, and his tears 
were shed mostly for poor heathen.*' Now to 
see how unfair all this is, let me give my own ian- 
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I 

guRge, without its being cut up to suit Mr. Hat-- 
field's purpose : 

**A1I know that UniversaliVs have much of the 
itame anxiety manifested by the apostles. How can 
it be otherwise, when they see that the happiness of 
their friends, and the prosperity of their country de- 
pend upon the Rttention paid to reli^^ion ? Every inan 
is on proluition. If the opportunities of youth are mis- 
itnproved,. we shall reap the consequences in man- 
hood. If we are intemperate and licentious in the 
meridian of our days, our old age will be tniserable. 
How deeply anxious, therefore, must every christian 
be, to see the young virtuous, and behold people of ail 
ages walking in the way of wisdom. Every stage of 
life is a season of proba'ion for the one next succeed- 
ing it. Besides — how often are our friends brought to 
a crisis, when we feel as though their present decision 
would fix iheir character and happiness ,for life.— 
What a moment of anxiety is this to a minister seek- 
ing the reformation of his peofde, or loa parent plead- 
ing with his son to break away from sin. He knows 
that another night of revelry, another intoxicating 

flass, or another profane oath, will seal him for ruin, 
[uw many a parent now stands trembling between 
hope and despair, knowing not whether his son will 
be carried by the flood down theawi'ul vortex, or re- 
turn to duty, usefulness and honor. With what 
breathless anxiety would a father watch the child 
standing in unconscious danger upon the brink of an 
awful precipice. And yet who would not see his son die 
a thousand deaths, rather than behold him the degja- 
ded slave of sin ? What misery is to be compared 
with that arising from the wickedness of our friends? 
Is it strange, then, that there should be tears and 
prayers, and watchings, and trials, in laboring to re- 
store a sinner ? Surely there is something that can 
fill the mind with anguish, besides the fear thai we 
or our friends shall drop into endless wo!'* 

Here you see, I speak not only of sympathy 
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for friends, but for our country ; for the young ; 
for xYie people of a minister's charge ; for the in- 
temperate ! And yet he garbles my language, 
and makes me speak only of friends, and then 
asks, " But why this anxiety far friends only ]" 
Is this fair? Isitjustl Is it righteous? Does 
Mr. Hatfield explain the Bible in this manner 1 
If so, we do not wonder that he makes it teach 
endless misery 1 

Mr. Hatfield is fond of such quotations. On 
p. 270 he gives what he calls a quotation from my 
work in which he makes me say, " The day of 
judgment is not yet future, but took place nearly 
two thousand years ago/' Now what did I say 1 
I was speaking of Christ's judging the nations at 
the close of the Jewish dispensation, and labor- 
ing to show, that that da-y ofjudgment took place 
nearly two thousand years ^ago. After having 
described that day, I say, 

** Thus the day of judgment, when Christ was to 
separate tbe righteous from the wicked, was when he 
came, not in person,' but in power and /great glory, to 
overthrow tbe Jews, and redeem his followers Irom 
persecution. This judgment was not to be in eterni- 
ty, but in this world. It is not yet future, but took 
place nearly two thousand years ago.*' 

Now if you will give me the privilege of gar- 
bling the Bible as Mr. Hatfield did my book, in 
making his, I can prove that he ought to commit 
suicide immediately. Thus, ** Judas went and 
hanged himself." •• Go thou and do likewise." 
•• What thou doest do quickly." 



THE UNIVERSALIST SOCIETT IN ROXBURT, MASS. 

Mr. Hatfield will perhaps complain of these 
«sposure8, and say we handle him roughly. Per- 
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haps he will complaio, too, if I say, his represent 
tation of a Society near Boston, (Roxbury,) where 
a minister was settled seventeen years, was whol- 
ly untrue. He declared that all who' died in the 
society, died d runkards or atheists. Now 1 know 
that it is not true. The members of that Society 
were among the best citizens of the place. It is 
now one of the largest and most respectable So— 
cieties of the place. I knew some who died 
during the period mentioned, and I aver that 
they were temperate, virtuous men, sincere be- 
lievers in God and the Bible. And I aver that a 
grosser misstatement was never made, than that 
of Mr. Hatfield. 

UNIVERSALIST PEOPLE AND MINISTERS. 

But I ,must close. And I will do so by saying, 
that I do not pretend that our people or minis- 
ters are perfect. I ^rant that they are not. But 
this I will say, that I have known Universalists 
intimately for over twenty -five years ; and I 
know that as a people they are kind, temperate, 
truth loving, peaceable and neighborly : firm be- 
lievers in God, in Christ and in the Bible, and 
I am willing to have them compared, man for 
man, and woman for woman, with the people of 
any other sect. 

I have known our ministers intimately for 
about twenty years, and I believe that amore up- 
right, devoted, conscientious, faithful class of min- 
isters are not to be found in Christendom. Fathers 
Ballou, Balfour and Streeter I know well, and 
they are men who enjoy the undivided respect 
of all the people where they live. I know Brs. 
Ballou, Pai^e, Whittemore, Cobb, Adams, Cha- 
pin, Fay, Willis, and all die younger class of 
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ntinisterff at tbe east, and I know that they are 
2eaIou8, able, fakhfal min'rsters of Christ. 

Br. Sdiwyer tfou know, and his praise is not 
only upon the lips of you ali,but upon the lips of ev- 
ery person by whom he was known in this great 
eity. And his f)ame wiil live, and be cherished 
with gratitude, long'after those who traduce hin» 
shall be forgotten upon the earth .^ 



SERMON II. 

Tbi* people drawelh nigh unto me with their mouth, antJ 
honureth tne with their lips, but their heart is far frem me. 

Matt. XV. 8*. 

Hiir. Hatfield's charge against univeraslists ^ 

I have chosen these w^ords for the purpose of 
considering the relative moral and religious char- 
acter of Universalists and Presbyterians. I have 
been led to call your attention to this subject, by 
the charge whkh Mr. Hatfield preferred against 
our christian character. 

He said, according to the reports that have 
been given me of his sermon, that Universalist» 
never practice dail^ prayer, or secret closet 
prayer ; that they never say grace at meals e»^ 
eept at intervals, or when others are present ; 
that those few among them who have family 
prayers, have been attached to some orthodox 
church, whege they were taught the duty ; that 
Universalism never awakened that deep contri- 
tion of sin, that earnest solicitude and spirit of in* 
qairy which orthodoxy awakens ; that if a man 
among us becomes serious and prayerful,^ we 
vmdicuvely pursue him, and give him no peace ; 
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and that ministers and people are prayerletis and 
irreligious. He also chaitged our ministers tvith 
being welcomed to every place they visit in the 
country, by the drunken, the vile, and the disso- 
lutei who provide them with places of worship^ 
Such was the sum of Mr. Hatfield's charge re* 
lative to our irreligious character. Over and 
over again, says one of the reporters, was this 
charge made ! 

mr. hatfield can not know the truth of his 

charoes. 

But here I pause to ask, How does Mr. Hat- 
field know the things he afHrms 1 Has he staid 
in the house of any Universalist minister? If 
not, how does he know that our ministers never ^ 
have family prayers 1 Has he dwelt among our 
people, and learned from actual observation that 
they never have family praters? Has he been 
the personal attendant of Universalists, so that he 
ie able to afHrm, from knowledge, that they never 
pray in secret ? if not, and all know he has not, 
then is he guilty of asserting that which he has 
no means of proving— of making positive decla- 
rations on mere assumpiion*^an assumption con- 
tradicted by all that Universalists have ever pub- 
lished on the subject of prayer, and all that they 
have ever professed in regard to it. 

Suppose r VI ere to assert that Mr. Hatfield 
does not pray in his family'— that he never prays 
in secret— and that bis people are a prayer- 
less people— that they have neither family nor 
secret prayer, would you not instantly say, 
*^ How, sir, do you know that 1 Have you been 
in Mr. Hatfield's family ? Have you been in 
the families of his parish ? Do you know what 
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have been their waking thoughts in the morning 
— what their last thoughts on retiring to rest at 
night— T-that earnest aspirations have never as- 
cended from their hearts to the throne of God 1" 

Oh, no ! But I do not know that either he or 
his people pray. I make my assertions on the 
assumption that both raiuisters and people do not 
pray, and have I not a right to such an assupip- 
tion, since I do not know that it is false? 

" By no means," you reply ; *' and to pretend 
to such a right, is to set at defiance all moral rules 
of duty. It is to assume that we have a right to 
say anything of a man which we do not know to 
b« false ; that we have a right to charge a man 
with being a drunkard, a liar, a thief, a profane 
swearer, if we do not know that such charges 
are false." You will say loo, *^ that every man 
^sto be regarded as innocent until proved guilty." 
^ ' How, then, according to this, does Mr. Hat- 
field stand % He charges us with that which he 
can not know, and which he can not prove— r 
which no being can know, but Him who 
knows the secrets of all hearts! Is Mr. Hat- 
field were to act upon this principle, in the 
private walks of life, and charge men with 
crimes because he did not know they were inno- 
cent of them, he would be instantly arraigned 
for slander, and made to feel the force of that 
command which says, " Thou shalt not bear 
false witness against thy neighbor." Now, my 
moral perceptions are so dull, that I cannot see 
the difi'erence between saying such things out of 
the pulpit and in the pulpit, 1 do not, I am 
willing to own, see how the pulpit can justify a 
man in making charges which he does not know 
to be true. If it does, it is quite time to have it 
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broken down. Sach a pulpit is a curse instead 
of a blessing, and its existence is to be Badly de- 
plored. Under the prevalence of such a morali- 
cy, no man is safe. The best man on earth is 
liable to be assailed as a villain, and called Co 
prove his innocence ! 

FAATER NOT A TEST OF PIETY. 

But Mr. Hatfield's morality is not more false 
than his logic. Where does he obtain his autho- 
rity for saying a man -cannot be a christian who 
does not prav in bis family 1 Where does he 
obtain his authority for making family prayer the 
test of disci pleship 1 If he is right — if a man wlio 
prays the oftenest is the best christian, then Mr. 
Hatfield is not so good a christian as either Jews 
or Mahomm«dans ; for the Jews pray three 
times a day, and the Mahommedans five tiroes; 
but Mr. Hatfield only twice — morning and even- 
ing« The Catholics, too, exceed Mr. Hatfield, 
for their churches are open every morning for 
prayer ; and no i;natter what the weather, how 
cold, how warm, how inclement, large numbers 
always assemble to pay their devotions to God« 
I am amazed that with such facts before him, 
MK Hatfield should have taken the false position 
that the nunvber of our prayers is the test of our 
/ piety- Why what does the bible say in regard to 
the piety of the Jews 1 There never was a people 
who prayed more than the Jews did, or who 
were more strict in ihe observance of prayer ! 
If »there were ever a people of whom it could in 
truth be said they were a praying people, the 
Jews were that people. They prayed long and 
loud, and oft^n ; yet what does God say of them 1 
Prayer was ever upon their lips— the members 
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of the synagogue were required to pponouDce 
over a hundred henedictions a day ; and yet God 
says their prayers were an abomination, that his 
ears were weary with hearing them. And the 
Savior says they made clean the outside of the 
cup and the platter, but within they were full of 
extortion and excess ; that they were like unto 
whited sepulchres, which outwardly are beauti- 
ful, but within full of dead men's bones, and all 
manner of uncleanness. These whitewashed 
saints even complained of the Savior, because he 
and his followers were not as punctilious in the 
observance of forms as they were. They cliargr 
ed him precisely as Mr. Hatfield charges us. 
Jesus did not pray enough to suit those walking 
sepulchres, any more than we pray enough to 
suit Mr. Hatfield. 

Now in what respect does Mr. Hatfield differ 
from them — I mean so far as prayer is con- 
cerned 1 Does he not say, as they did, a man 
must pray vocally and publicly in order to be a 
saint ^ But where does Jesus say thati Are 
you aware that there is not a passage in the 
whole New Testament directly and expressly 
requiring family prayer 1 Buck^an orthodox 
writer, asserts this, and none deny the assertion. 
Is it well, is it right to put forward that as the re- 
quisite, and the test of a Christian character, 
which Jesus did not require 1 If Jesus bad said 
a man must pray twice or thrice a day in his 
family, in order to be a christian, or if his apos- 
tles had said this, there would be no chance for 
controversy ; but they said, as all biblical critics 
agree, nothing of the kind. 

Secret prayer Jesus distinctly enjoined, and 

Paul says, Prav without ceasingt by which if§ 

3* 
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vnderstand always cherish a devoat spirit and am 
ardent desire to live in the fear of God, and the 
faithful performance of every duty. 

CHRISTIANITY AND FOAMS 

It is contrary to the very genius of Christianity 
to make the observance of forms the test of dis- 
cipleship. Forms in Christianity are not ends, 
but means for the accomplishment of ends. 
Pharisaism was a religion of forms. No . maa 
could be a good Pharisee who did not obey 
every ceremonial requisition of Pharisaism, and 
tn the exact manner which was prescribed. If 
cbese were obeyed, no matter what the life, judg- 
nenty mercy, and truth might be wholly disre- 
garded, still the requisites were possessed. 

Christianity is diametrically opposite. That 
makes love, mercy and truth, the requisites. Re- 
verence for God, love for all men, humility, gra- 
titude, charity, Jesus said were the ess>entials. 
By this shall all men know that ye are my disci- 
ples, if ye have love one to another. Let no man 
deceive you; he that doeth righteousness is 
righteous, even as he is righteous. 

Mr. HatBeld then makes the very mistake 
which the Scribes and Pharisees did, and con- 
demns us for the reason for which they condecnn- 
«d Jesus and the apostles. 

The consequences of this mistake, as exhibited 
by him, bear a striking resemblance to its conse- 
quences as exhibited by the Scribes and Phari- 
sees. Take one act in their lives — the crucifix- 
ion of Christ. See them bribe Judas ; see them 
drag Jesus before their high priest, and with 
hearts burning with hatred and malice, basely 
Anrge him with ihat which they knew to be 
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false ; see them perjure themselves without a 
blush of shame ; then see them carry their vio- 
tim to Pilate, an J there repeat their perjuries, 
and seek by exciting the multitude, so to operate 
upon his imbecile mind as to secure his condem- ^ 
nation ; and then when he hangs bleeding upon 
the cross, enduring all its terrible agonies, see 
them mock' and deride and taunt the object of 
their vengeance ! And yet« «o pious and so 
scrupiulous are these murderers, that when they 
go with Jesus to Pilate, they will not enter into 
the judgment hall, a Roman 'Court room, for fear 
of being defiled. And Pilate so far respects their 
religious scruples as to go out to them ! Fine 
saints tkey I They can bribe Judas ! they can 
suborn witnesses! they can perjure themselves! 
they can murder an innocent man ! and with the 
hearts of fiends they can mock him in his death 
agonies ! but they cannot enter a Baman court 
room Jar foar of being defiled / 

And how is it with Mr. Hatfield ? In his op- 
position to us, what law of charity has he kept t 
what evidence has he given of candor t )Vhat 
charge that is derogatory and foul has he not 
made upon conjecture and rumor 1 And yet he 
is zealous for prayer 1 would have men pray as 
often as he does, and he is so opposed to heretics 
that he will not consent to have me enter his 
dwelling, even to hear his proofs against us 1 

Now all this results from putting the forms of 
religion above charity, love, kindness, fairness, 
good will. Had he looked upon prayer in its 
true light, and christian love in its true light, he 
would never have violated the latter in opposing 
chose whOf he thought, disregai'ded the former! 
His error here has been one of the greatest errors 
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of Christendom. Prayer, and not love to men, 
has been the test of piety ; and hence barbarous, 
brutal persons who wronged their f illow men, who 
imprisoned and whipped and murdered heretic*, 
and outraged every .'jaw of justice, mercy, and 
love, have passed for saints ^nd good saints, be- 
pause zealous for the faith, and strict in the obr 
servance of forms ! 

But Mr. Hatfield would not abide by his doc- 
trine, after all he has said about prayer. Of this 
I am certain. Suppose one of his members wer0 
to become a drunkard and a profane swearer, 
would he not excommunicate him 1 Undoubted- 
cdly. And yet, that man might say, ** »Sir, I 
pray every morning and evening in my family. 
I have what in your sermon against the Univer- 
salists yoii made the test of piety — I am a pray- 
ing man.'* 

Now I say Mr. Hatfield could not consistently 
excommunicate such a man ; yet he would do 
it. On the other hand, suppose hero is a man 
who deals honestly, loves mercy, and walks 
humbly — rwho is mild, gentle, conscientious, 
good to the poor, and liberal to the churq^, yet 
neglects family prayer, would he excommuni- 
cate such a man 1 If he would, I fear that he 
would cut off a large number ; for he said in his 
own puljit two weeks ago to-night, that if he 
were to ask all of his congregation to arise who 
neglect prayer, he was afraid but few would re- 
main sitting ! Has he but a few christians in bis 
church of hundreds of members ? 

MONKISH PIBTY. 

But I object to Mr. Hatficld^s doctrine in re- 
gard to prayer, not only because if pray^f is the 
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iest of piety, the greatest villains fnay be tbe 
Biost pious ; but because it gives piety a sad, 
stiff, rigid, unsocial character. We are not aU 
constituted alike. Some are naturally lively^ 
cheerful, gay ; others naturally sad, dejected* 
melancholy. 

It is the great glory of religion, that instead of 
seeking to make ^11 wear the same elongated 
face, and walk with the same measured step; and 
•epe^k in the same solemn tones, it allows eack 
one to be as the Ood of nature made him. It 
lias not one pattern for every face, nor one tone 
ior every voice ; it leaves the faces of men with 
all that endless diiversity which the God of nature 
gave them ; and their voices with all that infinite 
variety of tone, which does so oMich to enliven 
and diversify the enjoyments of the social circle. 

What a tiresome world this would be, if we all 
bad one face — if every countenance were the same 
— if «very one had the same sad visage. But 
Heaven never designed that it should be thus. 
If he had. He would have cast all faces in the 
same mould at the beginning ; he would not 
have given us the bright sun with its gladdening 
rays, the shining stars with all their enlivening 
beauties ; he would never have paij^ted suck 
golden pictures upon the expanded skies ; he 
would never have given us that rich diversity of 
colors exhibited in the rainbow ; he would never 
have covered the broad face of nature with such 
an infinite variety of gay and laughing flowers. 
There would have been an eternal sameness 
throughout the world, and that sameness would 
have been one of a gloomy character ; he would 
have clothed the world in perpetual mourning 1 

Not only so : he would have giv^n every 
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voice the same tone, so that when human lips 
moved we should always hear just the same 
sound, always on the same key, without modular 
tion — always, too, in exactly the same tone, and 
that tone on the minor key. 

No\y what arrangement could have been worse 
than such an one 1 Think of a company of per- 
sons in conversation, and all talking in the same 
key; and that key a flat on© — all, too, having the 
same tone, and that tone never varied. Deafness, 
under such circumstances, would not be a very 
great evil. 

But God has made no such arrangement. 
There are no two voices alike. The tones of 
each voice are so varied, that it can give expres- 
sion to every passion of human nature ; to a joy 
that is full and enraptunng, or a grief that pressr 
es the spirit to the dust ; to a mirth that makes 
the heart leap with wiidness, or a dejection that 
makes one feel as though night were perpetual 
and universal. 

For these reasons, I say, there is nothing natUr 
ral in the sad, stiff, rigid, piety, which Mr. Hatr 
field teaches. 

INJUj^IOUS EFFECTS OF A MONKISH PIETT. 

I would not on any consideration put the young 
under his regimen, and require them to check all 
feelings of gaiety and cheerfulness and mirth, as 
unchristian and sinful. I would not do it, be- 
cause it would be sealing their natural fountains 
of social pleasure. 1 would not, because I should 
hate to see young people feel and act like those 
enfeebled by age and wasted by disease and care. 
I would not, because I would do nothing to ren-r 
ier them <^pld formalists, and to make tnem ap<« 
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pear to be what they are not. And I would not^ 
because I think it a great wrong to present reli* 
gion in a light which will cause it to be regarded 
as something disagreeable, and its service as a 
painful task, which must be performed, or a 
worse evil endured. 

How many hundreds of young people there 
&re in this city, who are perpetually struggling 
to keep down their buoyant spirits, who look up- 
on their love of pleasure as something sinfulj and 
who, because unable to exterminate it from their 
hearts, think they hare wicked hearts^ or are fear** 
fully tempted by Satan. 

RELIGION AND AMUSEMENTS^ 

This piety separates all amusements from re* 
li^ion. It says that amusements are of the devih 
Here is the reason why in all those places where 
it prevails, and is the only piety of which the 
people have any knowledge, there are such great 
extremes in the condition of society. The irreli- 
gious have no christian restraints upon, them, and 
they go to the worst of extremes. Amusements 
being under their control, are all SO connected 
with evil, that they cannot be indulged in with^ 
out contamination. 

How much better, then, it would be for the 
world, if professed christians, instead of being so 
stififand sad, and frowning upon every form of 
gaiety and amusement, would throw off their un- 
natural looks, and let religion introduce amuse- 
ments that are innocent and proper. Then the 
young heart could give utterance to its joyous 
and mirthful feelings, and mingle in life's innocent 
pleasures, without feeling that it had been guilty 
of an enornious sin ; and then we could have 
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pleasures tb&t would not corrupt and destroy all 
the finer and better sensibilities of the heart. 

ORIGIN OF FALSE FIETY. 

This cold, stifl^ unsocial, morose piety was nev- 
er born in the christian church. It had its origin 
in heathenism, whose disciples mortify and pun- 
ish the body for the good of the soul; and who 
think the more sad and sorrowful they are> and 
the greater the sufferings they inflict upon them« 
selves, the more pleasing they are to their deities. 

The church adopted this piety, and hence it 
has had its monks and its nuns, its religionxBts, 
who have inflicted upon themselves a civil death 
for the church, who have abandoned all human 
connections, advantages and concerns, and worn 
oat a languishing and miserable existence amidst 
the hardships of want and suffering. Borne have 
lived alone, remote from all towns and human 
habitations ; others have lived in communities, 
without ever going into the society of the world, 
and others have lived strolling lives, and wan- 
dered about in deserts and slept in caves. 

It is but a short time since the ministers of this 
piety were men of powdered wigs, stern, forbid- 
ding, commanding airs ; men from whom chil- 
dren would run as from a terrible animal. 

If you would have a true idea of this piety,- 
conceive of a being without feehng, sympathy, or 
aflection — a moving, breathing, speaking statue 
—a man without heart, whose face is never light- 
ed by a smile, and from whom you never hear 
the glad expression of true joy. You see it in 
the monk who shaves his head, wears sackcloth, 
goes with gravel in his shoes, and lives in aoli- 
tude. You see it in the nun who shuts herself 
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up in a convent, hides her face under a black 
veil, and spends her days in kneeling before a 
cross, and mumblinor prayers. You see it in the 
minister who is stiff, unsocial, forbidding ; who 
wears a countenance of gloom, and thinks it a sin 
to laugh and be mirthful, and who is constantly 
groaning forth his anathemas against all who 
have a shorter iace than his ! The castings which 
come forth from a furnace, are not more Hke 
each other than are the persons who are moulded 
by this artificial piety. Their faces are all of the 
same length, and of the same sad expressioo/ 
You can tell them as easily as you can tell a 
white man from a colored man. They are all of 
the same type. 

A MONKISH PIETY NO EVIDENCE OF QOODNESS. 

Now what can l^p more unnatural 1 Whatt 
more arbitrary ? What more tmlike the glad 
and joyous spirit of Christianity ? 

And after a roan has been cast in this heathen 
mould, in what respect has he been improved t 
What new feeling of accountability has been 
awakened in his heart 1 What neW emotion of 
reverence 1 of love to man 1 of benevolence to 
the poor? of forgiveness to enemies? Ah, we 
know well— *«la8, too well — that thousands who 
have had this piety have been cruel, intemperate, 
vindictive, oppressive. What an iron hearted 
people were the old Pharisees, and who ever dis- 
^ured their faceer more T What a licentious 
body of men were the priests in the dark ages ; 
but who ever wore a greatisr gloom upon their 
countenances 'i 

I say then, this sad piety— this piety which 
groans and sighs— this piety which studies the 

4 
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HAtttolea of the face ratker than the emotions 
the hefirt, ia no evideoce of goodness ; I would as 
soon think of saying a man is a christian, because 
he has a smiling countenance as a sad one,- 1 have 
seen too much of the world not to know that a - 
man may have this piety and a hard heart, that he^ 
may speak solemnly, and yet rob the widow and 
the orphan, thai the longer the countenance the ' 
greater the reason to fear some treacherous de- 
sign. There is always reason to suspect a man 
who, in estimating human worth, puts anything 
above honesty, kindness, justice and love. Let 
me not be misunderstood. I am far from wish- 
ing to intimate that the Presbyterians or any 
other sect among us, are false-hearted as a sect. 
I say nothing of the kind. I make no such charge. 
But this I say — and say boldly — that those are 
not the best men anoong the Presbyterians, who 
have the most of this stiff and gloomy piety. I 
sp^ak this, it is true, partly from common reportr 
but chiefly from my general knowledge of hu- 
man nature and of the sect. Ask the poor man 
to whom he would go-^hat one with his face 
disfigured, •r that one whose religion consists in 
doing good. Ask the man who has been unfor- 
tunate in business, which was the more oppres- 
sive, he whose religion consisted in looking sadr 
or he whose religion consisted in doing good \ 
And yet Mr. Hatfield holds up this kind of piety as 
evidence that we are not christians 1 and this, too, 
with a full knowledge of the many awful in- 
stances of defection among those who have been 
the most remarkable for his kind of piety !' 

I once knew a Presbyterian clergyman at the 
south, who was pre-eminent for such piety, and 
yet he was guilty of forgery in numerous instan- 
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«e8 ; fled from bis fatmly, his parish and ooun- 
Cry, and turned a gambler and libertine ! Little* 
John, the great revivalist, was one who had a 
large share of this piety ; but he was a gross 
libertine, and yet when his character was mad* 
known, and the brethren with whom he was la- 
boring' had a meeting on the subject, they con- 
cluded that as it was a critical time, and a great 
revival had been got up by him, they had better 
hash up bis crime. They said : 

^* It is a very critical time— the Baptists are op- 
posed to our meeting, and we had better huryii^^i, s. 
the complaint — and so they buried k ; but ths grave 
would not conceal their iniquity^t has cast it forth 
to the gaze of an insulted, deceived, betrayed, and 
indignant community! This deacon, who believed 
Littlejohn guilty, afterwards kissed Littlejohn* and 
went along with the church in receiving the encha- 
rist at bis hands !" 

• 

These are not isolated cases. Dr. Woods of 
the Andover Theological Seminary, said a few 
years ago, in a letter on Intemperance, that in 
the circle of his acquaintance, there were forty 
' ministers who were either drunkards, or in the 
habit of getting intoxicated whenever they attend- 
a ministerial convention, a dedication, or an in- 
Btaliation. In those times it was the custom to 
have spirit on all special religious occasions. In 
the town of Wobum, Mass., at the settlement of 
a minister in 1729, the following bill was paid by 
the town for the entertainment of the ministers : 

To 433 dinners, - 

To 178 breakfasts and suppers, 

To keeping 32 horses 4 days. 

To six and a half barrels of cider, - 

To 2 gals, brandy and 2 gajb. rum, 

To 26 gals, of wine, - - 

To sugar,. Ueae juice, and ^||:es, - 
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Now had Mr. HatBeld been dispcwed to have 
looked up sach cases ; to have considered the 
vices that in every age of the church have been 
the attendants of the piety which he extols, and 
sets forth as the evidence of discipleship, he 
would never have said that because, as a people. 
We do not outwardly pray as much as the Presby- 
terians, we are not christians. 

UNIVERSAMSTS' IDEAS OF PRAYER. 

We grant that we do not pray as much as 
Mr. Hatiield says christians should. His rule 
oti this subject is not our guide ; we are content 
to take the Bible., We look upon prayer and all 
rfeligious instruction as a means of grace ; not as 
the evidence of being christians. We call him a 
christian who lives like Christ; pot him who 
prays like the Pharisees. 

But in saying that a christian should be known 
by his life, his daily walk and conversation, we 
do not undervalue prayer ; we do not, it is true, 
insist upon family prayer, as those do who think 
it can not on any occasion be omitted without a 
sin. We think when it has been hurried through 
as a traveller eats his meals, it had better be 
omitted. We have heard of too many formalists^ 
like the man who was so impatient to have hi^ 
workmen in the field, that there was not even a 
comma's pause between his amen, and ^vCome boy 9 
.now for the meadow." We believe iq family 
prayer as a wise service, and as a useful service, 
when properly conducted, and the same prayer 
is not repeated daily year after year. We not 
only believe in it, but we practice it. I have been 
often in the families of our ministers, and I do 
not know one who has not family prayers. I know 
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4hat what Mr. Hatfield says^n this subject U not * 
tme. So far as I am acquainted, and I haire 
been in scores of their fao>ilies, they have their 
.stated tinie for family prayer. 

JffR. HATFIELD THE RETAILER OP U. H.>SMITH's 

^LANDERS. 

Mr. Hatfield, I suppose, from what I have 
^beard on this subject, relies for authoiity on M. 
Ji. Smith, a man who has devoted several yearp 
,of his life to slandering the Universalists. That 
^ntleman, so noted for his reckless oppositicm 
Xo us, once preached a sermon against us in a 
town near Boston. In his sermon he uttered 
.Che slander which Mr. Hatfield has echoed hi 
.regard to our ministers not graying. I say 
echoed, for Mr. Hatfield seems to be but a mere 
«cho of Mr. Smith. One of our ministers was 
present, at whose house Mr. Smith had often 
staid. When the sermon was concluded, our 
ministering brother arose, and desired the pri- 
vilege of asking a single question, signifying 
4ibat he wished to bring some things to the re- 
membrance of Mr. Smith, which would give a 
4iew aspect to some of his statements. But M. 
^inith did not wish to hav« his pure mind stir- 
,red up by way of remembrance, and he refused. 
Xo have die question asked. 

When the meeting was dismissed, our minis- 
;tering brother said, Will you say, Mr. Smith, 
that whenever you have been at my bouse, we 
have not had family prayers 1 But Mr. Smith 
would make no answer, and hurried out of the 
.house ! I repeat, therefore, again, that I know 
Mr. Hatfield's charge against our ministers t* 
ihe a false one. 

4* 
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In regard to the customs of the families of out' 
denomination I have no means of speaking. Of 
'some I can speak, for I have been in their fami- 
lies, and have heard them speak of their gener- 
al custom, and I know that there are great num- 
bers who have family worship ; some pray ex- 
temporaneously ; some read prayers from a 
manual. Thofee the most particular in regard 
to this duty, however, are not those who were 
once orthodox;, for they are not better than 
those who were trained up among us. Indeed 
some of them saw so much of the evil of a mere 
ceremonial righteousness, and of a rigid adher- 
ance to forms among those not remarkaHe for 
honesty and goodness, that they 3o not prize as 
much as they ought, the roeans of moral and^ re- 
ligious culttire. We will do the best we can, 
"however, with the converts we gain, and re- 
deem them' from this extreme; and we hazarid 
nothing in saying we will make them much bet- 
ter and happier, more tolerant and charitable ; 
more cheerful and social ; more happy and re- 
signed ; more trusting and confident of final 
blessedness. 

In my church in Boston, I had a large num- 
ber who were in the habit of speaking and 
praying in the Conference. I will give you 
softie account of two or three. I do this be- 
cause Mr. Hatfield says a pious man cannot live 
among us. One was a young man with a wife 
and two children. He had been an idle, pro- 
fane, and dissipated man • had ' neorlected his 
family, and made his wife wretched. On one 
occasion, about a year after the husband and 
wife w^re risceived to my church, I called one 
day at their house^ find she gave me a most 
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satisfactory account of bis life and cbange. She 
said it was almost impossible to give an idea of 
■the great change which bad taken placO in 
him. He had become a devout, sober, praying, 
kind man. Another was a man with a wife and 
several children. He was never an idler or a 
drunkard, but profane — a Sabbath breaker. By 
Attending our church he left his evil ways, be- 
came a devout christian, a Sabbath School 
teacher, and one of the most useful men I 
ever knew. Another was a single man, to 
whose prayeis and exhortations I have often 
-Jistened with unmingled satisfaction, I have 
received many letters from him, of great inter- 
^est, and would it be proper 1 would give you 
extracts from some of them. I shall never for- 
get a speech which this young man made in my 
Conference, relative to one of the members whp 
had just died. He said among many other things, 
that it was her custom to kneel every night on 
retiring to rest, with her sister, and offer up a 
prayer to God, and he described her as bemg 
always calm, devout, and resigned — willing to 
die. 

These cases, which are only a sample of the 
many that I could give, show that it is not true 
.that Universalists w:holly neglect prayer, and 
persecute every praying |man among them. I 
hope the day is not distant when more and still 
more attention will be paid to this service. 

We have published two books for family use. 
Of one between two and three thousand copies 
have been sold. Of the other towards four 
thousand copies. We commend these books \Q( 
the notice of Mr.. Hatfield.* 

f Racer's IVUnual, and Skinner's Family Pfayfirt. 
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Of cbe stteutioQ paid to secret prt^ier, I €a»- 
sot «peak, for I w<MiId give nothing for the ee- 
cret prayen of those who proolaifn them on the 
jbottse top. I think if a man who truly prays in 
fleca>et were asked whether he does, he would 
«aT, as the minister did, who was asked whether 
fas had any religkm, who replied — none to speak 
^ / But while I say this,I would urge upon aU 
i&e impcntanoe of cowMUHning, when alone, with 
the infinite Father. 

aOCUBTIES XSAT SAYS BBCOME EXTINCT. 

But Mr. Hatfield will have it that we are 
-prayerlegs, for we cannot keep up our social 
ismeetingB, and on -other occasions he has said 
i&nX we are mere anti-orthodox, and our socie- 
ties ran down in a little while. He has even 
'Jmmed prophet, and predicted the speedy down- 
Aill of &is society. Ni»w aJl I can say in iBply 
40 this is, we 4iave 'had societies run down, and 
^hait sect has not ! I hold in my himd the his- 
itory of the'cburohes of Now York, sfud in it I 
^find that two Universalist societies hove heoome 
-extinct, and I find also that thirty-one Presbyte- 
vian societies, and nine Congregationalist socie- 
ties have heceme extinct! 

The charge ^t when we go into ^he eoun- 
4ry to preach, Kha(t the drunkards all rally around 
f», reminds 'Us-ef an old charge mentioned in the 
New Testament. It was Ij^ought against the 
Savior. This men reeeiiveth sinners, «Lnd eat- 
«el^ ^i^ <hem. Mr. Hatfield, I presume, did 
Act say aH the drunkards turn t>ut to hear us ; 
<€or he knows fuH weU that some of them cure 
zealous for his fai&. There are not « lew 
throughout fflte ^ccAuitcy who maj be calkid or- 



OF HATFISIiD. 49 

thodox XJniTersalits ; men who believe in what 
such ministers as Mr. Hatfield call Universalism. 
When such go to hear our preachers, they, in 
many cases, either soon leave in anger, or else get 
converted. However, it is better that the hearer 
should be a little disguised than the preacher. 
Hooper Cummings, an eloquent Presbyterian, 
as he ^vent staggering into his pulpit one even- 
ing, was told by a deacon, that he was not in a 
situation to preach. But looking anxiously at 
the pulpit, he said, I can do well enough if I can 
get there ! I know probably two hundred Uni- 
versalist ministers, and among them all there are 
only two who are not teetotallers, and they are 
men who are temperate in their habits. Are 
our ministers, then, the men to please drunkards? 
Dr. Jewett, an orthodox man, who has been a 
temperance lecturer for years in Massachusetts, 
has told me that the Universalist ministers and 
people throughout the state, had aided him as 
much as any sect ! 

In conclusion I will only say, 1. That it is 
generally agreed that Universalists are as hon- 
est men as there are in the land. 2. That they 
are as benevolent. 3. That they are as neigh- 
borly and obliging. 4. That they are as peace- 
able and orderly. 5. That they are as liberal 
for the support of their opinions. So universal- 
ly are these things admitted, that it has become 
every where a common saying, Universalists are 
honest, benevolent, liberal and kind — they are 
good moralists, but they are not pums / Of 
their opposers it is too often said : They are 
very pious christians, but poor moralists — ^that 
they have a great deal of piety, but too little mo- 
fality. The remark of a celebrated infidel is yet 
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too true. '' If we are told a jnan is religioiu we 
4till ask what are his morals/' 

Thus we advocate a religion that shows itself 
in the life. We regard a good life as one of the 
great ends oi Christianity. We want a religion 
which makes us tolerant, kind, faithful, neighbor- 
ly, charitable; which causes us to visit the widow 
and &therless, to feed the hungry and clothe 
the naked. This religion is wort£ more than all 
others . I prefer it to the fiery zeal of the bigot ; 
the noise and rant of the zealot ; and the narrow 
love of the seetarist. Give me this and I am 
satisfied ; and in the decline of life, when I am 
stretched upon my dying bed, let the poor aiod 
ifae friendless, ihe widow and the orphan, speak 
of my kindness, and the blessings I have >confer<- 
red upon them, and I will ask no more. True 
reli|^oa kas a warm heart and a boumifid faaJML 



«SBMON III. 

ftaeowo Willi Het g^e hapre made the hettits of the nghtasw 
«ftd, whom I hftve not made md ; and 8tren{thened the hnnds 
of the wicked, &'it lie shoold not return from his wicked 
way, hypramisliighim life. Szek. xni. 3S. 

Tbeae words have iar a. leag time been a fa- 
vorite theme with those who preach against the 
dectnoe ef ilUmitable grace. They &acy that 
in the '&Ue i|^rophets who prophesied smooth 
things, and cried peace, peace, when there was 
no peace, they £na exact representatives of Unt- 
Tensalist praachennHihat the Hes which those 
Aiie psrophets preached were the same as the 



doctrines we preach, and that the righteous wbe 
were made sad by the lies of the false prophete, 
entertained tbe same views as do those who are 
made sad by the prevalence of Universalism. 
The substance of the reasoning on the text may 
be summed up in the following ways, viz: We 
are righteous; Universalism makes our hearts 
sad, therefore, Universalism is a system of Hes. 
Universalisni promises tbe sinner life in his sins, 
and thus strengthens the hands of tbe sinner, 
therefore Universalism is a system of lies. Uni- 
Tersalists preach precisely like the false prophets; 
therefore Universalists are false teachers. Uni> 
▼ersalists quiet the fears of sinners, and make 
them feel that they are perfectly safe when in 
the most imminent danger; therefore they are 
the men who cry peace when there is no peace ! 
and who prevent the wicked returning from bis 
wicked way I 

THE FALSE PROPHETS. _ 

In order to see the incorrectness of these posi- 
tions, let us inquire what the false prophets 
taught 1 what the lies were which they proclain:!- 
ed 1 All the reasoning of our opposers on this 
suhject assumes that they taught Universalism**^ 
that they said to sinners jnet what Universalists 
teach in regard to sin and its consequences. But 
snch an assumption has no foundation in truth. 
At the time these false prophets were engaged 
in uttering their lies, the Jewish people bad be- 
eome grossly idolatrous; they had forgotten 
the true God ^ and were engaged in worshipping 
idols. They had also become sadly corrupt, and 
wese living- in tbe open violation of the nelieat 
laws of Qod. At a eonsefjuttiiee €kod was abcMsk 
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to visit them with judgment, and send them off 
into captivity, far from the land of their fathers, 
where they would have to suffer a cruel bondage* 
The true prophets had foretold the approaching 
evil. They had pointed out the sin of the peo- 
ple, and the captivity to which they would be 
doomed. But the false prophets declared that 
the. Jews were i^ot transgressors, and that they 
were in no danger of being carried captives into 
Babylon. It was in regard to these matters that 
they cried peace, peace, when there was no 
peace ; and uttered their lying divinations. In- 

* Btead of bidding the people to repent, and pre- 
pare to defend themselves against their foes, 
false prophets gave the people to understand that 
they would be their defence. But to show that 
this defence would be nothing, Ezekiel repre- 
sents them as building their wall of untempered 
mortar, which the iirst shower of divine wrath 
would sweep J^way, it having no firmness, like 
the walls made of burnt mortar, to withstand the 
storm. Thus the false prophets encouraged the 
people in their sins; ma<^e them feel secure 
against invasion, and held out the hope that if 

. their enemies should come, they could be easily 
defeated. This made the righteous sad, for they 
saw how wicked the people were, and they knew 
God's threatening against the wicked, and they 
were sad to think that men should say all is well, 
when such great dangers threatened them. These 
righteous men loved their^nation ; they dreaded 
the woes to which it was about to be doomed, 
and they wept to think that the deceptions of 
false teachers should be regarded. Such were 
the false prophets. Th^y said to the people you 
are not smners, you are not in danger ; there is 
no cause for alarm. 
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fjNlTERSAtlST PRlgACHERS tNLIKE FALSE PRO-' 

PHETS. 

The question will here arise, what resemblance 
do they bear to Universalist preachers? Mr, 
Hatfield says the resemblance is exact — but in 
what respect 1 We do not say men are not sin- 
ners« We say all are sinners, and we describe* 
S8 boldly and as faithfully the sins oilmen as any 
class of teachers. Where will you hear more 
faithful delineations of intemperance, lying, per- 
secution, slander, oppression, fraud, injustice, or 
any one of the vices, than from a Universalist 
pulpit ? But we not only tell men that they are 
sinners, we also tell them that every sinner will 
b« punished for his deeds. 

In proof of this we point them 1. To God's 
threatenings ; 2. To his justice ; 3. To his provi- 
dence ; 4. To their daily dbservation. No man, 
therefore, can in truth accuse us of not teaching 
that sinners will be punished. Wherein, then, do 
we resemble those false prophets, who said to 
thegttilty Jews you are in no danger ? 

F^erhap3 it will be said, though we teach that 
sinners will be punished, we do not teach an end- 
less punishment, and that in that respect we are 
like the false teachers. Lut before we can be 
blamed for not preaching endless punishment. 
Would it not be well to prove that it was taught 
by £zekiel, or some one of the true prophets T 
Mr. Hatfield was certain that Ezekiel did not 
preach universal salvation ; but has he any evi- 
dence that he preached endless misery 1 That 
he threatened the Jews with punishment we 
grant ; but the question is. How long was the 
punishment, and what was the punishment? 

5 
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Mr. Hatfield would have us tbink it was endless 
punishment, and. that teaching that constituted 
the point. of diifere nee between Ezekiel and Uni- 
versalists. 

Bat let us hear the prophet : " And I will 
scatter toward every wind all that are about him, 
to help him and all his bands ; and I will draw 
out the sword after them. And they shall know 
that I am the Lord, when I shall scatter them 
among the nations, and disperse them in the coun- 
tries." Ezek. xii., 14, 15, 

Again he saith, *^ So will I break down the 
wall that ye have daubed with untempered mor- 
tar, and bring it down to the ground, so that the 
foundation thereof shall be discovered, and it 
shall fall, and ye shall be consumed in the midst 
thereof; and ye shall know that I am the Lord* 
Thus will I accomplish my wrath upon the wall, 
and upon them that have daubed it with untem- 
pered mortar, and will say unto you, the wall is^ 
no more, neither they that daubed it. To wit, 
the prophets of Israel which prophesy concern- 
ing Jerusalem, and which see visions of peace 
for her, and there is no peace, saith the Lord 
God." Ezek. xiii., 14, 15^ 16. 

Again, he saith, '* For every one of the bouse 
of Israel or of the stranger that sojourneth in 
Israel* which separateth himself from me, and 
setteth up his idols in his heart, and putteth the 
stumbling-block of his iniquity before his face, 
and Cometh to a prophet to inquire of him con- 
cerning me ; I the Lord will answer him by my- 
self : And I will set my face against that man, 
and will make him a sign and a proverb, and I 
will cut him. off from the midst of my people. 
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and ye shall know that I am the Lord." Ezek. 
xiv.; 7, 8. 

What are the punishments here spoken oft 
Not punishments of the other world, and of per- 
petual duration, but scattering the Jews abroad 
among the nations ; consuming them by the over- 
throw of their wall built of unbumt bricks, and 
cutting them off from amidst the people. This 
was the punishment threatened by the prophet, 
and the whole of it ; he says not a word about 
the scenes of eternity, or of the condition of the 
fioul after death. Hence he says, " Thus saith 
the Lord God of the inhabitants of Jerusalem, 
and of the land of Israel ; They shall eat their 
bread with carefulness, and drink their water 
with astonishment, that her land may be desolate 
from all that is therein, because of the violence 
of all them that dwell therein. And the cities 
that are inhabited shall be laid waste, and the 
land shall be desolate ; and ye shall know that I 
am the Lord." Ezek, xii., 19, 20. 

There hearers ! what think you now ? that 
Ezekiel threatened the people with endless mis- 
ery, and that this constituted the difference be- 
tween him and us 1 No — there is not a person 
present who believes this ; you all know that 
Ezekiel spake only of the temporal consequences 
of sin ! How, then, can it be said with the least 
semblance of truth, Universalist ministers are 
like the false prophets who deceived the people 1 
We hide no consequence of sin which the prophet 
revealed ; we promise no man safety or pleasure 
in sin ; but we say to every man who does wrong 
that he must receive for the wrong which he 
does. 

It is an entire misrepresentation, therefore, to 
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say we are like the prophets who made die hearts 
of the righteous sad, by preaching lies that en- 
courage the commission of sin and lull the sin- 
ner into a careless fecurity. There is no agree- 
ment whatever between us and the men who 
daubed with untempered mortar, who looked up- 
.on bold sinners, and said they were in the path 
of duty, and cried peace, peace, when God's 
sword of judgment was unsheathed, ready to be 
bathed in their blood. 

.UNI VERS ALISH NOT A SYSTEM OF LIES, BUT OF TRUTH. 

Perhaps it will now be said, though Ezekiel 
did not have in mind such preachers as we are, 
and though he did not hin^self preach endless 
misery, it is nevertheless true^hat Universalism 
is a system of lies which makes the hearts of the 
righteous sad; therefore, to a consideration of 
this idea I shall devote the remainder of this dis- 
eourse. And I begin by asking if Universalism 
is a system of lies? The principal doctrines of 
Universalism are embraced iu the following state- 
ment: 

1. There is one God who is the Father of all 
men, and who is a Being of infinite wisdom, pow- 
er, and goodness. 2« Jesus Christ is the Son of 
God, sent to accomplish his will in the salvation 
of the world, and is clothed with all the wisdom 
and power requisite to execute the work 
which he was sent to perform. 3. The govern^ 
ment of God is a perfect one, suited to the state 
and capacities of all men, under which all are re<- 
warded for their goodness, and punished for 
their wickedness. 4. The moral laws of Gpd« 
are all wise and good, and absolutely perfect- 
so that no man can obey them without being hap- 
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py ill his obedience, or disobey them without 
being wretched in his disobedience. 5. Virtue 
is a positive good, essentially difierent in its na- 
ture from evil, and exactly suited to tbe moral, 
intellectuar, and physical natures of roan ; and 
vice a positive evil, opposed to those natures. 
6. Evil being at war with God, with his govern- 
ment, with the plan of salvation, the nature of 
religion and of man, and having no foundation in 
principles that are permanent, must ultimately 
cease, and righteousness become triumphant. 

Such is Universalism. If it is a system of lies, 
«very part of it is false ; for all parts are in per- 
fect agreement. If there is a God who is wise, 
almighty, and good, he must love all men, and will 
their salvation ; he must have a perfect plan for 
tbe accomplishment of his will, and his power 
must be fully equal to its execution* If there is a 
Ood of infinite perfections, he never would pur- 
|>ose an end by means inadequate to its accom- 
plishment, and therefore he would not send his 
^n to do that which was impossible, or for 
which he was not fully competent. If there is 
Hsuch a God« his government must be perfect ; for 
^n imperfect government would prove an imper- 
fect God. Hence all his laws must be perfect ; 
rvirtue a perfect good, and uniibrmly productive 
of peace ; vice an evil, and uniformly productive 
<>£ n^isery. 

There is, then, but one question to be settled 
in order to determine whether Universalism is a 
system of lies, and that is this, Is God a Being 
4^ perfect vnsdom^ goodness^ and power ? Uni- 
versalism asserts that he is — that is its fundamen- 
tal doctrine, and if that is true, all other parts 
of the system are true — if that is false, all other 

5» 
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parts of it are false, for they are all necessary in- 
ferences from this. Need I then stop to prove 
that God is a Being of infinite wisdom, power, 
and goodness 1 Is there one who will deny this 
fundamental truth of the Bible t If not, then 
there is not one who can say, Universalism is a 
system of lies ; for if there is such a God, he 
must will the salvation of all, he must have form- 
ed a perfect plan, and he must execute it by his 
power ; his Son must be his efEcient agent, his 
government efEcient in all its operations ; his laws 
«iust be perfect ; virtue must be in agreement 
with his nature, and with man's nature, and vice 
in opposition to him and to man. It cannot be 
otherwise. If God does not will the salvation of 
all, he is. not good to all ; if his plan is not 
perfect, his wisdom is not perfect; if his power 
can be resisted, it is not infinite ; if Jesus fails in 
his mission, God sent him to do what he could 
not, or else Jesus will be unfaithful to his work ; 
if God's government is not suited to man, and all 
its laws are not righteous and equitable, then 
virtue has no inherent worth, and vice no inher- 
ent evil. 

Suppose I appeal to the Bible in proof of the 
different doctrines of Universalism : 

1. God is infinitely wise, good, and great. 
'* Known unto God are all his works from the 
beginning of the world." Acts xv., 8. His- un- 
derstand. ng is infinite. " Great is our Lord, and 
of great power ; his understanding is infini^*' 
Ps. cxlvii., 5. ** The Lord is good to all, and his 
tender mercies are over all his works." Ps. cxlv., 
9. ^' To Abraham he ss id, I am the Almighty 
Ood ; walk before roe, and be thou perfect/' 
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G^ea. xtU., 1. Such U the proof of thU great 
doctrine. Is it a lie ] 

2. Jesus Christ is the Savior of the world. 
"For we have heard him ourselves, and do know 
that this is indeed the Christ, the Savior of the 
world." John iv., 42, "And we have seen and 
do testify that the Father sent the Son to be the 
Savior of the world." i. John iv, 14. " For this 
purpose the Son of God was manifested, that 
ke might destroy the works of the devil'" 1 John 
Hi. 8. " For he must reign till he hath put all 
enemies under his feet. The leist enemy that 
shall be destroyed is death." 1 Cor. xv., 25, 26. 
Such is the proof of this great doctrine. Is it a 
iie^ 

3. God's goverment is perfect. " My counsel 
«hall stand, and I will do all my pleasure." Isa. 
xlvi.,10. ''He is the Rock, his work is perfect; for 
M his ways are judgment *, a God of truth, and 
'without iniquity, just and right is he." Deut. 
xxxii., 4. '* And he doeth according to his will 
in the army of heaven, and among the inhabitants 
of the earth, and none can stay bis hand, or say 
tinto him, What doest thou ]" Dan. iv., 35. 
What proof is here of the great truth, that God's 
government is perfect 1 Is our idea of that go- 
vernment then a lie 1 

4. The moral laws of God are perfect. *' The 
law of the Lord is perfect, converting the soul : 
the- testimony of the Lord is sure, making wise 
the simple. The statutes of the Lord are right, 
rejoicing the heart: the commandment of the 
liord is pure, enlightening the eyes. The fear 
-isf the Lord is eleaa, enduring forever : the judg- 
tneots of the Lord are true and righteous alto* 
jgether. >More to be desired are they than gold. 
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yea, than much fine gold : sweeter also than 
honey, and the honey-comb. Moreover by them 
is thy servant warned : and in keeping of them 
there is great reward." Ps. xix., 7, 8, 9, 10, 11. 
What proof of perfection. Is our idea of these 
laws a lie ? 

5. Virtue is a positive good. Wisdom's " ways 
are ways of pleasantness, and all her paths are 
peace." Prov. iii., 17. " For he that will love 
life and see good days, let him refrain his tongue 
from evil, and his lips that they speak no guile : 
Let him eschew evil and do good ; let him speak 
peace and ensue it, for the eyes of the Lord are 
over the righteous, and his ears are open unto 
their prayers ; but the face of the Lord is against 
them that do evil. And who is he that will harm 
you, if ye be followers of that which is good 1" 
1 Pet. iii., 10, 11, 12, 13. What proof of the ex- 
cellency of virtue ! Is our idea of it then, a lie ! 

6. Vice is a positive evil. ^* The wicked are 
like the troubled sea, when it cannot rest, whose 
waters cast up mire and dirt. There is no peace 
saith my God, to the wicked.^' Isai. Ivii., 20, 21. 
" Wo unto the wicked ! it ehall be ill with him : 
for the reward of his hands shall be given him.'* 
Isai. iii., 11. What an evil is vice ! Do we 
teach a lie, then, when we declare that it is an 
evil 1 

Thus, if Universalism is a system of lies, the 
bible is a book of lies. But whether it be a sys- 
tem of lies or not, it is certain, that Univer- 
salism cannot cry pbace when there is no peace ; 
for it teaches that he who lives in sin wars, 1. 
against his own nature — 2. against all the laws 
of God-^3. Against the government of God — 4, 
against the attributes of God. 
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It 18 certain, also, that it cannot strengthen 
the hands of the wicked ; for it teaches, that 
the only real evil of the wOrld is sin — that 
sin is injurioas in all its effects— -injurious to the 
mind — ^injurious to the body, injurious to the 
heart. 

It teaches, too, that the only good that a man 
can have is righteousness ; that righteousness is 
good for him in youth, in manhood, and old age, 
good at home and abroad, good in health and in 
sickness, in prosperity and adversity. 

TO WHOM DOES UNIVER8ALI8H PROMISE PEACE* 

There are only two senses in which it promises 
peace. It promises peace, 

1. To the holy. " Great peace have they 
which love thy law: and nothing shall offend 
them." Ps. cix., 165. Also, Ps. cxlv, 17 — 20. 

2. Universalism promises peace to those who 
trust in God. ''jWhoso trusteth in the Lord, hap- 
py is he." He is happy, because he sees that God 
Is able to defend all the interests of his creatures; 
able to execute all his purposes ; able to over- 
rule all the evils of life for good, and able to 
make truth and righteousnesss triumph from 
sea to sea, and from the rivers to the ends of the 
earth — able to save every sinner, destroy sin, 
death and hell. 

Thus it promises peace on the only terras up- 
on" which It can be had, viz : purity* of heart, 
and confidence in a Being who will guard all 
men, defend all the principles of equity, and cause 
righteousness to gain a universal triumph. 

Such is Universalism, and such the terms on 
which it cries peace. It is not then a system of 
lies which encourages men in sin. 
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GOOD MEN MADE SAD BT UNIVERSALISM, BECAUSE IG- 
NORANT OF ITS PRINCIPLES. 

But it is said to make the hearts of the righte- 
ous sad ! Good men lament its prevalence ! 
Very likely, for good men are not always wise.' 
They are sad very often from their ignorance — 
from misapprehension. They think Universal- 
ism is an awful religion — that it says to people, 
*' There is no danger — sin is pleasant ; the 
wicked are as secure as the good ; do what you 
please ; live as you list." Believing that sucb 
IS Universal ism, they feel sad when they hecir of 
its prevalence. But who makes them sad ^ It is 
not we, but those who misrepresentUniversalism ; 
who caricature the doctrine ; who say we teach 
what we never taught. What has Mr. Hatfield 
done 1 Has he not again and again ascribed to 
us doctrines which conflict with all the. funda- 
mental principles of our faith ] Has he not tak- 
en our works, and made up a book of garbed ex- 
tracts from them, and then sent it out to the 
world with a lying title 1 

We are not to blame for the misapprehensions 
existing in regard to Universalism. We do all 
we can ip our preaching and writings to explain 
our doctrine. But we labor under two great dis- 
advantages. Many persons take all the pains 
possible to give false impressions in regard to 
our views. What has Mr. Hatfield done ] I 
open his book, and find him saying Universalism 
teaches that regeneration is merely a change of 
party, (28 p.) and this, too, when he had my 
book entitled Universalism Illustrated and De- 
fended, before him, in which I say : 

** Hence a new heart is a new principle of action ; 
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new feelini^s and desires. Indeed, yfhat in some 
places is called putting on the new man ; being cre- 
ated anew, is in others called ceasing to do evil; 
learoiog to do well ; breaking off from our sios by 
righteousness, and our transgressions by turning unto 
the Lord. This is a new creation, because the man 
has new principles of action ; new desires and hopes, 
and a new character. Tt is sometimes called quick- 
ened by the spirit ; raised from the dead ; coming 
forth to life ; cov.iiing out of the grave. It is passing 
from a state of sin to a stateof virtue. John vi. 21 — 30 

*' According to these views, repentance is turning 
from our vices. The intemperate repent when they' 
become temperate; the dishonest, when they act up- 
on correct principles; the gamblers when they leave 
their pernicious pursuit; and the profane when they 
learn to reverence God. Such a change will be in- 
ternal as well as external. The heart is the seat of 
action ; and while the heart is set on evil, the life 
will be unholV' Hence we have said that godly sor- 
**row precedes repentance. A man must feel himself 
to be a sinner, or he will not turn to God for help. 
We would be the last to deny that repentance is an 
internal work. The only acceptable obedience is 
that which springs from an honest heart.*' 

This is a sample of the misrepresentations 
with which Mr. H.'s book abounds ! In reading it 
we meet on almost every page false statements 
or garbled extracts. 

But such misrepresentations are not the only 
difficulties we have to encounter in spreading a 
knowledoje of our view.s. People are warned not 
to hear Universalists preach, and not to read their 
books. An orthodox church in one of the New 
England states resolved that it was wrong to at- 
tend a funeral where a Universalist minister was 
to officiate ! Every where, almost, you hear the 
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cry, '^ Do not enter a UDiversalifit cliurch — do 
not listen to the doctrine of Universalisro." 

Thus the most unwearying exertions are made 
to prevent people from obtaining a correct know- 
ledge of Universalism. With many the exertion 
is successful. It* is the only way, and Mr. Hat- 
field knows it, that its spread can be retarded. 
He dare not say to his people, Examine for your- 
selves, read UniverseJist works, and compare 
them with the Bible. He dare not say, Go to 
their meetings ; obtain from the ministers of the 
doctrine an idea of its principles, and the argu* 
roents by which they are defended. He dare not 
open his pulpit, and say to me, Come and preach 
in it what you believe. He is afraid of free and 
fair discussion. But whyl If Universalism is 
such an absurd, contradictory, and false system, 
made up of lies, why not opec his pulpit to have 
it discussed before his own people 1 Why not 
come into this pulpit, and have it discussed here 1 
Why not ask to have the columns of the Evange- 
list opened to our writers, who are willing to 
discuss Universalism with him 1 But this is not 
what he wants. He had rather devote his time 
to exciting prejudices against us ! 

It is surprising to see how little people know 
of our doctrine, and what false ideas they have 
of it. Why, I have had persons come and ask 
me, after hearing a sermon on Universalism, 
" Are you a Universalist 1 And is this Univer- 
salism that you have now preached V* . When I 
would ask the cause of such inquiries, tlrey would 
say. It is so diiferent from all the representations 
that have been given us, that we cannot realize 
that you have preached Universalism. It is but 
a short time since a lady in this city wished to 
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know if we opened our meetings with prater ! 
And I have heard of many who have been led 
by the horrid accounts given of us, our worship^ 
our doctrine, and our manner of preaching;, to go 
and hear, that they might see what looking beings 
Universalists are-^what strangely deformed 
heads they have ! Now it is by such misrepre- 
sentations, and such efforts, that people are kept 
ignorant of Universalism. Many of those thus 
ignorant are good people; they wish all men 
•well ; they love religion, and they sincerely think 
that if Universalism- were to prevail, the flood- 
gates of sin would be thrown wide open, and 
that society would be deluged with crime. 

When such hear of the progress of Universal- 
ism, they are sad, but it is not Universalism 
which makes them sad — it is their false preju- 
dicesj tiieir mistaken ideas, their unfounded im- 
pressions. Give them the truth in regard to Uni- 
versalism, and it would make them rejoice with 
exceeding great joy. 

tHE WlCKfiD HATE UNIVERSALISM. 

There is ano^ther class who are made sad by 
the prevalence of Universalism— ihey are the * 
selfish, the proud, the hard hearted, the revenge- 
ful, the lovers of power. This class existed in 
the days of Christ and the apostles. They did 
not like Christianity— -it was too benevolent— too 
broad in its aims — too benign in its spirit-^— too 
equali^ng in its principles. It did not nourish 
their selfishness, did not^gratify their pride, did 
not justify their cruelties, did not aid their ambi- 
^ous purposes. Hence they condemned Christ. 
*Thi8 manreceiveth 8inners,and eateth with them.' 
The very moment the Jews found that Christ 
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was a universal Savior; they turned their faces 
against him ; they would acknowledge no Mes- 
siah who would save the Gentiles as well as them. 
Hence Paul says, ** After the way which they 
call heresy, so worship I the God of my fathers, 
believing all things which are written in the law 
and the prophets." Acts xxiv., 14. *' We both 
labor and suffer reproach, because we trust in 
the living God, who is the Savior of all men, es- 
pecially of those that believe." 1 Tim. iv., 10. 
It we leave the apostalic age, and come down 
to the close of the second century, we find the 
narrow, vindictive spirit of the Jews revived in 
Tertullian, the first christian father who asserted 
that the torments of the damned will be of equal 
duration with the happiness of the righteous. 
The doctrine of endless misery suited his narrow, 
hard, vindictive heart. Hear how he speaks.: 

** You are food of your spectacles," said he, in al- 
lasion to the pagans ; ** there are other spectacles: 
that day disbelieved, derided, by the nations, that 
last eternal day of judgment, when all ages shall be 
swallowed up io one conflagration^what a variety 
of spectacles shall then appear ! How shall I admire, 
how laugh, how rejoice, how exult, when 1 behold so 
many kings, worshipped as gods in heaven, together 
with Jove himself, groaning in the lowest abyss of 
darkness ! so many ma^strates who persecuted the 
name of the Lord, liquifying in fiercer flames than 
they ever kindled against Christians: so many sage 
philosophers blushing in ragiog fire, witi\ their schol- 
ars whom they persuade^ to despise God, and to dis- 
believe the resurrection ;' and so many poets shudder- 
ing before the tr^unal, not of Radamanthus, not of 
Minos, but of the disbelieved Christ ! . Then shall we 
hear the tragedians more tuneful under their own 
sufferings; then shall we see the players far more 
sprightly amidst the flames; the charioteer all red 
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liot io his buroing car, and the wrestlers hurlec], not 
upon the accustomed list, but on a plain of fire." 

This man hated Universalismi He had a fiend- 
ish heart ; to him revenge was sweet, and he 
thought It wo^ld be true bliss to look upon those 
burning in hell, who would not edopt his views* 
Hence he says, ** How shall I admire, h&w laughy 
how rejoice, how exults when I behold so many 
kings groaning in the lowest abyss of darkness \ 
There it is, you may despise my belief now ; but 
the time will come when I shall exult, and you 
•will burn ! My feeling of revenge will be grati- 
fied. I shall one day see you in the home of the 
damned i 

T know people do not often say that in so many 
"words ; but stiii it is "a feeling common to every 
vindictive heart. Revenge is pleasant, and many 
love the doctrine which promises them such a 
sweet satisfaction ! A mlm preparing for the 
orthodox ministry once said to me, speaking of 
some wicked men, that it was a satisfaction to 
know that there was a hell for the punishment of 
such persons* And how commonis the question/ Are 
liars, thieves, libertines, robbers, to have no greater 
punishment than Universalism teaches ? Is that all 
they are to suffer 1' There again is the feeling 
of revenge; Universalism does not teach torture 
enough for the wicked, to suit the revengeful! 
These same people also say, '' What, are we 
who have been religious, who have toiled for 
Christ, are we to be at last with those who fought 
against him ?" There is the pride of the heart, 
and' its self-righteousness. It is such pride and 
self-righteousness that cause people to say, *' If 
all men are going to heaven, they have no wish 
to go !" It was the same pride that led a pious 
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lady to say, "she thought there woald be a kitch- 
en in heaven for servants." 

Such narrow, hard, revengeful, proud hearts, 
hate Universalis m, and it makes theia sad to hear 
of its prosperity. But I have yet to learn that 
they are righteous. If there are any hearts, 
which need purification, it is just such hearts. It 
was of persons sustaining this character that Jesus 
said, Publicans and harlots should go into the 
kinsfdom of heaven before them. I have heard 
many ministers who could preach endless torture 
as though they loved to deal out its terrors. They 
had a harsh, fiery spirit, that seemed to be grati- 
fied by preaching wrath and vengeance. They 
would pronounce the words hdl and damnation 
as thouo;h congenial to theif feelings ; they would 
throw into the words a mad, revengeful spirit, 
not unlike the spirit which an angry man will 
throw into his horrid curses. 

Say what you will, the doctrine of endless mis- 
ery is suited to a proud, narrow, hard, vindiedve 
heart ! 



PART1ALI8H CANNOT MAKE MEN HOLT. 

But it may be asked, Have not enlightened, 
true-hearted christians reason to be sad when 
Universalism prevails 1 I answer no — unhesi- 
tatingly no. And if you will give me your atten- 
tion, I will convince you all that such is the case. I 
will state, to begin with, this proposition. Every 
man who is made righteous, is made righteous 
i>y the principles of Universalism. Do not reject 
rthis proposition because it appears new and ex- 
travagant, for if you listen while I illustrate it, 
you will* see that it is true, you will see thaA 
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among all sects the righteous are made righteous 
by the principles of our religion. ^ 

Suppose here is a man who says I am righte- 
ous ; I do right ; I speak the truth ; I obey God; 
but I do it because he is almighty, and can inflict 
i;pon me an endless pain if I transgress. Were 
it not for this I would live in sin, and rebel against 
him continually, and with a high hand — what 
would you say of such a man — 'that he was reaJly 
righteous ? I am not ignorant of the fact that 
hundreds say, and of those among the most active 
religionists of the church, that if they believed 
there was no endless hell, they would commit all 
manner of sin. 

This, you know« is a common remark among 
oar opposers. But if they speak as they feel, are 
they righteous 1 Do they love God, and man, 
and duty t The answer is no-*-they love sin, and 
they would practice it, if it were not for the fear 
of hell. At heart, then, they are not righteous, 
bat wicked ; they do right simply through the 
fear of the lash of infinite vengeance. It is like 
this: "Sir, I ^ould murder you if it were not 
for the halter ; I would live by stealing if it were 
not for the prison/' Is not such a man a murder- 
er and a thief] Is he a righteous man? Hence 
the righteousnesss of those who are kept from 
transgression by the fear of an endless hell, ia 
good for nothing. They are at heart God's ene- 
mies ] ' What will keep them from sinning in 
heaven ? There they will have no fear of hell. 

Suppose one of this character were to offer 
himseli to Mr. Hatfield for church membership, 
would he receive him ? I should consider that 
I slandered him, wer'e I to say he would. And 
yet, Mr. Hatfield will stand in his desk, and 

6* 
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' preack that Univeraalisra encourages men to sin, 
and has no power to reform the wicked, beeatfse 
it denies the eternity of punishment ! What is 
this bat saying, it is the fear of an endless hell« 
that gives the gospel all its efficacy ? 

What would he say, if he had a son who were 
ito address him thus ? '^ Father, I loire you, and 
you know I am always obedient ; but I would 
not be, were you not cruel and severe, did you 
not punish with such awful vengeance." How 
would this please him ? Would he consider the 
obedience of his son pure and sincere 1 Would 
he not pronounce it a hypocritical and slavish 
obedience 1 Still he says ; If it were not for 
the fear of an endless hell men would not obey 
God ! Then, I say, there is no obedience in the 
.universe but a hypocritical and slavish obedience ! 
Thus the doctrine of endless misery eannot 
make a man good at heart, and those good men 
who believe it were made good by the agency of 
other doctrine — of other influences. 

This brings us to the question. How were they 
made good ? In order to render ray answer 
plain, let me suppose a case. Here, for instance, 
IS a man who says, " I was once careless, way- 
ward, sinful. I was profane, intemperate and 
revengeful ; but God was revealed to me as a 
being of infinite wisdom, goodness and power. I 
was told of his great love in sending his Son to 
die for me and all men. I had explained to me 
the just and wise, and holy principles of his gov* 
ernment, and I saw that it was the government 
of an infipite father. The moral precepts of re- 
ligion were illustrated to me, and I saw how ex- 
cellent they were, how perfectly adapted to my 
nature and condition, and that the virtue they- 
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^require is the only real good of the world, and * 
che^^in they prohibit, the only real evil. Thus I 
saw that I could never know happiness while a sin- 
ner — that the way of evil is dark and wretched. 
il also saw the wisdom and goodness of God, 
n giving such excellent rules of duty, in estab- 
lishing such a holy goverment,in sending his Son 
^q save a lost world ; and my heart was so affec- 
ted by his love and mercy and wisdom, that I 
"Could not do less than love him and obey him/* 

Now would you hesitate to say^^-Such a man 
was righteous 1 But how was he made so ] Was 
it not by the very principles of Universalism 1 

In order to make the point perfectly clear, le 
ns suppose, that Mr. Hatfield has a son who 
should say, '' Father, I love you, because you. 
first loved me ; because you have always been 
kind to me ; have fed and clothed me, and sup- 
plied all my wants ; and even when you have cor- 
rected me, you have consulted my good,and have 
<ad ministered only such a chastisement, as would 
.be for my advantage," would he not be entirely 
satisfied with the motive ? Would he not say the 
love of his son is genuine ? And yet, the son 
would strictly be, so far as motives and princi'> 
pies are concerned, in obeying his father, a pure 
•Universalist ; and Mr. Hatfield in his conduct to 
his son, would-be a Universalist 1 

Thus every truly righteous person is, so far 
es it regards his principles of action, a Univer*- 
salist. This reasoning will enable us to under- 
stand those texts which say, '' We love him be- 
cause he first loved us.'' 1 John iv. 19. '* The 
.goodness of God leadeth thee to repentance.*' 
Rom. ii. 4. 

Thus we see, that Universalism can make no 
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eolighcenedt rigbteous heart sad. It does not 
•treDgthen the band of tbe sinner: On tbe contrary, 
it is by its principles, that all true reformations 
are effected. 

PARTIALISM MAKES THE RIGHTEOUS SAO. 

If I were so disposed, it would be easy to sbow^ 
that it is Mr. Hatbeld's religion, which makes the 
righteous sad, not ours. It does this-^ 

1. By teaching, that millions on millions of oar 
race are to be doomed to infinite and upending 
pain. Of all doctrines ever preached, I know of 
nothing so awful and so distressing as thisu Think 
of it a moment^ Think of a tortue that shall con- 
tinue millions on millions of centuries. Think 
father of your son in such a torture. Think moth-% 
er of your daughter enduring it. But what are 
millions on millions of centuries, compared to 
eternity 1 

Think of it 1 Torture without, end 1 and 
for whom 1 For all who do not die in the 
true faith and in a regenerate state ! Father, 
that son over whose grave you have wept, did 
not die thus ! Mother, your daughter did not 
die thus ! Few do^one perhaps in a thousand. 
la not this a doctrine to make the hearts of th^ 
righteous sad 1 Alas ) how m^ny has it driven 
to despair ! 

2. Mr. liatfield's doctrine, makes the righteoa& 
tad b^ cherishing a narrow, sectarian, persecutn 
ing spirit. To a true, brotherly, kind heart, there 
is hardly anjrthing more disagreeable than the 
hitter contentions of the church. But they will 
exist just as long ^s such exclusive opinions aa 
those taught by Mr. Hatfield, are believed. His 
attCM^ upon us has wounded hundreds of hearts 
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among his own'order. They have been grieved 
that a minister should deal in -invectives and slan- 
ders, and denounce a whole sect because they 
cannot believe his creed ! 

3. Mr. Hatfield's doctrine makes the rie;hteou8 
«ad, by encouraging the sinner in his sinsl It 
doestfaisin two ways. First. By saying the way of 
sin is pleasant, and the way of duty unpleasant. 
This is one of the chief points which he has urg- 
ed against us. According to Universalism, he 
«ays, there is no inducement to do good. The 
path of sin is declared to be delightful — enchant- 
ing. Mr. Hatfield says, the wicked are not in 
trouble — ^that they have more than heart can wish. 
You will find this licentious doctrine in his '*Uni- 
versalism as it is." He quotes from David to prove 
that sinners are happy ; but he does not tell us 
that David when enlightened of Ood saw his 
great mistake, and corrected his error by de- 
-claring that the wicked stand in slippery places'! 

Now what can strengthen the hand of the sin- 
ner more than such ideas an these ] 

Secondly. But Mr. Hatfield goes still farther. 
He says a man may live in all kinds of sin, and 
-by repenting just before he dies» escape all pun- 
isbmtJnt ! Really, this, is making the sinner's lot 
very pleasant. He can be happy all his days in 
sin, and then repent and go unpunished to heav- 
en ! What a re ward does this hold out to iniqui- 
ty i Mr. Hatfield preaches just as the old 
serpent did. He says to sinners, '^Ye shall not 
surely die." He preaches just as the false proph- 
ets of Israel did. God will not surely smite you 
for your evil. But Universalism says. He that 
doeth wrong shall receive for his wrong. Mr. 
Hatfield says to sinners, if you do not repent be* 
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fore yoa die, God will puniBh you. Observe if 
you do not repent, you shall be punished. Suppose 
a parent, were to say, Son if you transgress my 
laws, and do not repent before you are twenty one. 
I will surely punish you — What good would it 
do t Suppose our Stare were to pass a law say- 
ing. If men are guilty of crimes,tbey shall be pun- 
ished when fifty year8old,if they do not repent % 
What good would it do ? None at all, and vet 
this is just what Mr. Hatfield says. He teaches 
that if sinners do not repent before they die, they 
shall be punished. Now I say, it is the certainty 
of punishment which restrains sinners ; and ac- 
cordiiijg to Umiversalism, it is as certain as .that 
there is a God. But still Mr. Hatfield says, Uni- 
versalism never reforms men — that Mr. Sawyer 
labored here many^years, but could point to no 
fruits of his labor in reclaiming the ungodly. This 
Statement is heaven wide from the truth. I have 
been told by many that large numbers were con- 
verted by his ministry — ^that the very best of re* 
suits attended it. 

REVIVALS. 

But Mr« Hatfield says the labors of Br. Saw- 
ver were attended by no revivals — no outpour- 
mgs of the spirit. This is a great mistake. His 
labors produced true revivals — just such revivals 
as those of which we read in the bible. He had 
often the satisfaction of seeing a love for truth 
revived ; a love for God and man revived ; 
and a love for duty revived. Such revivals make 
men more honest and kind, more read^ to 
do as they would be done by, more willing to 
help the poor and needy, more disposed to wor* 
ship Qod, 
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Tbe revivals of Mr. Hatfield are revivals of 
dogmatism and bigotry, revivals which make 
men narrow, exclusive^ and illiberal, sour and 
morose. They were formerly called reformat 
tumsj but long experience has proved that they 
made men no better, and instead of being called 
reformations^ they are now called awabemngs, 
excitements, stirs ! 

If such revivals are the work of G©d, why do 
they never follow the ordinary labors of the min- 
ister? Why do they not come in the summer 
season % Why do Mr. Hatfield's revivals always 
take place after the holidays! Cannot God^s 
spirit operate in all seasons of the year 1 Can it 
not operate without revival machinery \ Must 
extra measures and extra help be had, in order 
that the spirit may be efficacious 1 These ques- 
tions show that what Mr. Hatfield calls revivals^ 
are the work of men, and not of God ; that neither 
God's spirit nor God's truth has any agency in 
producing them. They are the product of false 
fears — of impassioned appeals designed to alarm* 
Hence the subjects t)f such revivals are the igno- 
rant, the superstitious, and the weak. 

Universalists have no such revivals. Their 
revivals are produced by preaching the love of 
God, and the love of Jesus ; by unfolding the 
eternal principles of righteousness, and enforcing 
the moral and religious duties of the gospel. We 
hope soon to witness such a revival. We 
hope to see the aged and the young flocking in 
great numbers to the cross of 'Jesus, We hope 
to see the ungodly of every class, the profane, the 
intemperate, the worldly, forsaking their sins, 
and coming to him. Already some have come, 
and we bless God for iu Others are thoughtful 
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and ioqpiriog the way to Zion. Ligbt is begin- 
ning to dawn upon their * minds, and ttiby ard. 
hungering and thirsting after righteoasness* 
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For the ereature was made Bubject to yanity, not willing-- 
ly, but by resBon of 'him who batb subjected tbe same in hope:' 
because the creature itself 'vhali be delivered froni the bonda^ 
of corruption, into* the gloriouiB liberty of the children of God.- 

Rom. viii., 20, 21, 

In his sermon against tTniversalism and Uni- 
versalists, Mr. Hatfield asserted, in the most posi- 
tive manner, that no inspired writer taught the 
salvation of all men. In order to sive all the 
consequence that was possible to his assertion,, 
he took the pains to name each writer, and assert- 
ed again and again, that not one of them gave 
any countenance to the doctrine. This was st 
false position, and one which no man can sustain. 
I propose in this discourse, to show its falsity* Tn 
doing this I shall not tax your patience with lis- 
tening to quotations from every book in the bible. 
I shall not, for I do not pretend that every book 
contains the doctrine. Who would expect to 
find it in the book of Ruth, which contains simply 
a history of Ruth's devotion to her mother-in-law, 
and does not coixtain a single reference to the 
subject of salvation, or to a future life ? Who 
would expect to find it in the book of Ezra or 
Nehemiah, which are mere histoiies of the re- 
building of the temple, and which say nothing of 
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futurity, or in tbe book of Esther, whMi is a mere 
history of a brief portion of tbe life of that esti- 
xnable queen % 

Really Mr. Hatfield does not exbibit macb of 
tbe candor of an enlightened theologian, in say- 
ing we cannot find Universalism in such books. 
Can he find the doctrine of endless misery there 1 
He would as soon look for it in the history of the 
American Revolution ! He knows that. they do 
ti'ot treat upon salvation or eternity. His long' 
array of names, therefore, was a flourish that be- 
trayed either a sad want of fairness, or a strange 
ignorance of the scriptures. 

There is another reason why I shall not detaih 
you with quotations from each book in the bible. 
All that the different authors of the bible say in 
regard to the final destiny of mankind, is in perfect 
agreement. If one teaches the final salvation of 
all mankind, all thaU.the others say upoh. their 
final destiny must correspond with it. Prove 
any contradiction between any two writers, and 
you prove that both cannot be entitled to credit. 
If then, you can find one passage which clearly 
teaches the salvation of all, you may safely con- 
clude that there is not one passage in the whole 
bible which contradicts it. If, on the other hand, 
you can find one passage which teaches endless 
misery, you may positively conclude that thera 
is not one which teaches endless happin(iS9 for 
all. If, for instance, I c;ould find the phrase end* 
less death, endless pain, endless night, endlesflt 
hell,- or endless punishment, I should say at once 
Universalists misunderstand their proof texts ; 
but I do not find the word endless any where ap* 
pHed to sin or its consequences. I'find the wards 
hell and damnation, hell-fire, eternal and ever- 

7 
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lasting, dealb and destruction, but I find all tlfes^ 
words used witb reference to things limited' in 
duration, and to denote limited evil^ Conse- 
quently they cannot be unequivocal proof pf end- 
less misery. It is impossible that they should be 
sttch proof. 

We come, therefore, to the question, Do thel^ 
scriptures teach the salvation of all men % As I 
wish to give as full an answer as possible to this 
question, I will prove, 

L That G-od purposed all men for happiness. 

II. That his purpose is unalterable. 

III. That he has provided the means requisite 
for its accomplishment. 

IV. That it will be accomplished. ' 

v. That he'has promised its accomplishment. 
And 

VI. That all his representations of the termi^ 
nation of his moral governnsent show its accom- 
plishment. 

* 

god's purpose. 

That God had a pufpoise in the creation of 
man, will, I presume, be disputed by none ; for 
no intelligent being can act without a purpose. 
Man, in everything he does, has a purpose: 
When he tills the earth, when he sails the sea, 
when he works at the forge, wheti he writes a 
book, he has a purpose. Every act of an ibtel- 
ligent being presupposes a purpose which prompts' 
to that act. God, then, when he made man, had 
a purpose, and that purpose must have been one 
of three things : 1. To mkke all men miserablis : 
2. To make a part miserable and a part happy:' 
or 3. To make all men happy. There are none 
who say God purposed to make all men miser* 
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able ; for, to say that would be to aav that God 
19 an evil Being. Can we say Godrs purpose 
was partial — that he made some for happiuess, 
and some for misery ? If so, then God was par« 
dal, for his purpose must correspond exactly to his 
nature. If he is partial, his purpose is — if he 
is impartial, his purpose -is. Hear what the 
bible says respecting God. The Lord is good to 
all, and his tender mercies are over all his works. 
Ps. cxlv.y 9. According to this, his purpose 
must have been impartial. And who will deny 
this? Who will say, God purposed a part- for 
misery 1 Who in this age of the world, will 
stand up and say, some men were created on pur- . 
pose to be damned ? If then, ikey were not pur- 
posed to be damned, they were purposed to be 
saved. It was either one or the other. W^at, 
then, says the bible 1 

Our text teaches that the creature was made 
subject to vanity, not willingly, but by reason of 
him who hath subjected the same in hope"; be- 
cause the creature itself also shall be delivered 
from the bondage of corruption, into the glqrious 
liberty of the children of God. Here we learn 
the Divine purpose — it was that the creature 
should' be delivered from the bondage of corrup- 
^tion. This was the purpose of God when he 
made man, even though he made him subject to 
vanity. If, then, we can decide the meaning of 
the word creature, we shall know how niany 
were purposed for happiness. Here is no diffi- 
culty, for all men are subject to vanity. Besides, 
the word rendered creature, signifies all men, or as 
Macknight says, every human creature. Hence 
the next verse says, " The whole creation groan- 
ath and travaileth in pain,'' so that there is no 
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doubt but what the apostle was speaking of all 
men, and aetdng forth the divine purpose for 
which ail were created. Thus, the whoU ereatioH 
!»«ce made for the blessedness of the children of 
fiod. 

The Bevelator sayj, ** Thou art worthy, O 
liord, to receive glory, and honor, and power ; 
lor thou hast created all things, and for thy plea- 
sure they are and were created.** (iv., Jl.) No 
language could be plainer than this. All things, 
all men were created for God's pleasure. God 
having thus benevolently employed his wisdon^ 
and power, John declares him worthy to receive 
honor, and glory^.and power, which is by implir 
.cation saying, he would not be thus worthy, if he 
had not; created all men for an end so glorious. 
Do not tell me that it was God*s pleasure to 
make some for endless wo ; for none but an evil 
being could have such a pleasure. Besides, Paul 
says, '* It is the pleasure of God to gather 
together in one, all things in Christ, both 
which are in heaven, and which are on earth,** 
He not only says this is God*s pleasure, but he 
says it is his purpose. Hear him : ^^ According to 
kisg9od pleasure which he hath purposed in him- 
sdf^ that in the dispensation qfthejidness of times 
he might gather together in one^ all things,^^ Eph.* 
1., 9, 10. 

Thus, what it was Grod's pleasure to have done, 
he purposed to do. And what was more natural 1 
Would a being pottessing infinite perfections, 
able to have everything as he daaired, purpose 
what was displeasing 1 Nothing is more unphi- 
losophical than such an idea. His purpose would 
correspond with his will» and who doubts that it 
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was that the will of God that all should be saved t 
Eph. i., *9 ; Tim. ii., 4. 

Such, then, was the purpose of God in create 
ing man« He created him for endless happiness. 
If you deny this, you must not only contradict 
the scriptures, but take the awful position, that 
God the Father, eternal in his mercy, and impar* 
tial in his love, made a portion of his creatures 
expressly for endless misery, a dogma so horri- 
ble as not to be named without exciting a shud- 
der in every bosom ! Think of it — an infinite 
Father making men expressly for endless torture ! 
And yet, horrible as this is, it is the doctrine of ii 
portion of the Presbyterian chuoeh ! 

eOD's PURPOSE UNALTERABLE. 

The Divine purpose is unalterable. The pur- 
poses of men are often changed. This is owing, 
first, to their imperfect wisdom. We do net 
know what obstructions we may meet in the ac- 

^ complishment of our purposes. We do not know 
what changes may take place to render them in- 
expedient. The progress of events may show 
us that they were unwise purposes, and that their 
accomphshment would prove injurious. Our 
change of purposes is owing, secondly, to the 

. fickleness of our character. We do not feel alike at 
all times. We love that to-day which we hated 
yesterday. Evil habits may take the place of 
good ones, and good habits take the place of bad 
ones. Of course then, we shall often change our 
purposes. 

' Such are the causes why we change our pur*^\ 
poses. But these causesare all embraced in hu- 
man imperfection, and consequently they can 
have no effect upon God. Hence the bible ftayi 

♦7 
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.'* Giod it not man that he shoald lie, nor the Son of 
Man, that he should repent : hath he Bald, apd 
f^all he not do it 1 or hath he spoken, and shall 
]hie not make it good V* (Nam. xxiii., 19.) God 
Jhls no imperfections — ^he is infinite in all his at- 
tributes, and consequently there can be no change 
in him, for a change would imply an imperfec- 
tion. 

His knowledge is perfect : 1. Great is our 
Lord, and of Great power: his understanding is 
infinite. (Psal.cxlvii.y^.) 2. Hisknowledge makef 
all things future present to his view. " Known 
unto God are 9,11 his works, from the beginning 
of the world." (Acts xv., 18.) 3. His knowledge 
extends to all times, places, and persons. '' Nei- 
ther is there any creature that is not manifest ii^ 
h^s sight ; but all things are naked and opened 
unto the eyes of him with whom we have to do.'' 
• j(Heb. iv., 1?.) 

Having such knowledge, God is unchangeabVst 
Thu3 by Matachi he s^ys ^* i ^m the Lord, I 
phange not." (iii., 6.) ** Every good gift, and every 
' perfect gift is from above, and cometh down from 
,the Father of lights, with whom there is no variar 
)>leQea9,neither shadow of turning.-' (James i.« 17.) 
Th(;i8,Qod is unchangeable, and cannot alter his 
purpose* Any ^Iteration, even of the slightest 
/character, would prove that something unexpect- 
ed had occurred, and thu9 destroy his perfection, 
^ence we can siiiy with Job, ''But he is in one 
^Qd, ^4^1^f^?'^ ^^^^ ^^^ ^'' (x^Liii., 13.) There- 
fore, the same purple which God had when he 
. p^de m^Bi^he has now« and wilhdlways have. 
Thus brings me to an important inquiry, and 
<»^e tQ which I must ask your special attention, 
yh : If God cannot alter his purpose, how cai> 
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lie parpo«e tlie endless misery of all who die im-* 
penitent? I desire that you will Mreigh this 
question with care, for it is one of great aignifir 
/cance. For instance — if when God made man, 
he had no other purpose than that of his salvQ.* 
tion, he did not provide a place of endless miseryi 
for he had no i^se for such a place. The creation 
pf an endless hell woald prove that he designed 
some to inhabit it, as no wise being would create 
that for which he would have no use. Conse- 
quently, if God purposed the salvation of all, there 
is no place o£ endless wo. God never provided 
such a place. And yet, it is argued that there is 
such a place, and that God purposes to send to it 
all who die in sin. Then I say, Qod has chang- 
ed his purpose since the creation of man, and 
iiaving changed his purppse he has provided a 
hell, so that he can carry bis purpose into execu? 
Cion. 

• But this presapposes that when God made 
xnan, he did not know that he would sin... But 
to say this is to deny God's infinite knowledge, 
Bad contradict the bible, which declares, that bis 
understanding is infinite. It is also to eay, thM 
he is like man changeable, and not the same yes- 
tertiay, to-day, and forever. Here, then, is the 
alternative : We must either say that God's 
knowledge is limited — ^that someShing he did not 
expect has occurred, that he is changeabley and 
' has altered his purpose, or else we must say,that 
he has no 'purpose of dooming any to endless 
^pain, for he cannot purpose to save all, and yet 
Vpurpose to pueish a part endlessly* • Two such 
purposes cannot both exist together in the Divine 
^ind. , '^ 

^ There is but one plan dtat has ever been da- 
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▼isedy for obviating these difficulties, and that^ 
to say, God's purpose was conditional. This 
plan, however, is attended with this insurmount- 
able difficulty, viz : a conditional purpose always 
implies a limited wisdom and power. Men have 
conditional purposes. I purposed last Sunday 
eveningi to preach a sermon to-night, on the 
scripture proof of universal salvation, but this, 
like all human purposes, was conditional. I did 
not know whether my health and life would be 
spared. I purposed therefore, to preach it, if 
they were spared, and if no circumstailces inter- 
vened, over which I had no control. 

But though all our purposes are conditional, 
we never purpose to do what we know we can- 
not. I did not purpose to preach the sermon to- 
night in St. Paul's cathedral. in London ; for that 
I knew was an impossibility. 

Not only so ; wo never purpose to do a thing 
in a way we know it cannot be done. We never, 
for instance, purpose to reach a place by going 
away from it. Now we have seen that God's 
knowledge is infinite, that known unto him are 
all things. He, then, never formed a conditional 
purpose. To say he did, would be to say he 
purposed to do what he knew he should never 
accomplish. 

If, for instaace, there are conditions connected 
with salvation, which some will never comply 
with, God knew the fact of their non-compliance, 
and he purposed only to save those who would 
comply with the conditions ; all others he pur- 
posed to punish endlessly. The infinite know« 
ledge of God, therefore, prevents the possibility 
of his having a conditional purpose. Knowing 
j^U things, he purposed just what is accomplislj^ 
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.0^, and be purpoded to aceotnpUsb it in just the' 
way it is aecompliahed. If, therefore, he noW 
purposes to punish endlessly those who die in 
ifn'penitence, he made them in the beginning for 
that end* Knowing that they would die in 
jmpenitence, he could not have purposed thdtn 
for happiness ; for that would be purposing what 
he knew he would never do. 

God, then, has no conditional purposes^ 
^ence if any are to be doomed to endless pain, 
God pnrposed it in the beginning. The fact, 
however, that there is sin in the world, and that 
men die in sit:, is no proof of the existence of 
such a purpose. Our subjection to vanity was 
embraced in the purppse, formied in the begin* 
ning. The creature was made subject, not wil- 
linglyy-not by his own choice ; for man had no 
voice in determining whether he should be liable 
to sin. God chose for him: — ^but though he made 
him subject to vanity, he subjected him in hope ; 
he determined his deliverance from that state in? 
to the glorious liberty of the children of God. 

Who can take so narrow a view of God as 
to suppose his purpose did not embrace all con* 
ditions, and was not formed in view of all the 
resistance that would be made to the purpose, 
and all ijie obstacles that would have to be en* 
(Countered to carry it into execution? God is 
not man, that he i^hould not know all things, or 
that he should form a purpose without providing 
the means for its accomplishment. This brings 
me to speak of the means provided for that end. 

7h£ msans fbotide0 for the execution of 

god's purpose. 
Thp scriptures are explicit in teaching th)^ 
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God has provided ample means for the aceom- 
plishment of his purpose. If he has not, there is 
no analogy between the material and moral world. 
He gave the san as a source of light and heat to 
the world, and it has all fulness and efficacy for 
these great ends. He framed laws of attraction 
to regulate the Movements of the heavenly bodies, 
and they are efficient in keeping them all in their 
appointed orbits, and in controlling, without any 
variation, their different movenients. He made 
man with numerous wants, and he has furnished 
the means in the pure air, with its various gasses, 
in the limpid stream with its different properties, 
and in the diversified productions of the prolific , 
earth, for an ample supply. 

Now who can believe that he has not provided 
the means for the accomplishment of his purpose 
in our salvation, when his temporal arrangements 
are all so wise, so perfect, so efficient ? What 
wise considerate being would purpose an object 
without providing the means for its accomplish- 
ment ] Men I know sometimes do, l>ut the act 
shows their extreme folly. The scriptures charge 
God with no such folly. 

1. They teach that provision is made for all 
men. Their language is, '^ And in this mountain 
shall the Lord of hosts make unto all people a 
feast of fat things, a feast of wines on the lees, of 
fat things full of marrow, of wines on the lees 
well refined." Isai. xxv., 6. Here we see the 
provision made — it is for all men, for those of 
every class and condition. But would God make 
provision for all, if only a par( were to partici- 
pate of it ? Would the master oi a feast provide 
for a thousand, if he were to have onlv |i hiin- 
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<)red guests 1 The extent of the provision, there- 
fore, shows the result of the purpose. 

2. The religion of God is adapted to the end 
for which it was given. It was given to enlight- 
en the mind and sanctify the heart, and it is a 
means fully adequate to this work. Thus we 
read, "For as the rain cometh down, and the 
snow from heaven, and returneth not thither, but 
watereth the earth, and maketh it bring forth and 
bud, that it may give seed to the sower, and 
bread" to the eater: So shall my word be that go- 
eth forth out of my mouth : it shall not return 
unto me void, but it shall accomplish. that which 
I please, and it shall prosper in the thing whereto 
1 sent it." Isai. Iv., 10, 11. "For the word of 
God is quick, and powerful, and sharper than 
any two-edged sword, piercing even to the divid- 
ing asunder of soul and spirit, and of the joints 
and marrqw, and is a discerner of the thoughts 
and intents of the heart." Heb. iv., 12. These 
passages show, in the most conclusive manner, 
that the Divine word is a means suited to the end 
for which it was given. It is clothed with a 
power that renders it superior to all obstructions, 
and an authority that commands where it cannot 
convince. And it is as certain to answer its end 
as the laws of the material world are of answer- 
ing their end. Hence the comparison of Isaiah, 
as the rain and snow answer the end for which 
thev were given, so shall my word answer its 
end — it aball be as certain in its operations as the 
laws of nature. Here, then, we see that means 
9re provided for the accomplishment of the Di- 
vine purpose. 

3. Jesus is fully qualified to accomplish the 
object pf his mission. That he was sent to be the 
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SaTior of the world, we need not spend time to 
prove, for I presume that there is not one present 
who will deny this. We have, therefore, only 
to ask. Was he qualified for his work 1 was he 
endowed with wisdom, and power, and grace 
sufficient for its accomplishment] If we say he 
was not, are we not guilty of dishonoring Um % 
Do we not detract from the glory due to his 
name 1 Do we not charge him with bein^ deii* 
cier^t in wisdom, or power^ or loVe, or fidelity 1 
Now who will thus dishonor the Savior ) We 
are charged by Mr. Hatfield with being unbe* 
lieversf but have we not more faith in Christ than 
he has t Have we not a stronger confidence in 
his wisdom, and power, and fidelity 1 We say 
Jesus will save all. Mr. Hatfield says that he will 
save a part 1 Arewop then, the unbelievers % 
But let us hear whaf the bible says respecting 
the Savior's endowments. '* These words gpako - 
Jesus, and lifted up his eyes to heaven, and said» 
Father, the hoar is come ; glorify thy Son, that 
thy Soti also may glorify thee« As thou hast 
given him power over all flesh, that he should' 

five eternal life to as many as thou hast given 
im.'* John xvii., 1, 2. ** For it pleased the" 
Father that in him should all fulness dwell; and 
having made peace through the blood of his ctos^i 
by hi in to reconciliTall things unto hiitiself; by 
him, J say, whether they be things in earth, or 
things in heaven." CoL i., 19, 20^. See also 
Isai. xlix., 6; Phil* ii., ^-11. Sucb are the 
qualifications of the Savior lor his great work. 
Who, then, will say, God has notj provided tho 
means for the salvation of all 1 for tne execution 
of his blessed purpose 1 The table in heaven is 
spread for all — the word of truth is quick and 
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^weiful, c&d Jesu8 haf all fdnesd of wisdoou , 
}x>wer, aqd grace ! The means, then, are ample.. 
And why should they not be 1 * Why should 
God furnish means inadequate to the work he de- 
sired to have accornplished T His resources were 
not limited. The case was ncpt so difficult as to 
baffle his wisdom, or exihaust ^is mercies, or re- 
sist his power 1 Why, then, should he provide 
means onecjual to the objebt in view 1 If the^ 
are unequal to it, it must be because he chose it 
should be so ; for no necessity could compel him 
to furnish such means. I^or one I choose to say 
with the bible, *' O the depth Of the riches both 
of the wisdom and Itnowledge of God ! how un- 
eearcbable are his judgments, a:nd his ways past 
finding out ! SWr who h9lh known the mind of 
the Lord ? or who hath been his Counsellor ?• JDr 
#ho hath first given to bimff ^d it shall be recom- 
pensed unto him again ? For of hirii, and through 
Urn, and to him, are all things ; to whom be glory 
forever," Bom., xi., 33-36* 

odd's PURI'OSE will BS ACfCOMfLISHflD. 

Having considered the adequacy of the meanr 
prrovided for the accomplishment of Gdd's pur- 
posoi I 'will DOW inquire whethar it certain- 
ly will be accomplished. It would seef[n that 
such a qijestion could receive only one answer ; 
for how cai»<we suppose God can be defeated or 
resisted with success 1 Who is equal to him t 
Who has wisdom or power like him l ^' I am 
God," he says, *^ and there is Bone else ! I am God 
and there is none like me ; declaring the end 
from the beginning, and from ancient times the 
things that are not yet done saying, my counsel 

8. 
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shall stand, and I will do all my pleasure.'* Isai* 
Klvi., 9, 10. 

In accordance with this exalted character of 
God, we read, ''The Lord of hosts hath sworn, 
saying, Surely as I have thought, so shall it come 
to pass, fa.nd as I have purposed, so shall it stand." 
Isai.xiv.,24. " Thisisthe purpose that is purposed 
upon the whole earth, and this is the hand that is 
stretched out upon all the nations. For the Lord 
of hosts hath purposed, and who shall disannul 
it t and his hand is stretched out, and who shall 
turn it back V Isai. xiv., 26, 27. " Yea, I have 
spoken it, I will also bring it to pass. I have 
purposed it — I will also do it." Isai. xlvi., 10. 
I have spoken it, I have purposed it, and I will 
not repent, neither will I turn baek from it." Jer. 
iv., 28. •• That that is determined shall be done." 
Dan. xi., 36. ''Every purpose of the Lord shall 
be performed." Jer. li., 29. 

Such is the general language of the Bible in 
regard to the execution of 6od*s purposes. It 
is as certain, then, that they will be accomplish- 
ed, as it is that he is God. Hence David says, 
** All the ends of the world shall remember and 
turn unto the Lord, and all the kindreds of 
the nations shall worship before thee. For the 
kingdom is the Lord*s, and he is the governor 
among the nations." Ps. xxii., 27, 28. 

Perhaps it may be said, though many of Grod's 
purposes will be done, we have no reason for 
saying,his purpose to save all men wil} be done. 
Let us hear what the bible teaches respecting 
this : " I will declare the decree : 'The Lord hath 
said unto me. Thou art my Son; this day have I 
begotten thee. Ask of me and I shall give thee 
the heathen for thine inheritance, and the utter* 
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most part^ of the earth for thy possession.^' Ps. 
H., 7, 8. "And I,, if I be lifted up from the 
earth, will draw all men unto me.*' John xii., 32. 
''Therefore, as by the offence of one, judgment 
came upon all men to condemnation ; even so by 
the righteousness of one, the free gift came upon 
all men unto justification of life. For as by one 
inan^s diobedience many were made sinners; so 
by the obedience of one shall many be made 
righteous.'' Rom. v., 18, 19. Here we see that 
the Divine purpose, in the salvation of the world, 
shall be aocofoplished. 

But it will be said, man has an agency, and as 
he may abuse his agency, we have no certainty 
that this purpose will be accomplished.' I would 
ask all who are influenced by this idea, 

1. If man has an agency like this, how God 
could say, "As I have thought, so shall it come to 
pass, and as I have purposed, so shall it stand ?" 
Why did he not say, his purpose should stand, if 
man's agency did not prevent ? 

2. Why did God give man an agency that would 
enable him to defeat his infinite purpose 1 He 
knew the use that would be made of it. Why, 
then, delegate a power which would defeat his 
object in creating man 1 Would you, if you had 
an important purpose to accomplish, put means 
into the bands of those who would work against 
you, that would enable them to defeat your inten- 
tions? If not, would Godi 

3. What Divine purpose has ever been de- 
feated by the agency of man 1 Did Joseph's 
brethren defeat God's intention to elevate him 
above themi Did Pharaoh defeat God's inten- 
tion to deliver the Hebrews from their oppres- 
sion 1 Did Herod defeat God's intention to raise 
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up the itAut Savior 1 Did the Jews defibtt Qod's 
intenuon to save the world through JeBQB Ghriflti 
^bed they cruoiiied him ? 

4. What does the bible mean when it sajSi 
God makes the wrath of man praise, and re* 
strains -the remainder I What, when it says^ The 
creature was made subject by reason of him who 
hath subjected the same in hope ? What when 
It says '* And therts was given him dominion, aad 
glory, and a kingdom, that all people, nations, 
and languages, should serve him ; Iris dominion 
is an everlasting dominion, which Aall not pass 
.away^ and his kingdom that which shall not be 
.destroyed.*' Dan. vii., 14. What when it says, 
^^ For this is the covenant that I will make wkfi 
the house of Israel after those days, saith the 
Lord : I will put my laws into their mind, and 
write them in their hearts, and I will be to them 
iQ. Gt)d, and they shall be to me a people : And 
they shall not teach every man his neighbor, and 
every man his brother, saying, ]E.now the Lord > 
for all shall know me, from the least to the 
greatest. For I will be merciful to their unrigh? 
teousness, and their sins and their iniquities will 
1 remember no more." Heb. viii., 10-12. 

Now answer me these qu^tions, and tell me, 
if you can, how man's agency can defeat the 
great purpose of God. It has never yet de^MA* 
ed God*3 purpose, and unless the cre«^»d can be 
superior to the Creator, it never ^ITI. Therefore^ 
GrodVcottBsel shall standi ^nd lijS will do all his 
pleasure^ 

This eoamcn argument about human agency 
was thus answered by Paul : When treating up 
0n the Divine plan of subjecting all men through 
Phrtsty after having -spoken of the woik as fur 



^OF HATFIELD. 93 

ready done, because in the Divine mind it was 
accomplished, he says, ** But now we see not 
yet all things put under him. But we see Jesus 
who was made a little lower than the angels, for 
the suffering of death, crowned with glory and 
honor ; that he by the grace of God should taste 
death for every man.*' Heb.it., 8,9. Thus Paul 
did not reason like Mr. Hatfield ; human agency 
did not shake his faith in the accomplishment of 
Gbd's purpose, and though he saw men blind and 
obstinate, he knew that finally, all would be sub- 
jected, becaiae God had purposed it, and Jesus 
was able to carry it into execution. Henoe he 
says, We see Jesus, we see him who was sent 
by the Father to be the Savior of the world, who 
was made ''partaker of flesh and blood, that through 
death he might destroy him that had the power 
of death, that is, the devil ; and deliver them who 
through fear of death were all their lifetime sub- 
ject to bondage," (Heb. ii.,14,15,) and therefore, 
we believe the work will be done, and that all 
will be subjected to God. 

QOD HAS PROmSED THE EXECUTION OF HIS PUR- 
POSE. 

This brings me to speak of God's promises to 
accomplish his purposes. " Yet it pleased the 
Lord to bruise him ; he hath put him to grief; 
when thou shalt make his soul an offering for sin, 
he shall see bis seed, he shall prolong his days, 
and the pleasure of the Lord shall prosper in his 
hand. He shall see of the travail of his soul, and 
shall be satisfied : by his knowledge shall my 
Hghteous servant justify many; for he shall bear 
their iniquities." Isa. liii,, 10,"^ 11. Here you see 
y^e have the promise that the pleasure of the 

8» 



M SKIHllKftV BEVncW 

Lor! thall prosper in the hands of Christ Now 
we know what God*d pleasure is. He has no 
pleaiAire in the torment of man. He does not 
afiflict willingly. It is his good pleasure to haia 
all saved. This pleasure shall prospef in tho 
bands of Christ. Such is God's promise. 

Allow mo to introduce a simile in order to il* 
Imtrato the meaning of this promise. Suppose % 
fiither has three sons, two of wbom stray far away 
from home, and dwell with the idle and vi^^ioM 
of a distant state. At length the father hears 
where they are, and of their wretched conditian. 
He bids the son who is with him go and seek 
them, and bring them home. The son goes with 
a desponding heart. At length he bears a voico 
fl&yiiigy JBe q/fgw}d ckeer,Jbr thou sktUt gee rfthe 
Wavail of thy eawl, and be satiefied. The fLea^ 
0mre of thy father shall praeper in thy hafid. Ho 
now goes on his way rejoicing ; he finds hie 
brothers, and begs them to return. But suppose 
pnly one retam&--<hat notwithstanding all his 
entreaties, one refuses to leave his evil company 
ions, would the father^js will be donet would hi« 
pleasure prosper in the hands of th^ sonl woul4 
the son see of the travail of his soul and be satisv 
fiedl You all answer no. Nothing but the rfsturn, 
then, of both brothers would be a fulfilment of 
% he promise. 

Apply this simile-N^l men have strayed from 
God* Jesus, our brother, has come to restore iss. 
The promise is, that he shall see of the travail of 
his soul and be satisfied-^that God*s pleasure shal^ 
prosper in his hands. All, then, must be restored $ 
and unless all are, he will not finish his work— » 
he will not reaCte the fttlfila^enC of thp pronu^ 
|}Ei|LdB to him^ 
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THB TBBMUIATION.OF OOD's OOTERHMBNT. 

All the rdpfesentadom of the tennmation of 
Ood's moral government, show the accomplish- 
Itaent of his purpose. 

1. Mankind are now in ignorance; but all 
ahall be taught of God. Jeremiah 8ays, '^ And 
they shall teach no more every man his neighbor, 
und every man his brother, saying, Know the 
Lord ; for they shall all know me from the least of 
Aem unto the greatest of them, saith the Lord { 
for I will forgive their iniquity, and I will rO'* 
member their sin no more/' xxxi., 34. 

2. Mankind are now wanderers from duty; 
bttt all shall return. " And the ransomed of the 
Lord shall return, and come to Zion with songs« 
jand everlasting joy upon their heads: they shall 
obtain joy and gladness, and sorrow and sighing 
ihall flee away." Isai. xxxv'., 10. 

3. Mankind are now enemies to Qod , but all shall 
jbecome his friends* *' And having made peace 
through the blood of his cross, by him to recon** 
/nle all thipgsunto himself; by him, I say, wheth- , 
/St they be things in e^J'th, or things in heareD.'* 
£!ol. i., 20. 

4. Mankind are now sinful, but all sin shall be 
idone aw9.y« ** Thou dmlt c^l his name Jeans ; 
tat he shall save his people from their sins." 
Matt, i., 21. ** Behold the Lamb of God, which 
laketh away the sin of the world.*' John i., 29. 

5. Mankind are no.w mortal, bnt all shall be^ 
4!ome immortal. *' Behold, I show you a mys- 
t^ry ; we shaU not all sleep, but we shall all be 
^changed, in a moment, in the twinkling of an eye, 
at the last trump: for the trumpet shall sound, 
jUid the dead shall be raised incorruptible, and 
jaad V0 vhall be ahanged.. For this corruptibln 
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must put on incorruption, and this mortal must 
put on immortality. So when this corruptible 
shall have put on incorruption, and this mortal 
shall haye put on immortality 9 then shall be 
brought to pass the saying that is written, Death 
is swallowed up In victory." 1 Cor. xv., i5I-54, 

6. Mankind are now sorrowful, but their tears 
shall all he wiped away. '* And he will destroy 
in this mountain the face of the covering cast 
over all people, and the vail that is spread over 
all nations. He will swallow up death in victory » 
and the Lord God will wipe away tears from o£t 
all faces, and the rebuke of his people shall be 
take away from off all the earth : for the Lord 
hath spoken it." Isai. xxvi, 7, 8. 

Such, brethren, is the testimony of the scrip- 
tures in regard to the destiny of the world, and 
we see that with one voice they unite in teaching 
that all men will be heirs of everlasting blessed- 
ness. Hence they denominate Jesus the Savior 
of the world. Thus we read, ''The Father sent the 
Son to be the Savior of the world." IVe read,, 
too, " We have seen him our8elves,and do know,, 
that this is indeed the Christ, the Savior of the 
world." 

Savior of the toorld, — This is the name by 
which Jesus is called. Not the Savior of be- 
lievers — not the Savior of the elect — not the Sa- 
vior of a part of the world, but the Savior of the 
world. Now how can he be called the Savior of 
the world,unless he saves it? It is usual to say. 
He is the Savior of the world because he offers 
to save it. But is offering to do a thing doing it % 
. Suppose a man owes a large debt to Mr. Hatfield, 
and instead of paying the debt, he only offers to 
flo it| would he be satisfied, and s^ t^he debt 
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mw cft^elledl If we could pay debts in this 
imuiner, we should not have 6o many bankrupts 
BS we now have. ^ 

Suppose I see a man drowning, and go and 
offer to save him, but do not, could I be called 
bis Savior % What would be thought, if I were 
to go about your city, claiming to have saved a 
man who was drowned 1 Should I not be told 
that I made a false claim, that the man was not 
«aved % And what would people say, If I were to 
reply, O I know thaU^I Ictiow Tie was lost — hut I 
offered to save him ? Offering to do a thing is 
quite different from doing it. 

But suppose we say offering to do a thing is 
doing it. Suppose we say, Christ is the Savior 
jof all he offers to save, whether they are saved or 
Bot^'-that he is the Savior of all now in hell, that 
bad the offer of salvation, would this entitle him 
to the appellation of the Savior of the world? 
We answer no, because not one half of the world 
have bad the offer — not one half have heard of 
Christ. This common method, therefore, of solv- 
ing the difficulty is opposed to fact. Thus there 
is no way in which Jesus can justly be called the 
iSavior of the world, unless he saves it. 

One of the best representations of the scriptu- 
ral testimony on the extent of salvation, which I 
ever saw, was that issued a few years since, con- 
jBisfing of a pair of balances. In one scale were 
the words As in Adam all die, and at the centre 
of the beam, the words, even so^ and in the other 
scale, the words, J» Christ all shall he made 
/ttlive. That is an admirable representation. Let 
na weigh a text in this balance. " Therefore, asby 
die offence of one, juidgment came upon all men 
to condemnation; even so by thp righteouspesf 
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of oae, the free gift came upon all men unto justi-* 
iication of life." Rom. v., 18. See also v. 20, 21. 
Thus yoa see, we haye no occasion to deny the 
scriptures. They are our storehouse of know- 
ledge-— the foundation of our hope. 



SERMON V. 

There was a certain rich man, which was clothed in 
purple and fine linen, and fared sumptuously every day* 
And there was a certain beg^gar named Lazarap, which was 
laid at his ?ate, full of sores, and desiring to be fed with the 
crumbs which fell from the rich man's table: moreover, the 
dogs came and licked his sores. And it came to pa^s that the* 
beggar died, and was carried by the angels into Abraham's 
bosom: the rich n^an also died, and was buried; and in 
bell he lifted up his tyes, being in loiinents, and seeih Abra- 
ham tffar off, and LazarouR in his bosonn. And he cried and 
Said, Father Abraham, have meray on me; and send Laza- 
rus, that he may dip the tip of his finger in water, ar>d cool 
my tongue ; for I am torn^ented in this flame. But Abra- 
ham said, Son, rememb'^r that ihou in th> lifetime received- 
edst thy good things, and likewise Lazarus evil things: but 
now he is cumforted, and thou art tormented. And besides 
all this, between us and you there is a great gu)f fixed ; so 
that they which would pass from hence to you cannot ; nei- 
ther enn tliey pass to us, that would come from thence. 
Then he said, I pray thee therefore. father,that thou wouldst 
send him to my father's house : for I have five brethren ; 
that he may testify unto theih, lest they also come into tbia 
place of torment. Abraham saiih unto him. They have 
Moses and the prophets ; let them bear them. And he said, 
Nay, father Abraham: but if one went unto them from the 
dead, they will repent. And he said unto him, if they hear 
not Moses and the prophets, noiiber will they be persuaded 
though one rose from the dead. Luke xvi., 19 — 31. 

As I wish to throw all the light I can upon 
this text, I will begin by giving yon the outlines 
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of a discoarse preached by Mr. Hatfield apon it, 
three weeks ago, this evening. After a few in- 
troductory remarks, he said: 

SYNOPSIS OP MB. Hatfield's sermon. 

Suppose a Universalist preacher were to go 
into a place, where most of the people are ortho- 
dox, and begin his first sermon in language like 
the following, ** Whosoever shall say, thou fool, 
Qball be in danger of hell fife," and close as fol- 
lows: ^*But rather fear him who is able to destroy 
both soul and body in hell," what would people 
say 1 Suppose, too, he were to beffin his second 
sermon, and his third sermoa in a similar way, 
-and close by quoting the parable of the rich man 
and Lazarus, what would be the effect ? Would 
not Presbyterians and Methodists become his 
friends, and the Universalists his op posers 1 

Now the Pharisees heard Jesus, and they 
understood him. They were not Universalists. 
Josephus says, They believed in endless punish- 
ment* They were the popular sect among the 
Je^s — ^they led the people. The Sadducees 
were Universalists. Jesus said, the Pharisees 
sit in Moses' sieat. All, therefore, whatsoever 
they bid you observe, that observe and do. Thus 
he tkught to follow them. Jesus was himself a 
Pharisee. 

I will now ask you to consider what Jesus says 
of the end of life. The beggar died, so did the 
rich Jew, but after death one was in heaven, and 
the other in hell. They were separated by a 
chasm. Chasms are found in Central America, 
tome of which are hundreds of feet deep, and 
stretch off in each direction as far as the eye can 
reach. Sach chasms are found near the Dead 
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Sea. From one of these Jatu« borrowed 
figure to represent the endless separation betwemr 
the righteous and the wicked. They are so near 
that people can talk together across them. Ther 
rich man reqaestshelp, kmC he is told that the g^lf 
eannot be passed^ 

This chasm is not hell, but a separation be* 
tween heaven and he)l. So after death there ir 
a separation between saints and sinners^ Thar 
scene is beyond the graven On the left are spir- 
its in misery, and on the right spirits in happi'^'' 
fbess. 

The imagery of the Parable is all borrowed 
from beyond the grave, and as all Christ's para^' 
bles were true to naturer embracing either what 
l^ad occurred or what would occur, we have iu3^ 
reason for saying, this ils an exception^ and that itr 
imagery was borrowed from tbefalskiesof heathenr* 
mythology. Christ introduced it to show whal^ 
actually exists, and the Pharisees understood him^ 
to teach that the beggar was conveyed to heaveir 
by angels, and that the rich man went at deatb' 
to a place of torment. 

The text shows that all men dp not fare alike' 
^ter death. The Pharisees believed in a future^ 
endless, hell, and Christ drew aside the curtain 
of the unseen world, and permitted men to gaze 
Upon its realities, and instead of seeing all sort^^ 
of men sitting at the same tableythey saw that 
diere was an endless separation. 

How great, then, is the delusion of those wbor 
teach that all fare alike in the ne:^; world* The 
gulf is fi^ed, and all the love of heaven cannot 
cross it. All the Ballous, and Balfours, and Saw-" 
yers, and Skinners cannot close it. Though the 
evil and good live together here, in the next world 
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they will be separated. Only those whose names 
are written in the book of life will be sa^ed — all 
others will be doomed to a lake of fire and brim- 
stone. 

All the joys of heaven are figuratively repre- 
sented ; so fire is used as a figure of the pain of 
hell, which will be caused by horror of con- 
science. 

Universalists have ever been striving to find a 
"Way to cross this gulf; but when a sinner once 
gets into hell, they cannot get him out. They 
cannot furnish the architect who can span the 
chasm. Ballon has said it can be crossed, and 
Balfour has furnished the plan, but the arch has 
■ever yet been sprung; the damned have never 
been able to pass over. The chasm exists here 
between the righteous and the wicked ; but here, 
by the aid of God, it can be passed. The chasm 
will make the saints in heaven secure from devils 
and damned spirits. There will be mourning at 
the judgment seat of Christ. Wives and hus- 
bands there will part to meet no more. Brothers 
and sisters there will part to meet no more.. 

MR. HATPIELD^B RELIANCE UPON POPULAR PREJU- 
DICE IN THE USE OF SCRIPTURE. 

Such is an outline of Mr. Hatfield's sermon on 
the B.ich Man and Lazarus. The opening part of 
the sermon is uncandid in the extreme, and con- 
tains an appeal to popular prejudice, of whieh I 
should suppose an honorable mind would be 
ashamed. He says, suppose a Universalist min- 
ister should enter a town where the people are 
mostly orthodox, and preach several sermons, 
beginning and closing each one in such language 
as the following: "Destroy soul and body in bell " 
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^^ lifted up his eyes in hell/' would he not be 
welcomed by the orthodox, and opposed by the 
Universalists 1 

In reply to this sophistry, let me suppose a 
case. Suppose Mr. Hatfield^s pulpit were to be 
filled next Sunday by a man who should com- 
mence and close his sermons in language 4ike the 
following : '* Fear not, for behold I bring you 
good tidings of great joy, which shall be unto all 
people.*' '* He must reign till he hath put aU 
enemies under his feet. The last enemy -that 
shall be destroyed is death r" " Wherefore, God 
hath highly exalted him, and given him a nams 
which is above every name, that -at the name of 
Jesus every knee should bow of things in heaven^ 
and things in earth, and things under the earth, 
and that every tongue should confess that Jesus 
Christ is Lord to the glory of God the Father.'' 
What would Mr. Hatfield and his people say ? 
Would they not say. This man is a Universalis^, 
and has preached nothing hut Universtilism ? And 
if Universalists should happen to be present, 
would they not say. That is^ the doctrine — that 
minister is one of us ? 

Such language would sound strangely in a 
Presbyterian pulpit, and I am strongly inclined 
to believe,that not a few of the hearers would be 
like the person who attended a funeral, at which 
one of our ministers officiated. He commenced 
the service by reading the xv.^ chapter of Paulas 
Ist Epistle to the Corinthians. Not knowing 
that he was reading from the bible, the persoa 
sat with much impatience, till he came to the 
words, For as in Adam aU din, even so t» 
Christ shall all be made alive^ and then with 
great displeasure arose, and left the house, de* 
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e!aring that suoh VniversalUt stuff" was not fit to 
he heard I 

Mr. Hatfield would have us tbink that the 
word hell was used as often by the inspired 
writers as it is by him; yet he cannot find an in- 
stance in the Acts of the Apostles, in the Epistle 
to the Romans, in either of the Epistles to the 
Corinthians, in Galatians, Ephesians, Fhillippi- 
ans, Colossians, in either of the Epistles to the 
Thessalonians, or of the Epistles to Timothy, in 
Titus, Philemon, Hebrews, or any of the three 
Epistles to John, or the Gospel of John, where 
sinhers are threatened, with hell, or hell is spok- 
en of as a place of punishment. Were he to 
hear such preaching as those books contain, I 
suspect he would say as did the lady who heard 
the candidate for settlement in the parish to which 
she belonged — ^** There," said she, ** I'll not hear 
that n^an again. He has preached here three 
Sundays, and yet he has not used the word hell 
once ! He is not a gospel preacher I" 

Mr. Hatfield would also have us helieve that 
the words rendered hell were understood in the 
the days of Christ as they are now understood ; 
when he knows that such is not the fact. A 
false education has given them a new significa- 
tion. Now their popular meaning is a place of 
endless misery, hut then they had no such meain- 
iog. If they had all had such a meaning, Jesus 
would never have been represented as going to 
hell at his death. 

Besides taking advantage of this false educa- 
tion, Mr. Hatfield quotes texts where different 
words are rendered hell, and words too, which 
he knows have no kind of resemblance to each 
other, which are essentially different in their sig* 
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nificationt and which the learned among his own 
brethren agree in saying, do not refer to the same 
place in the world to come. 

Now why rely thus upon popular prejudice % 
Why not be honest, and say, This word hell up- 
on which I lay such stress, is a translation of dif- 
ferent words, one of which is used in scripture 
to denote the place where Christ went^at his 
death X The question in explaining the bible is 
not — What does the English word hell mean, but 
what did the original words mean of which this is 
a translation, as used by the inspired teachers 1 

A clergyman of the Baptist faith once said to 
me, '* You devote, in your preaching and writing, 
much time to explaining words and phrases 
which are urged by us against your views. If 
the bible were a Universalist book, would it re- 
quire such a work 1'* 

I replied, ** The bible was written many cen- 
turies ago— you and other false teachers have 
given to certain words and phrases an erroneous 
signification, so that they are now understood 
differently from what they were used by their 
authors. We, therefore, have to undo what you 
have done, and restore the language in dispute to 
its original signification. The moment that is 
done, your proof texts lose all their force. 

MEANING OF THE WORD RENDERED HELL IN THE 

PARABLE. 

I would not have dwelt so long upon the falla- 
cies of Mr. Hatfield^s opening remarks, had it not 
been for the purpose of showing the injustice of 
mere plays upon language, and appeals to preju- 
dices founded upon error. His whole sermon 
rests upon a false assumption, andean assumption 
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vrhiftfa he would not have made, had he not 
known that the people were generally ignorant of 
the word rendered hell in the parable. "In hell 
be lifted up his eyes being in torment/' He not 
only takes it for granted that this word is used in 
the parable to teach that there is a hell in the fu- 
ture world, but he assumes that it is used to 
teach a place of endless misery ! 

Thus the very point to be proved he has 
assumed. If the hell in which the rich man 
was said to be suffering, was not employed 
to teach a place of endless misery, the parable 
cannot afford the slightest proof of endless punish-r 
ment. No matter if the rich man was really in a 
future hell, if he did lift up his eyes in torment — r 
no matter if there was really a great gulf between 
him and Lazarus — no matter if he was told the 
gulf was impassible-^if the hell where he was is 
not endless in its existence, the parable can afford 
no proof of endless pain ; for no man can be tor- 
tured in a prison, after the prison is destroyed. 
Now I can prove the end o£ the hell in which 
the rich man wan tormented, as clearly as any 
point can be proved. I can prove, too, that it is 
not a place of endless- wo, by Mr. Hatfield's own 
writers and fathers. I can prove it by Dr. Camp- 
bell, by Pres. Allen, and by Prof. Stuart, and a 
host of others equally good as authority. 

Before doing this, however, it is necessary that 
I shottld give the original words rendered hell. 
There are four of them : Sheol in the Old Testa- 
ment, Gehenna, Hades and Tariarus \n the 'New, 
Though all rendered alike, only two, Sheol and 
Modes, are synonymous in their meaning. Hades 
it the word rendered hell in the text. Of course 
<mr business is entirely with this word and 

9* 
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its eorrcspondiDg word 8heoh The meaning of 
the others h^& nothing to do with these* If they 
signify endless wo, it is no proof that these 
do. If they do not, it is no proof that these do 
not* 

Dr. Campbell, a Presbyterian, and one of the 
greatest Biblical eritics of the world says, ^^Sheol 
signifies the state of the dead in general, without 
regard to the goodness or badness of the persons, 
their happiness or misery." Dr. Whitby says, 
'* All men go to sheol, (or hades.) There Jacob 
and Job, and David, and Hezekiah expected and 
even desired to go." And he might have added« 
There Christ went at his death. Whitby also 
says, *' Hades is the place to which the good as 
well as the bad go." President Allen and Pro- 
fessor Stuart say the same. Dr. Campbell saya, 
*' Hades ought never to be rendered hell, at least 
in the sense wherein that word is now universal 
ly understood by christians." Poole says, " All 
learned Hebricians know that sheol (or hades) is 
more proper for grave than for hell, and that the 
Hebrews have no proper word for hell, as we 
take hell." Dr. Clarke says, " The word hell," 
(meaning bur English word), *' used in the com- 
mon translation, conveys now an improper neanT 
ing of the original word, because hell is now only 
used to signify the place of the damned." 

Thus all the learned, of every denomination, 
are agreed, that aheol and hades signify, flot & 
place of endless misery, but the state of the dead» 
of all the dead, of the good and the bad. Mr^ 
Hatfield knew that this was the scriptural mean- 
ing of these words, just as well as be knew that 
they stood in the bible, and yet he would have. 
us believe that ihe idea of the Jews is the time 
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4)f Christ reapecting hades, an idea 'which they 
never learned from the bible, but which they 
borrowed from the heathen, was true, and receiv- 
ed tl^ sanction of Jesus ; and with an air of con- 
fidence which nothing but the most abundant 
proof could justify, be says. The wicked must 
remain endlessly in hcides — that t^ere is no es- 
cape from it except across a gulf which is im- 
passable, that all the Ballous and Balfours, and 
Sawyers, and Skinners, cannot devise a way to 
get them out 

His po^tiveness reminds me of the man who 
said to Mr. Murray, ^* The wicked shall be turn- 
ed into hell, and all the nations that forget God. 
There, sir, are the wicked in hell— get then 
out if you can." 

Mr. Murray replied, ^ Death and hell deliver- 
ed up the dead which were in them* There, air^ 
they are out-^get them in again if you. can/' 

Why, Mr. Hatfield gets the wicked out of hell« 
and over the impassible gulf, too. In the con- 
clusion of his sermon he <|uote8 that exquisite 
poetry which begins, 

O there will be mounaing, mourning, Mourning, 

mourniDg, 
At the judgment seat of Christ, 

and which represents all men as standing together 
at the judgment seat. But how does he get them 
there 1 How does he get the wicked over the 
gulf] How does he get those together who in 
ttie days of Christ he says were endlessly sepa* 
rated by an impassible gulf f Really, he has 
done what he declares all the Ballous and Bal- 
fours and Sawyers and Skinners can not do—* 
sprung an arch which spiaiiB the gulf, and enables 
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th^ danmed to leave hell, and go to the judgment 
where they stand side by side v^ith the righteous, 
that God may know whether he has made any 
mistake in sending theqi to hell] « 

If God is an unerring b.eing, I would like ta 
^Lnbw the use of judging men who have been in 
hell thousands of years, and saints who have been 
in heaven equally as long? If our fate is fixed 
at death, of wliat use is a day of judgment 1 

DESTRUCTION OF HELL. 

But I must not dwell here on Mr. Hatiield'3 
inconsistencies. We have seen from the testi:: 
mony of all the learned, that according to the 
scriptures, the wocd rendered hell in the text^ 
signifies simply the state of the dead. They all 
believed that the resurrection raises men from 
that state; and that when the resurrection takes 
place, hades will be forever robbed of its inhabi-? 
t^iits. 

In cherishing this belief, they were authorized 
by the language of Paul, who in describing the re- 
surrection, breaks forth into the following raptur 
;rous song^ of triumph : " .0 death where is thy 
sting 1 u grave wliere is thy victory 1" The 
word here rendered grave is hades, and the text 
clearly shows^that by the resurrection all will be 
pftised frona hades to a state of incorruptibility and 
immorality — where they will be equal unto the 
angels, and die no more forever ! This will be 
the destruction of hades. Hence Hosea says, 
/* O death I will be thy plagues ! O grave (hell) 
I will be thy destruction." 

There, brethren, you see the end of the hell to 
which the rich man went. That great empire of 
the dead to which jail go, kings, heroes, and 
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stfttesmen, rulers and people, believers and unbe- 
lieversy shall not only be depopulated, but de- 
stroyed. Hence Isaiah says, Death thall be 
noallowed up in victory* How, then, can hades 
be considered as an endless prison ? It cannot. 
It can no more be so considered than an earthly 
prison can ; for the time will come when it shall 
be no more. That time will be when all are 
raised from the dead, and made immortal. Now 
if you can find any great gulf in the Resurrection 
state, any separation there, any division of the 
world into two classes, you may say with Mr« 
Hatfield,that men will eternally remain divided* 
But hear the apostle on this great subject. '* Now 
this I say, brethren, that flesh and blood cannot 
inherit the kingdom of God; neither doth coiv 
ruption inherit incomiption. Behold, I show 
you a mystery ; we shall not all sleep, but we 
shall all be changed, in a moment, in the twink- 
ling of an eye, at the last tnmap : for the trumpet 
shall sound, and the dead shall be raised incor- 
Tuptible, and we shall be changed. For this cor- 
ruptible must put on incorruption, and 'this mo^ 
tal must put on immortality. So when this corrup- 
tible shall ha^e put on incorruption,aadthis mor- 
tal shall have put on immortality, then shall be 
brought to pass the saying that is written, death 
is swallowed up in victory. O death' where is 
thy sting 1 O grave where is thy victory 1 The 
sting of death is sin ; and the strength of sin is 
the law. But thanks be to God, which giveth us 
the victory, through our Lord Jesus Christ." 

Here is nothing said of a great gulf-^of asep* 
arated world — of a state of endless wo for some. 
No, no— rojl are immortal— -all are incorruptible 
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— *&]] sing the song of triumph through Christ 
Jesus! 

Here I might leave this subject ; for if hell is 
IP be depopulated, it cannot be a place of end^ 
less misery ; if it is to be destroyed, it cannot be 
^ place of endless misery, any more than a prison 
Qould have stood in Sodom after its destruction, 
and its sight v^as covered by the v^aters of the 
Dead Sea. 

WHAT is A PARABLE 1 

P But I am willing to go farther, and perhaps 
you will say that I should go farther ; for the 
inquiry will naturally arise, how the Savior 
could have spoken of hades as a place of punish^ 
ment if it was not ? How he could have rep- 
resented the ricb man as in fire there, if there 
was no fire there ? In removing the difficulties 
suggested by such inquiries, we must consider 
what a parable is. 

I need not detain you by proving that this is 
a parable, for Mr. Hatfield treated it as such. 
£ns admission here, saves me the necessity of 
proving i^ a parable. The text, then, is not a 
history, but a parable. The question, therefore, 
we are now to consider, is this — What is apar^ 
aile? 

Dr. Johnson says — '^ A parable is a narative 
under which something else is figured." The 
Greek word from which the word parable is de- 
rived, signifies, to compare things together. 
Webster saySj " A parable is a fable or sJlegor- 
ical representation of something real in life or 
nature, from which a moral is drawn, for in- 
struction.'' 
||[^Acccyrding to this definition, if T wished to 
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sHow the folly of abusing a sect of chiistians, in 
order to make them forsake their opinions, I 
might frame a parable as follows — 

Two men met one day for the purpose of 
consulting on the best means of putting an end 
to a rapidly increasing sect of heretics. On6 
proposed to, open a discussion with them, tod 
convince them by fair argument that their opin>^ 
ions were false. But the other said no, that will 
be admitting that the question in dispute admits 
of controversy, and it will be exposing the weak- 
ness of our own opinions. The better plan is 
to denounce them as hei:etics, and brand them as 
liars, thieves and worldlings. Thus saying, he 
commenced his attack ; but he had not pursued 
them long before his friends began to ask — Can 
truth require the aid of such weapons ? Is its 
spirit one of injustice, oppression and wrong i 
And they turned from him in great numbets and 
flocked to the aid of the injured and abused f 

Moral. Righteousness can never be promot* 
ed by unrighteotLsneser, or truth siided by per^e 
cution. 

Or suppose I wished to ^Ow that sbfb and 
gentle meins are better than fierce and cruel 
ones, I might take the well known allegory of 
the wind, die siin and the tf'avellei'. 

The north wind and the sun had a dipute one 
day, in regaitd to their power; and they agreed 
to try their Strength by seeing which could g'et 
off first the cloak of a traveller. The wind Hew 
a cold blast which almost pierced thforlgh the 
body of the travelled ; but this only nlade him 
gird his cloak the more cl6sely tLhthil him. Next 
came the sun, who, breaking out from a thick 
cloudy pouied the fuU power of its oeams upon 
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the traveller. Growing faint w^ith heat, he thew 
of! hi3 doaky and sought protection in the shady 
forest. 

How aptly would this show that soft and gen- 
tle means will accomplish what force and fury 
ean not ! 

Thus a parble is a fable or an allegorical 
representation of something not in life. 

The first thing requisite, therefore, in framing 
a parable is imagery that is well known, and 
applicable to the subject you wish to illustrate. 
Unless it is well known, your imagery will need 
explanation. To employ imagery which the 
people do not understand, is like speaking in 
a language of which they are ignorant. Unless 
it is applicable, your imagery may mislead, and 
convey instruction which you do not desire. 

The imagery of the Savior's parables was 
always applicable, and drawn from scenes and 
things, that were familiar to the people. Take 
for instance the parable of the good Samaritan. 
Its scene is laid on the road from Jerusalem to 
Jericho among the mountain passes, where rob- 
bers often attacked travellers. From events of 
frequent occurrence there, Jesus framed a nar- 
rative representing a Jew robbed, wounded and 
left half dead ; passed by a Levite and Priest 
of his own natiou, and then taken up and carried 
to an Inn by a Samaritan. This narrative he 
framed for the purpose of showing that the Sa- 
maritan, and not the Priest or the Levite, was 
neighbor to the wounded man. Thus a parable 
is a relation in which something else is signified. 

^i Our toKtis such a parable. The narrative of 
fiy,iaan account of two men, one rich and liiv 
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odier poor, giving the particulars of their condi- 
tion here and hereafter. 

THE NABRATIVE OF A PARABLE NOT A HISTORY Of' 
WHAT ACTUALLY OCCURRED. 

Having thus explained a parable, and called 
particular attention to its two parts, its literaT 
and mystical, or its external and internal parts^* 
I will ask your attention to a question of great 
impottance, and one on which the whole contro- 
versy may be( said to rest. The question isthis^' 
Must the narrative of a para,blebe always feceiv- 
%d as it literal tiarration of facts 1 Is the t)arra- 
tive if£ a parable ever made up from common 
occurt:ences ] Ma;y it be a mere' fiction t 

"Mt. Hatfield says, all Christ's parables ai'e' 
true to nature^ em&racing either what hctd occur/ 
red or would occur. Now I am far from believ-^ 
ing this. There is nothing in a parable which' 
reqiiires that it should be so. The imagery, or 
the eixtemal part nrfay be true or nOt-^it niay be' 
a sufpposition or a fact — it riaay be ff amed frohf 
tru^ opinions and customs, or false' opinions and 
cuflCpms, if its imagery is such cCs the people 
retfdily aipprehend, and is applicable to thd suIm 
j^ct to be illustrated, it is ehough. 

Does Mr. Hatfield beKeve that men wertf 
e^er poi*fsessed of the spirits of dead sinners 1 
Though he belietes a great many heatiien nop- 
fions, I am certain he has no faith in this opiu" 
ion, for it is now universall;^ exploded. Nobody' 
now believes in such possessions. But in ther 
days of Christ it was a general opinion, an^' 
from this opinion ^e. framed a pa'rable. Thus, 
''When' the unclean spirit is gone ottt of ^ 
man, he Vralket^ through dty places, se^l 

10 
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rest, and findeth none. Then he saith, I wiS 
return unto my house from whence I came 
out, and when he is come, he findeth it empty 
and swept and garnished. Then goeth he and 
taketh with himself seven other spirits more 
wicked than himself, and they enter inan^ dwell 
there : and the last state of that man is worse 
than the first. Even so shall it be also unto tki« 
wicked generation " 

" Here," says Dr. Lightfoot, " the Savior 
takes a parable from something commonly be- 
lieved and entertained, that he might expressr 
the thing which he propounded, more plainly 
and fully." Now Mr. Hatfield has no faith 
whatever in those heathen- opinions, and does- 
not believe that any such spirits ever went in 
and out of a man; yet he says all Christ's- 
parables were founded on what had actually 
occurred, or would occur, and that they were 
never founded on the falsities of heathen my- 
thology. No statement, you see, could have 
been more false. The fact that Christ used 
opinions or customs for the imagery of a para- 
ble, was no proof that he approved of those 
opinions or customs. All he desired was ima- 
gery that was understood and applicable. 

THE NARRATIVB OF THE RICH MAN AND THE BEGOAR> 
BORROWED FROM THE POPULAR OPIIHOrvS OF TU& 
JEWS CONCERNING THE DEAD. 

We are now prepared to inquii*e whether the- 
narrative about Lazarus and the rich man was 
a literal history of facts, or framed from the 
popular opinions of the times. If the^narrative 
was a literal statement of facts, we are to take 
it just as it is given. We have no right to say,. 
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fhisexpresBion in tbe narrative is figuradv-e, and 
that literal ; for the Savior never used imagery 
4n that manner. In explaining his parables 
we are not to modify his imagery, but sim- 
ply to ask, what does he teach by his imagery 1 
For instance, in the parable of the ten -virgins, 
^ve of which were wise and five foolish, five 
with oil in their lamps, and ^ve without oil, we 
must not modify his characters, or shift their po- 
sitions ; all we have to do is to aE(k, what does 
•he represent by the wise virgins, with their 
4amps trimmed and burning, and what by die 
foolish virgins, without oil in tbeir lamps ] 
; But Mr. Hatfield cannot, according to Ms 
view of the text, pursue this course. Instead of 
explaining the thing signified by the narrative, 
he finds it necessary to alter the narrative. 
Whereas he i^hould let that stand as it is, and 
simply ask, what does it represent ] But this 
he cannot do. 

He denies that literally there was any gulf, 
literally any fire, and that the rich man was 
literally tormented in a flame ! Thus he modi- 
fies and alters the narrative, when his only busi- 
' ness was to show what it was employed to 
teach ! All thib he does, after having taken 'the 
position, that all Christ's parables were founded 
on what had actually occurred, or what would 
occur ! 

I do not mean that he could not consistently 
say, the narrative of the parable teaches that the 
punishment of hell will be the horrora of a guilty 
conscience, and the happiness of heaven, the 
bliss of God's presence ; for I • am not now 
speaking of what he should make the narrative 
teach ; If it was a history of facts, then he had 
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no right to alter them, and say this part is figur-r 
ative, and that literal ; for if all Christ's para- 
bles are founded on truths, then the narrative was 
true, just as Jesus told it, and was employed by 
4iim as a figure to represent truths correspond- 
ing with it. 

Mr. Hatfield then should have said, it is a, 
fact that the rich man went to hell, where he 
was tormented in a flame of fire ; that there he 
)iad eyes and a tongue ; that he saw Abraham 
with Lazarus in his bosom : that he called to 
Abraham for a drop of water ; that Abraham 
^old him there was a great gulf between them, 
* j^yhich could not be passed. 

But how could he say all these were facts, 
when he does not believe in a hell of fire ; or 
that spirits have eyes ^.nd tongues, or that 
^ gulf can be dug in a spiritual world ? 
How, when h^ knows thajt a spirit would be as 
well off in fire as in air, and when ha knowa 
ihat a ffulf would be no obstruction to the pas- 
sage of a spirit] 

The truth is, Mr. Hatfield does not believe 
,that the narrative of the parable is a literal hisr 
tory of facts, any more than I do. He has no 
more belief in the idea that the things narrated 
ever occurred or ever will occur, than I have, 
lie knows that there is nothing in scripture or 
philosophy to justify such a belief. He is oblig- 
jed to deny that the narrative is a literal history, 
even though he says, Jesus never borrowed any 
pf the imagery of his parables, from the falsities 
pf the headien mythology ! 

Now I say the whole narrative is fabulous, 
and I say that you must either take this position, 
or else say, it is a literal sUtement of facts. You 
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liave no right to make it paitly literal and 
partly figurative. 

By turning to the time when tbe parable was 
.spoken, you find all the opinions embraced in the 
narrative generally entertained. Lighdbot says, 
" The Rabbins have an invention that there are 
three bands of angels which attend the death of 
"Wicked men, proclaiming,. ** There is no peace 
saith the Lord to the wicked."- " The Rabbins 
also taught that tlie souls of the good were car- 
ried by the hands of angels to paradise. The 
state of happiness they called Abraham's bosom. 
When Rabbi Judah died, they say, " This day 
he sits in Abraham's bosom." 

Dr. Macknight, speaking of the prevalence of 
heathen opinions in Judea in the time of Christ, 
«ays, 

*'It must be acknowledged that our Lord's descrip* 
tlons of these things are not drawn from the writings 
of the Old Testament, but have a remarkable affinity 
to the descripiions which the Grecian poets have giv- 
en of them. They, as well as our Lord, represent 
the abodes of the" blessed as lying contiguous to \he 
region of the damned, and separated only by a great 
impassable river « r deep gu'f, in such a sort that the 
/zhosts could talk to one anpiher from the opposite 
hanks. In the i)arable, souls whose bodies were 
buried, know each other, and converse together as if 
ihey had been embodied. In like mnnner the Pagans 
introduce departed souls talking together, and repre- 
sent them as having pains and pleasures analogous to 
what we f«el in this life : it seems they thought that 
the shades of the dead had an exact resemblance to 
their hgilies. The parable says, the souls of wicked 
men are lyrmented in flames : the Grecian mytholo- 
gisis tell us they lie in Beriphlegtthon, which is a 
river of fire, where they suffer the same torments 
they would have suffered while alive, had tbeir bodies 

|0» 
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l>eeQ barnu If from the^ reseaiblaDces it is thought 
the parable is formed on the Grecian nnythology, it 
will no( at all follow that our Lord approved of what 
the common people thought or spake concerning those 
matters, agreeably to the notions an I language of the 
Greeks. Id parabolical discourses^ provided the doc- 
trines inculcated are strictly true, the teims in which 
they are iqciilcated Riay .be such as are most familiar 
to thd ears of the vulgar, and the io^agea made use of 
■ach as they are betit Acquainted with.** 

THE OPINIONS 0^1 WHIC^ THE NARRATIVE OF THE 
TEXT 18 TOUNDED, NOT TAUGHT IN THE BIBLfZ. 

Thus you Boe that the narrative of this para^ 
ble was formed gut of the poptilar opiniQus in 
iregard to the condition of the d^^^ — opinions 
horrpwed frQm the heo^then. If we turn to the 
scriptures, we shall s^e that these opinion^ 
have no authority whatever there. They give 
}}s no accQunt of any wicked inen who went at 
/jeatl^ to a place of wo ! 

In the days of M o§es there w,ere three perr 
lions, Koraby Dathan, and Abiram, who pre- 
sumptuously and wickedly rebelled against th^ 
Lord, who yfere suddenly cut off from &e land c^ 
the living. The accQunt of their destruction 
is thus given : " And Moses said. Hereby ye 
shall ki^ow t}iat the Lgrd hath sent me to do al) 
these works ; fgr I have not done them of mine 
own mind. If these ipen die the common deat]^ 
Qi all n^en, gr if they be visited after the visitar 
tion of all men, then the J^ord hath not sent me. 
But if the I^prd inake a new tiling, and thp 
earth ppea h@r mouth, j^nd swallow them up, 
with all that appertain unto them, and they go 
down quick into the pit; then ye shall under- 
stand th^ jthese men have provoked the Lord. 
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And it came to pass, as he made an end of 
jBpeaking all these words, that the ground clave 
asunder that was under them ; and the earth 
/opened her n^outh, and swallowed them up, and 
their houses, and all thp men that appertained 
i^nto Korah, and all their goods. They, and all 
that appertained to theru, went down aUve into 
the pit, and th^ earth closed upon them : and 
they perished from .among the congregation." 
Num. xvi., 28-33. There ! what in all &at like 
the account of the rich man ? 

Again, Ahab was a wicked king. He is said 
to have sold himself to wickedness in the sight 
of the Lord. Omri, his father, and Jeriboam, 
who made Israel to sin, sustained the same 
character. But at their death, instead of being 
represented as going to a place of wo, it is sim- 
ply said — they slept with their fathers ! 

When the old w(H*ld was destroyed, and when 
Sodom and Gomorrah were destroyed, not a 
word was said about thp people being doomed 
to endless misery ! Read the accounts, and you 
will see that they end with the death of the peo^ 
pie — they extend not into the other world. 

If we pass to the New Testament, we find 
|he same course pursued. Annanias and Sap-f 
phira sold a possession, and deceitfully kept 
oack a part of it. " But Peter said, Annanias, 
why hath Satan iUled thy heart to lie to the 
Holy Ghost, and to keep back part of the price 
f& ^EkQ land ? While it remained, was it not 
thine own ? and after it was sold, was it not in 
thine own power? why hast thou coi^peiTed 
this thing in thy heart % thou hast not li^ unto 
men, but unto God. And Annanias hearing 
libese lyord^, fdl down and gave up the ghost. 
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And great fear came on all them that heard 
these things. And the young men arose, wound 
him up, and carried him out, and buried him. 
And it was about the space of three hours after, 
when his wife, not knowing what was done, 
came in. And Peter answered unto her. Tell 
me vdiether ye sold the land for so much 1 And 
she said, Yea, for so much. Then Peter said 
unto her. How is it that ye have agreed together 
to tempt the Spirit of the Lord? behold the feet 
of them which have buried thy husband are at 
the doer, and shall carry thee out. Then fell 
she down straightway at his feet, and yielded 
up the ghost. And the young men came in and 
found her dead, and carrying her forth, buried her 
by her husband. And great fear came upon all 
the church, and upon, as many as heanl these 
things." Acts v., 3-11. 

There is the whole ! not a word of their go- 
ing to torture ! of their lifting up their eyes in 
hell ! 

But not only are the scriptures silent respeet- 
ing such a fate for the wicked ; they are 
also silent about angelic convoys. They say 
nothing of any angels to carry the good to hea- 
ven. They say simply, " We know that if our 
earthly house of this tabernacle were dissolved, 
we have a building of God, a house, not made 
with hands, eternal in the heavens." 2 Cor. v. 1. 

Again, heaven is never represented by Abra- 
ham's bosom. That is purely a Rabinnical 
idea. The bible says, " In the resurrection they 
neithej^ marry, nor are given in marriage, but 
ere as the angels of God in heaven. But as 
pouching the re&urrection of the dead, have ye 
not read that which was spoken unto you by 
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God, saying, I am the God of Abrab&m, and the 
God of Isaac, and the God of Jacob ? God is 
not the God of the dead, but of the living/' 
Matt, xxii., 30-32. 

Such is the wide difference between the 
bible and the opinions set forth in the narrative 
of this parable. They have no resemblance 
whatever. The narrative is wholly made up 
from heathen and rabbinical opinions. And the 
question in explaining the text is not, Is the 
narrative true] Was there such a rich man? 
Did he go to a hell of fire, where he called for 
water to cool his tongue ? And was Lazarus 
carried by an angel to Abraham's bosom 1 And 
was there a great chasm between them ? But 
the question with us is,What does this narr&tive, 
made from the common opinioi;is of the Savior's 
times, teach ] What do the death and torment 
of the rich man represent? What do the death 
and peace of Lazarus represent 1 What does 
the great gulf represent 1 We have nothing 
more to do with the narrative, than simply to 
learn what it is used to set forth. 

We have seen that it is fabulous, and was 
made from the wild fancies of the times. All 
^his is certain. 

JOTBAU*S PARABLE. 

Notwithstanding ail that has been said, some 
perhaps may still think that I have no right to 
.call the narrrative fabulous. But why not? 
Parables sire founded on fiction. Take the 
parable of Jotham. The trees, he says, went 
forth on a time to anoint a king over them, and 
they said unto the olive-tree. Reign thou over 
|}Sy But the oliye-tree declining, they inYite4 
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the iig-tree to take the reign. This declmitig, 
they invited the tiney and this declining, they 
invited the bramble. 

Now who believes that trees ever talked 
thus; that they attempted to choose a king? 
Jotham, then, used a fiction to represent a truth 
he wished to enforce ; and aH we have to do 
with the fiction is, to ascertain what Jotham 
would represent by it. Hence we are justifiec^ 
in saying, Jesus did not intend to recognize aa 
true the fables of the heathen and the Jews ; be 
employed them only as the imagery of the para- 
bles on which they wjere based. 

IMAOERT MAT BE DRAWN FROM OPINION43 IN REGARD 
TO THE NEXT WORLD TO REPRESENT THINGS IN 
THIS. 

« 

But suppose we say it was not so, and that 
the imagery is true as well as what it was em- 
ployed to teach, what follows ? Why simply 
one man went to hell, where he was tormented 
in a fire. That is all — all there is in die narra- 
tive. It does not say that any others were 
there— that all the wicked who had died were 
<here. For aught that appears to the contrary, 
the rich man was alone in his fire ! Yes, but 
you will say the narrative in regard to that taan 
was used as a figure of what others would en- 
'dure. I grant it — ^but what then I Let Mr. 
Hatfield answer. He says the flames in which 
the rich man was suffering, are a figure of the 
horrors of a guilty conscience, and that Abra- 
ham's bosonpi was ^fi^gure of the peace of Laza- 
Tus. All this is well — is right. I agree with 
Mr. Hatfield ; but if the flames in which the 
rich man sufiered were a figure, why may iiot 
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his death be a figure 1 and why may not he be a 
iigure ? and why not the gulf be ? and why not 
Lazarus, and his death, and his peace? And if 
they are all figures, they niay be figures of what 
will take place on earth. 

But Mr. Hatfield says, that cannot be, for ^e 
narrative of the parable is about scenes in ther 
other ^orld ! But what of that ] The scene 
of the parable of the good Samaritan is laid on 
the road from Jerusalem to Jericho ; but does 
that prove that the parable must relate solely 
to the place where its scene was laid ? that it 
cannot describe a neighbor in the other parts 
of the world? If so, what, I ask, have we to- 
da with the parable 1 * 

"We grant that the narrative of the parable 
we are considering, was formed from opinions 
in regard to the next world, but that no more 
proves that what the parable represents must be 
m the next world, than it would that it must be 
in this world, if the narrative was formed from 
opinions in regard to this. Common opinions in* 
regard to another world may be used to repre- 
sent characters and changes here, as well- as com- 
mon opinions and customs here, be used to re- 
present characters and conditions there. 

THE TEXT CANNOT TEACH ENDLESS MISERY. 

But I do* not design to-mght to show what the' 
parable does teach. I have not time for such a' 
labor.* That must be the work of another even- 
ing. We see what it cannot teach. It cannot 
teach endless misery, for the hell where the rich 
man was,is to be depopulated and destroyed. It 
cannot, because there is no foundation in scrip- 
ture for the fabulous notions in regard to futuri- 
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ty, of which the narrative of the parable is 
made. It cannot, because Jesus never intended 
that the narrative of this parable, or any other, 
should be regarded as a literal history of facts. 
It cannot, because fio construction should be put 
upon parables which will make them War with 
the simplest declarations of scripture. 

If we say the one we are considering tefaches 
endless misery, we make it war against the bible 
and all its direct teachings. That declares, 1/ 
That God has purposed the salvation of all men. 
" The Father sent the Son to be the Savior of' 
the world." 2. That God's purpose shall be 
done. His counsel shall stand, and he will do 
all his pleasure. 3. That he has promised thef 
salvation of all men* ** And the scripture, fore-* 
seeing that God would justify the heathen 
through faith, preached before the gospel unta 
Abraham, saying, In thee shall all nations be 
blefssed." GaL iii., 8. 4. That he has confirmed 
hi^ promise by an oath. •* Wherein, Grod wil' 
ling more abundantly to show unto the heirs of 
promise the immutability of his counsel, coti"' 
finried it by an oath; that by two immutable 
things, in which it was iinpossible fdr God to 
lie. We might have a strong consolation, wha 
have* fled for refuge to lay hold upoft the hope 
set before ui*." Eteb. vi., 17, l8. 

Now are we to set parables, dark sayings^ 
doubtful language, against duch clear, stiSong,- 
unequivocal languftge as the" foregoing 1 

THE FKAEIftBES WSRE FAETIALirkV. 

But Mr. Itatfidd says, Jesus £tiust iave f aught 
endless misery, for he' was a Pharisee^ and the 
Pharisees believed in endless misery, and they 
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tmderstood bim to teach it in the parable under 
consideration. Mr. Hatfield is right in 8a3ring 
that the Pharisees believed in pndless misery* 
They did, and what a charming people they 
were ! How very kind hearted ! How good 
to widows, and orphans, and the poor ! But if 
Christ taught what they believed, why did they 
hate him with such a perfect hatred? Why 
with fiendish hearts, did they hunt him from 
place to place ? Why did they crucify him % 
and why mock him in his death agonies ? Jesus 
was no Pharisee. There was just about as 
much agreement between him and the Pharisees, 
as between Mr. Hatfield and Universalists. I 
am glad that the Pharisees were not Universal- 
ists. If they had been, the fact would be a 
much stronger argument against the doctrine, 
than any that Mr. Hatfield has urged against it ! 
No — ^the murderers of the Savior were not Uni- 
versalists ! Neither were the Sadducees Uni- 
versalists. They denied a future existence. 

Because Jesus said, •' Observe what the 
Pharisees bid you do,'' Mr. Hatfield thinks he 
taught what they did. Why, then, their oppo- 
sition ? Had Br. Sawyer been a preacher of 
endless misery, would Mr. Hatfield have oppos- 
ed him and sought as he did, to injure his influ- 
ence ? Would he have given him no praise 
for his indefatigable exertions ? none for his 
exalted purity of character 1 none for the warm 
charity of his heart? 

The Pharisees were the greatest enemies of 
Jesus, and those who believe with them are our 
greatest enemies ! Hence when he command- 
ed people to observe what the Pharisees re- 
quiredy he could not have had reference to their 

11 
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doctrine ; /or lie bade bis disciplee to beware of 
the leaven (doctrine) of the Pharisees and Saddu- 
cees. Yes, their doctrine was false, believe it not. 
God is no partial being. His grace knows no 
restriction. He is the friend of the poor and the 
needy, and his eye of mercy looks upon all with 
equal favor and equal compassion. He that is 
our God is a God of salvation. 



SERMON VI. 

Text — Luke xvi. 19 — 31. (Same subject continued) 
I am to resume, to night, the consideration of 
the Parable of the Rich Man and Lazarus. 

Iri my discourse on Sunday evening last, I 
proved, that the word hell, in the parable, was 
not used by the inspired writers to si^ify a place 
of endless misery ; that it was used to signify the 
state of the dead-;— of the good and of the bad ; 
that by the resurrection all men will be raised 
from this state, to one of glory, honor, and im- 
mortality — where there is no sin, no suffering; 
that a parable is a narrative under which some- 
thing else is figured ; that the narrative of a para- 
ble may be formed from true or false opinions, 
from good or bad customs, from facts or supposi- 
tions ; that there is nothing more fallacious, than 
the idea, that Jesus niieant to recognize, as true, 
the particulars of which the narrative of a para- 
ble were composed ; that to say he did, would 
make him sanction the heathen notion of demoni- 
acal possessions. We mieht have shown, that the 
common idea of a narrative makes Jesus justify 
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dishonesty; for in the parable of the treasure hid 
in a field, the narrative represents the man as con- 
cealing what he had found, till he had purchased 
the*field ; which,as Dr. Barnes says,was dishonest. 

BR. BARNES' VIEWS OF THE NARRATIVE OF A 

PARABLE. 

^ As my ideas in regard to the narrative of a 
parable, are so different from those advanced by 
Mr. Hatfield, and as they are essential to a right 
understanding of a parable, I will substantiate 
them by a quotation from Dr. Barnes, one of the 
ablest writers among the Presbyterians. He says, 

" A parable is a narrative of Bome Jictitions or 
real event, in order to illustrate more clearly,^ 
some truth that the speaker wished to communi- 



cate.'* 



He also says, " It is not necessary to suppose 
that the nar^tives were strictly true. The maia 
thing, the inculcation ofspirilual truth, was gained 
equally, whether it was true or only a supposed 
case. Nor was there any dishonesty in this. It 
was well understood, no person was deceived. 
The speaker was not understood to afHrm the 
thing literally narrated, but only to fix the atten- 
tion more firmly on the moral truth that he pre- 
sented." 

Let me apply these statements to the parable 
we are considering, and you will find that they 
fully sustain my positions relative to its narrative. 
The narrative of the Rich Man and Lazarus may 
be fictitious ; it may be a supposed case : Jesus 
was not understood to affirm the thing literally 
narrated ; it was not dishonest to frame a narra* 
tive out of suppositions, to use a fiction in order 
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to illustrate more clearly the truth he wished to 
eoQimunicate. 

THE NARRATIVE OF THE PARABLE NOT DESIGNED 
TO REPRESENT SCENES IN ETERNITY. 

According to these views, the question to be 
considered is not, how could a spirit have eyes and 
a tongue ; how could there be a literal fire in a 
spiritual ^orld ; how could a material fire torment 
a spirit ; how could there be a gulf in a spiritual 
state ; how w ater there ; and why should a gulf 
obstruct the passage of spirits ; but the question 
igf What does this ficticious narrative represent t 
what the idea it is used to set forth 1 Doubtless 
hundreds are ready with the answer — It is used 
to set forth the separation which takes place be- 
tween the righteous and the kicked at death ; 
the eternity of that separation ; the endless hap- 
piness of the righteous, and the endless misery of 
the wicked. 

But what reason have we for saying it is used 
for such a purpose 1 Do you say we have seve- 
ral reasons — that the death of the two men must 
represent the natural death of the righteous and 
the wicked ; that the torture of the rich man 
must represent the torture of the wicked after 
death ; and the bliss of Lazarus must represent 
the joy of the righteous after death — that the gulf 
must represent the eternity of the separation 
made— that the expressions " thou in thy lifetime 
receivedst thy good things, and likewise Lazarus 
evil things, but now he is comforted and thou art 
tormented," make this all certain, and show that 
the whole narrative is used as a figure of what 
will take place af^er death. ? 

J reply, this reasoning is to me entirely unsatis'* 



or HATFIELD. 129 

factory. I can see no proof in the circumstance 
that the imagery was drawn from opinions relar 
tive to Futurity, Aiat the parable was designed to 
represent the scenes of eternity. Who would 
think of saying, because the imagery of a parable 
was drawn from customs or events in Judea, it 
must have necessarily been designed to represent 
what would take place there ? 

The parable of the mustard seed was made 
»from the well known fact, that a large tree sprung 
from the least seed of which the people had any 
knowledge. The parable of the leaven was 
made from the general custom of leavening bread, 
and the known effect of leaven to extend its in- 
fluence through the whole measure of meal. But 
these parables were designed to represent the 
growth of religiofi from a small beginning till it 
had become the greatest of all, and its divine in-> 
fluence should be everywhere felr. They are 
not yet, therefore, fulfilled. Their fulfillment 
will be the universal triumph of the Gospel. If 
then, imagery borrowed from one country may 
be used to represent what will take place in ano- 
ther, why may not imagery be drawn from one 
world, to represent what will take place in anot 
ther? 

Mr. Hatfield explains many of the parables as 
having reference tothe future world. This he does 
too, when their imagery is borrowed from scenes 
in this 1 But is it not equally as proper to borrow 
imagery from common opinions of the future 
world, to represent what would take place here, 
as to borrow imagery from this world, to repre<* 
sent what would take place in the future world ? 

Do not reply, we represent things spiritual by 
things tj^mportJ ; for though that is the case» wq 
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know tbat vulgar opiDions borrowed from thehea* 
then, were used to represent the condition of the 
Jews at the close of their dispensation. We 
have an instance of this in the parable of the uiw 
clean spirit. 

If then opinions, and even false opinions, may 
be used to represent what takes place here, why 
may not opinions respecting futurity, and opinions 
that are false, be used to represent what would "" 
take place here 1 Such opinions had the requi- 
sites for the imagery of a parable. They were 
well known, and they were applicable. 

Why, suppose I wished to show the error of 
the party walls and bitter contentions of Christen- 
dom, how could I do it better than by framing 
Buch a parable as the following : 

Two men of different faiths, who had been 
very set and dogmatical in regard to their opin*- 
ions, and who had denounced each other as ene* 
mies of God, and who were always contending 
against those who differed from them, and keep* 
ing the church in a constant agitation, died and 
webt to heaven. On their arrival in heaven, they 
were mutually surprised to find each other there, 
and on looking around they were still more sur** 
prised to find those they had, times without num* 
ber, doomed to perdition. Filled with wonder 
they asked the attending angel, how men of such 
opposite opinions could be admitted to the same 
place. "God is wholly unlike the being yoti 
have supposed him to be,'* replied the angel, 
*• Were he to exclude all who hold errors, none 
would be admitted, for even the most enlightened 
have many false opinions. He receives men 
here, not because they held the truth, but because 
he is a God of grace and mercy, and loves to 
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make his people happy. Look around you, and 
you will see those of all faiths here." •• Why 
then," asked the men, '* did God give the truth 
to the world 1" "For the same reason that he 
gives them knowledge here," answered ih*5 angel. 
** He gave it to be a lamp to their feet and a light 
to their path ; and had it not been for you, and 
those like you, truth would have had free course ; 
but by your bigotry and intolerance and bitter- 
ness, you hedged up the path of knowledge, and 
kept the mind in chains; your churches were 
dungeons rather than places of light ; you sought 
to keep (he windows of the mind curtained, 
rather than to aid it in beholding all the truth ! 
Frail beings, full of errors and sin, dependent on 
grace for salvation, should never take it upon 
<hem to deal out endless curses upon each other. 
There is one who judges who cannot err, and 
^ell was it for you that his love was infinite ; for 
iiad he been what your faith taught, you would 
not have been here." 

Now all the imagery here used is taken from 
ibe leading ^eas I entertain in regard to the other 
world ; and yet, it is applicable to show, how 
frail, shortsighted men, must look in the eye of 
Ood, when they set themselves up as infallible 
judges, and doom to endless perdition all not of 
their creed ! Such arrogant men often express 
their wonder that God should permit heretics to 
live. All we need say is, that he would not if he 
were like them. As he does, we should suppose 
they would learn a lesson from his forbearance. 

But Mr. Hatfield will say, the foregoing rea* 
Boning is not sound — it is false, because Jesus used 
the opmions which the Pharisees entertained re* 
Spectmg the other world, with which to make tbn 
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narrative of the parable ; and as he used their 
opinions respecting futurity, they must ba^ve un- 
derstood him to represent the final condition of 
the righteous and the wicked. 

On this argument Mr. Hatfield lays great stress. 
But a greater fallacy was never advanced. Why 
look at it a moment. If because he borrowed his 
imagery for the narrative from the popular ideas 
of the day respecting futurity, the parable must 
have been designed to represent the condition of 
mankind there, then it must be explained in per% 
feet agreement with the popular opinions of those 
times. For instance, Mr. Hatfield says— as the 
Pharisees believed in an endless hell, they must 
have understood that part of the narrative des- 
criptive of the rich man in his torment, as a figure 
of the punishment which the wicked will endure 
in a future hell. 

Suppose we grant this — what then? Why 
this, and nothing less than this, that he must have 
represented hell to be just such a place as the 
Pharisees believed it to be, so that instead of say* 
ing the fire in which the rich man was burning 
waa a figure of the horrors of a guilty conscience, 
it was a literal representation of what all the 
wicked will sufier. 

According to this, then, the rich man in fire is 
a literal representation of the condition of the 
wicked, ana Lazarus a literal representation of 
the condition of the righteous. Observe, I say 
literal representation ; ibr we have no right to 
say the representq,tion is partly literal and partly 
figurative ; neither have we a right to say 9, nar- 
rative is expressed in figurative language. 

The argument is — the parable must relate to 
fo^arity, because jthe spepe of the narrative iyM 
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there, and hence the hell which the parable is de- 
iigned to represent mast be there. But if so, it 
must be just such a hell as the narrative describeSi 
a hell of literal fire ; \(rhere sinners will be tor* 
mented in a literal flame ; where spirits will have 
literal eyes and tongues. There must also be a 
literal gulf between hell and heaven ; and the 
fMiints roust be literally in the bosom oF Lazarus : 
there must be water in 'heaven, and the spirits 
there must have hands and tongues. Besides, 
the people of the places must be able to converse 
together across the gulf. 

Let no one sav this is a forced inference ; for 
it is the only one you can draw from the premise 
against which we are arguing. The premise is, 
the narrative of the parable speaks of a future 
hell ; therefore, the parable must be designed to 
represent a future hell. Now carry out this rea- 
soning. The parable speaks of a hell of fire- 
therefore, the parable must be designed to repre- 
sent a hell of lire. The narrative speaks of the 
rich man in a flame ; therefore, the parable must 
be designed to represent the wicked in flames of 
fire. The narrative speaks of a great gulf be- 
tween heaven and hell, of Lazarus in Abraiham's 
bosom, &c. &c. ; therefore, the parable must be 
designed to represent these. 

Now does Mr. Hatfield believe that the wick- 
ed will be tortured in a literal fire T that the saved 
will be in Abraham'-s bosom? that there is a 
literal gulf between heaven and hell 1 No ! bo ! 
he declares these old notions all false ! Hell is a 
horror of conscience, not a flame" of fire. 

Thus he denies his own reasoning, he tears 
away the whole basis on which he rests his ex- 
planation of the parable. For if the fact that the 
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narrative of the parable speaks of hell as a place 
of fire» is no proof that the parable was designed 
to represent such a hell ; then the fact that the 
narrative speaks of a hell in. the other world, is 
no proof that the parable was designed to set 
forth a future hell. One part of this argument is 
just as true as the other. Mr. HatBeld admits 
one part ; and if he would be consistent, he 
must a4init the other also. 

If we add to the foregoing reasoning what we 
proved in our last lecture^ viz : that the Scrip- 
tures give not the slightest countenance to the 
opinions contained in the narrative of the parable, 
but present an entirely different view of futurity, 
and the condition of man there, I am confident 
chat it will be admitted, that we have no reason 
for saying the parable was spoken with reference 
to the future condition of man. So far from hav* 
ing any reason for saying this, we have every 
reason for saying the parable was to have its ful- 
fillment in this world ; that its imagery borrow* 
ed from opinions concerning the next world, was 
tised to represent things that would take place 
here. 

REASONS FOR APPLYING THE PARABLE TO 

THIS WORLD. 

I will ask your attention while I state some of 
the arguments in favor of applying the parable 
wholly to this world. 

1. If Christ had intended to teach the eternity 
of wo, he would have used the strongest language 
he could have employed, the meaning of which 
was of the most decisive and unequivocal char- 
acter. The word hell in the parable is not of 
this kind. There is no text in all the New Tes* 
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lament Vfhere it signifies a place ef endless mis- 
ery, unless it does here. It i» used by no in- 
spired writer in ibat sense. 

Now is this the course a divine teacher" would 
take ? Mr. Hatfield does not piirftue sueh a 
course. Open his book against Universalism, 
and you will find the strongest terms be could 
employ, used to teach the fate of the wicked. 
The parable contains no such' language. All the 
punishment of which it speaks, is in a place, 
which all the learned say, is never used by the 
inspired writers to denote endless misery. 

2. If Christ had intended to teach endless mis- 
ery by the word here rendered hell, he wonld 
have used it frequently ; and so fixed its mean- 
ing in the minds of the people, that they could 
not have misunderstood him. Yet what is the 
fact 1 Why it is a fact that Jesus uses this ward 
only two other times ! The following are the 
instances i 1. ** And thou Capernaum, which art 
exalted unto heaven,' shall be thrust down to 
hell ;" whichy as Barnes says, means, not that all 
die people should go to hell, but that the city 
which had flourished so prosperously, should lose 
its prosperity, and occupy the lowest place 
among cities." He adds—*' The wol*d hell is 
used herei not to denote a place of punishment 
in the future world, but a state of desolation and 
destruction as a city, 2. *' Thou art Peter, and 
upon this rock I will build my church, and the 
gates of hell shall not prevail against it." (Matt, 
xvi. 18.) Gates is used here as a figure of speech, 
to denote counsels, designs, machinations, or evil 
purposes. If, therefdre, we say hell means a 
place of endless wo, to which a great majority of 
mankind will be doomed , the counsels of hell 
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certamly prevail against the church. I believe* 

• therefore, that the word hell does not mean the 

* endless abode of the wicked, but is used figura' 
tively to denote the dark designs of those who 
fight against the church. Mr. Hatfield cannot 
apply the word to the other world ; for the wick- 
ed there cannot trouble the saints. The gulf is 
the security of the saints, he says, and prevents 
damned spirits from molesting them. The war 
upon the church is in this world, not in the next* 
Dr. Barnes therefore, expresses the whole raeaa- 
ing of the text, when he says it signifies, '* that 
all the plots, stratagems, and machinations of the 
enemies of the church, should not be able to over' 
come it." 

Here we have two passages in which we find 
the word, and if we except the parable, they 
present the only instances in which it was used 
by the Savior. In neither of these does it sig' 
nify endless pain ; so that Mr. Hatfield is cut 
down to one text ! How often does he use the 
word hell] How often in one sermon ? But 
why not follow the example of the Savior? 
Why preach more of hell than he did I 

3* If Jesus had intended to teach the existence 
of sucha place as ah'~e'ndless hell, why did not 
Paul threaten sinners with hell I and why not 
John 1 They never did it. Not an instance can 
be found in the New Testament. Mr. Hatfield 
knows all about hell — its location-*-the nature of 
its misery and its duration. But Paul and John, 
who were instructed of Jesus, speak of no hell 
for the unceasing torture of sinners. Neitheit 
does James. He uses hel> only once, and then 
to signi^ the iniquity of an evil tongue. Peter, 
though he uses once a word which is rendered 
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Iielf, does not use the one employed in the para-' 
l>le. He referred to the fabled tartarus of ther 
Greeks, as a figure of the darkness and misery 
of unfaithful ministers, in which they were to re- 
main, not endlessly, but only until the day of 
their judgnnent. Jude does not use the word 
hell I Now what are we to do with such facts T 
Here we have nten inspired of God, and men 
preaching with a&tonishing success ; and yet they 
neyer threaten sinners with hell ! In my opinion 
Buch facts show that we have no authority for ex^ 
plaining the parable so as to make it descriptive 
of the final condition of man. If we have, why 
did not Paul, and Peter, and John refer to it,, 
and use it as ministers now do, to terrify the un- 
godly? They refer to the temporal judgments 
which Jesus denounced under the figure of hell f 
but never to any dark, horrible prison, of eease^ 
less wo beyond the grave t 

Suppose a spirit in hell, were to rise up, and 
charge Paul with having been unfeithful > how 
oould he defend himself? *' You saw me," the 
spirit might say, ''on the road to this awful place,, 
yet yoa never spake of it, you never hinted at 
Its existence : had you been as faithful as Mr^ 
Hatfield, I should have been in Heaven, with 
tliose who sat under bis terrific ministry. He 
vsed often to draw aside the curtain irom this aw- 
ful prison, and let his people behold its terrors 
and hear its groans ! O that I eould have been 
dius blessed r' 

What could Paul say ? Perhaps he would 
point to Jesu» who in three instances only threat- ^ 
•ned sinners with this hell ; and even in those in 
Stances referred only to earthly evils ! ! 

4. I ask your attention now to a propositio» 

* 12 
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more importalit than any of the foregoing — and 
that is the connection in which the parable before 
us is found. Bishop Home says, in explaining 
parables, we must consider what is prefixed, to 
them, and what subjoined ; and that where no- 
thing iis prefixed or subjoined, we must learn its 
meaning from the subject matter, the context, or 
the occasion on account of which the parable was 
delivered. 

In the parable we are considering, we have 
nothing prefixed to guide us ; and consequently 
we must consult the preceding context ; and here 
we shall find all the light we need. We shall 
find, first, that Jesus had not been discoursing 
about eternity ; and therefore, to say this para«> 
ble is descriptive of the scenes of eternity, is to 
make him break off abruptly from discoursing 
about the things of this world, and begin to dis« 
course about the things of the next. We shall 
find, secondly, that Jesus was discoursing about 
the Jews ; reproving them for the derision with 
which they treated his instructions, for their ex- 
treme covetousness, and fot^hei'r gi:lded"hypo- 
crisy. We shall find, thirty, thcilsl^ was speak- 
ing of the great chstfige which wottl^ake place 
at the close of the Jegal dispensation ; at which 
time the faithful would be received to a state of 
peace, and the unfaithful be doomed to dalknesB 
and wo» 

Let us look at the c^nection. The chapter 
opens with the parable of the rich steward, 
which was designed' to caution the disciples 
against trusting in earthly possessions, and in- 
struct them how to^ use their possessions, so as to 
be prepared to enter the Gospel kingdom, when 
the old dispensation should be brought to a close. 
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This kingdom lie represents as an everlasting 
habitation. 

When the Pharises heard this parable, and 
the remarks which followed — renaarks de- 
signed to show that men could not .serve God 
and mammon ; they being covetous, derided Je- 
sus, and ridiculed the idea that their dispensation 
would close, and they be involved in ruin. Hence 
Jesus says — *4Ye are they which justify your- 
selves before men ; but God knoweth your 
hearts : for that which is highly esteemed among 
men, is abomination in the sight of God. The 
le^v and the prophets were until John ; since that 
time the kingdom of God is preached, and every 
man presseth into it. And it is easier for heaven 
and earth to pass, than one tittle of the law to fail. 
Whoso putteth away his wife, and marrieth 
another, committeth adultery : and whoso mar- 
rieth her that is put away from her husband, 
committeth adultery." 

Here he tells them, first, that though they ob- 
served all the rites of their religion, they were a 
corrupt people, and in the' eye of God an abom- 
ination. He tells them, secondly, that the time 
was at hand, when their dispensation would end. 
Observe—" The law and prophets were until 
John ; since that time the kingdom of God ia 
fteached^'* He says too, my words shall all prove 
true; I have declared your destruction, and that 
of your nation. 1 have said, it ^should take place 
during the present generation ; and Tieaven and 
earth will sooner pass away, than my words 
prove false. Ruin will come upon you, for the 
law has even now ceased to be obligatory ; your 
attachment to it is sinful ; you are like a man 
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who marnei a woman who cannot legally take 
to herself a husband. 

Thus froDi the preceding context, it is certain, 
that Jesus was speaking of the great change to 
take place at the destraction of the Jews. Then 
the rich, covetous, iron-hearted Pharisees, would 
be doomed to miser j, and those whom they des- 
pised as poor and degraded, and whose lot they 
had made hard, would be exalted and blessed. 

The parable of the Rich Man ani Lazarus was 
beyond all question, designed to represent this 
Ufonderful change. 

EXPLANATIOlf OF THE PARABLE. 

The rich man represented the Scribes and 
Pharisees; his purple and fine linen being descrip- 
tive of their great abundance. Lazarus repre- 
sented the poorer portion of the nation, who had 
been despised and wronged by the rich, and who 
bad availed themselves of the means of grace 
with which they had been favored. 

The death of the rich man represents the ter- 
mination of the national existence of the Scribes 
and Pharisees. Death is a figure often used to re- 
present the destruction of the Jews. The death 
of Lazarus, if it is anything more than mere ima* 
gery employed to carry out the figure, represents . 
the termination of the existence of the Christians 
as a part of the Jewish nation* 

The torture of the rich man in hell represents 
the terrible judgments which came upon the un- 
believing part of the Jews, at the time of their 
destruction as a nation. The peace of Lazarus 
in Abraham's bosom, represent^ the joy and bles^ 
sedness of those who received the Gospel, and 
who were admitted to its kingdom of security 
and life. 
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The great gulf represents tbat impassible bar-r 
Her which prevented the escape of the Jews 
from their woes, and the imposdibility of their ob- 
tain ng help from those who had received the 
word, and been admitted to the protection grant- 
ed to the faithful. To this Jesus thus refers-— 
** For the days shall come upon thee that thina 
enemies shall oast jbl trench about thee ; and com- 
pass thee round, and keep thee in on every side." 
The rich man's call for help represents the awful 
condition of the Jews, when they saw themselves 
surrounded by the enemy, and all chance of de- 
liverance cut off. The reply of Abraham that 
the rich man in his lifetime had had his good 
things, and Lazarus evil things, represents the 
worldly prosperity of the rich, and the worldly 
trials of the poor. At the destruction of Jerusa- 
lem the condition of the two classes was reversed, 
the poor were comforted and the rich tormented. 
Then the treasures of the rich, and to which they 
bad clung with such a firm grasp, availed noth- 
ing, all were swept away by the Roman power 5 
and the great and the titled, who had lived in 
splendor, were doomed to slavery^ or cut off from 
the earth. They hoped that by opposing Christ 
they should gain wealth and security, but it 
proved that they lost both. 

FACTS SHOWING T^AT THE PARABLE WAS AP- 
PLICABLE ONLY TO JEWS. 

Such, brethren, is the meaning of this parable* 
And such are the reasons why Jesus could not 
have used it to represent the condition of men in 
Xhe next world. 

Do I hear one say, these reasons are not satis- 
factory 1 I must still believe, with Mr. Hatfield, 
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that the parable was deaetiptiTe of the ^al oon- 
<lition of the world 1 I will ask that one the fol- 
lowing qdestioDS ; viz : 

1. Why did the rich man in his torment apply 
to Abraham for relief? Why not apply to Je- 
sus ? His application shows that he was a Jew 
And a representative of the Jews who believed 
in Abraham ; and that the parable was designed 
to set forth an evil to come, not upon all ungodly 
men, but upon the Jews only. Thus the paraF- 
ble is not applicable to all men. 

2. If the parable was designed to represent 
the condition of all sinners in the future world, 
why did Jesus select a rich man as their repre- 
sentative ? We know that sin is not confined to 
the rich. If you will go through Christendom, 
you will find as much sin among the poor as 
Among the rich. Apply the parable as we do, 
and you will see a special reason for his selecting 
a. rich man. It was the rich among the Jewe 
who opposed Christ, and the poor who received 
his word. The common people heard him gladly. 
While they heard him gladly, he said, " it is 
easier for a camel to go through the eye of a nee- 
dle, than for a rich man to enter the kingdom of 
heaven." Riches, then, were a great obstruction 
to the progress of the Gospel, because it was un* 
popular, and men had to give up all their wealth 
when they became christians. Is Mr. Hatlield 
prepared to say, that it is the rieh only who are 
damne'd, and the poor jonly who are saved ? 

3. If the parable was designed to represent 
the fate of the •world^-'to describe the condition 
o£ all in heaven and hell, when time is lio more, 
how could those in hell have friends iipoa the 
tf arth, and pray that tme might be sent from ^ 
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dead, to warn tbem of tWr danger 1 Here it a 

difficulty greater than to span the gulf! After 
Mr. Hatfield gets all the wicked into bell, andaU 
che saints into heaven^ be finds some who ave yet 
alive upon the earth ! Really, his areruments re- 
ftite each other. They seem to faa^e imbibed hit 
lore for gladiatorial contests ; and we must say, 
that they are far more successful in destroyipr 
each other, than their author in destroying Uni- 
yersalism ; for the more he destroys it, the more 
St grows and flou rashes. Take our inCerppetation, 
and the parable is consistent. The five brethren 
represent those who had not yet fallen under the 
power of the Romans-<-who were scatteced over 
Judea, and who, it was hoped, nught save them* 
selves by repentance. 

4. If the parable is applicable to all men, why 
did Abraham say, " They have Moses and the 
prophets 1" Why not say, they have Jesus and 
ihe apostles f This shows that the parable wa^ 
applicable only to the Jews. 

THE GREAT fiUXF. 

But I am detaining you too long. You see ^at 
everything in the parable and everything in the 
eontext that precedes it, forbids our applying ic 
to the future condition of mankind. 

Before closing I must say a word in regard to 
the great gulf — ^that awful gulf, which Mr Hat- 
field, in his very courteous manner, sayfi^ AH 
the Ballous and Balfours and Sawyers and Skin- 
ners, cannot provide a wav to pass. 

We grant that the gulf was impassable. The 
rich man had negleeted ail his. opportunities for 
becoming a christian, and lived in his sin, tin hit 
Klay of punishment came. And when it ft^tme^ 
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there was no help. The line was drawn-r-die 
decree was enacted— and he was dooaied to a 
darkness and torture that made his lot dreadful. 
It was vain to seek an escape, for the gulf which 
separated him from those who were secure and 
happy, was impassible. He saw his error when 
it was too late-^-rthe master of the house had risen 
up and shut the door ag&^inst him. 

All this however, related only to the condition 
of the Jews upon the earth, and at the time of 
the destruction of their temple, when their reli- 
gious privileges were taken from them, and they 
were doomed to all the evils of hunger, imprist 
onment, slavery and revenge. The gulf there^ 
fore being here upon the earth, can teach nothing 
with regard to their condition beyond death. The 
gulf was not eternaljr— it belonged only to that di- 
vine arrangement by which the ^ews were to be 
made to feel the weight of the divine displeasure 
for their gross hypocrisy and their bloody cruelty. 

It is not for us to devise a way to get them 
across the gulf. We do not believe they were to 
cross it. The gulf was to remain till it had an- 
swered it^ purpose. It may be compared to a 
dj^cr^e by which a peoplp shall be confined in, 
bondage, till th^ object for which they are doom- 
ed' to the bondage shall l^ave been accomplished. 
When that is effected, the d,ecree. loses its force 
—rit become^ null and vqid. By this gulf the Jews 
were, shjut gut from the l^indom of God — nojt 
hereafter but here^— shut out as a punishment for 
their abuse of the signal mercies they had enjoy^ 
i^d. But remember this all related to the time 
^hen tbey were destroyed as a nation — the gulf 
r/elated tg that timjeT^thpir torments in hell rela- 
^ted to that tim/e. 
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Tke gulf answered its pttrpose— 4be punisli- 
ments which the Jews deserved were eKeeufed* 
Consequently we have notJhingto do wi^ getting 
thenri over the gulf — ^we want no arch for thi< 
purpose — we have no need of an arohlteot for 
«nch an end. The parable has no refefjence to 
anything after death-^-to the «tate of the Jews 
in the next world. If you would learn what that 
is von must go to other portions of ihe Bible. 
We saw in our last lecture that in the resarreo- 
tion all men will be incorruptible, immortal and 
glorious-^^that ther« will be no gul*P— no separa- 
tion— ^no torment in that blessed state. 

I need then say no more in regard to the great 
^ulf, than give y-ou the language of -Paul. Bis 
words are z ** And David saith. Let their table 
be made a snare^ and a stumbling-block, and « 
recompense unto them. Let their eyes be dark- 
ened, that they may not see, and bow their back 
alway. I say then. Have, th«y stumbled that 
they should falH God forbid ; but rather througli 
their fall salvation is oomfi unto the Gentiles, for 
to provoke them to jealousy." Rom. xi. 9, 10, 11. 
^ For I would not brethren, that ye should be ig- 
norant of this mystery, (lest ye should be wise \n 
your own conceits,) thatjblindness in part is hap- 
nened to Israel, until the fulness of the Gentiles 
DO come in. And so sll Israel shall be saved : as it 
is written. There shall come outof Sion the Deliv- 
erer and shall turn away ungodliness from Jacob.*' 
25, 26. '* For God hath concluded them all in 
unbelief, that he might have merey upon all. O 
the depth of the riches both of the wisdom and 
knowledge of God ! how unsearchable arehis judg- 
ments, and his ways past finding out ! For who 
batli known the mmd of the Lord t or who hack 
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been his counsellor 1 Or who hath first given to 
him, and it shall be recompensed unto him again 1 
For of him, and through him, and to him, are all 
things ; to whom be glory for ever. Amen/* 3*2 
^36. 

There Mr. Hatfield, is the salvation of those on 
the dark side of the gulf. Paul has done what 
the Ballousand Balfours and Sawyers and Skin- 
ners could not do, shown how the rich roan could 
be saved. 

MR. HATFIELD^S LOCATION OF HEAVEN AND HELL. 

I cannot close without asking, what if I am not 
right in this explanation ] Yes, what 1 Why then 
bell and heaven lie along side by side — separa- 
ted only by a gulf — so near each other that the in- 
habitants can look across, recognize each others— 
fi)r the rich man knew Abraham and Lazarus. 
liTot only so, in heaven the saints can hear the 
damned speak, and tell of their w6es-»— for Abra* 
ham heard the rich man describe his torments^ 
and call for a single drop of water ! 

Such is heaven, if I have not explained this 
parable correctly ! 3ut is heaven such a place ? 
w as it such a heaven that Jesus came to prepare 1 
Is it in such a heaven, that we are to have fulness 
of joy, and pleasure evermore ] Come parents, 
just imagine yourselves there for a moment. How 
sound those angelic choirs ? How looks the 
face of the infinite Father, and of the holy Re-^ 
deemer ? ^ 

Why send that searching glance around the sa- 
cred place ? Oh, I see ! Your are looking for 
the children over whose graves you have shed so 
many bitter tears ! But you will look in vain ! 
Turn your eyes across that great gulf, over into 
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that dreary abode. Listen a mometit, and you 
will hear them cry, '^Father, Mother ! Send tis one 
drop of water to cool our tongues, for we are 
tormented in these flames." Look at them. What 
forlorn beings ! What an expression of hopeless 
agony is upon their countenances ! 

Hark, and you will hear their groans ! Did 
ever such groans pierce your ears ? Do they 
not fall like a thousand death knells, all blended 
into one, upon your hearts 1 Those groans will 
never, never, never end ! 

You have seen your children-'— look again, and 
you will see other dear friends ! Those aged pei'" 
sons, BO wild and wretched, shrieking with agony, 
are your parents I That frantic one, who moans 
so bitterly 4 who wrings her hands in such agony ^ 
is a sister ! 

These are the sights and sounds of heaven ! 
Is not heaven a delightful place 1 Take one df 
its golden harps, and sing a song in praise 9f God, 
and bless him for having secured the endlesss 
damnation of your children and parents and sis* 
ters ! Can you not sing with a rapturous joy, 
when their groans mingle thus with your notes of 
praise 1 

Do not say, I overstate the case, that I paint 
a false picture. I have not painted this picture, 
it is the work of Mr. Hatfield — ^it is he that says, 
heaven and hell lie side by side, and that the saints 
can look into hell, and recognize those who are 
there 1 

Now I ask, if under such circumstances, heav- 
en is worth possessing 1 I ask if it would be 
possible to be happy in such a heaven 1 Di- 
vines, I know, say we can shout hallelujah, and 
sing loud hosannasf when we see our children in 
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vndying agony ! But do you believe it? Brkig* 
die case hcmie— -suppose father, it is your son ; sup- 
pose mother it is your daughter ; suppose child,. 
It is your parent t Could yott sing, and rejoice, 
and be perfectly happy T Will all synapathy be 
there wrung from your hearts % Will all love 
be eradicated ? Into what must you be changed 
m ordetrthus to sing and shout and re^ce 1 There 
cannot beeren rest i»beaven,if it is such m place 
— -BOtsueh a rest as a shk>wrecked father would 
experienceV'Who after hanging for hours upon a 
heaving wreck, amid mountain waves, is saved 
just in season to see ar s<m sink into a,watery grave 
— *not suck ft rest as^a devoted niother woisld e»* 
perience, who though she escape^ from the bar* 
barities of her bloody captors, sees her child ren* 
tortured till life becomes extinct I Heaven offers 
not even that rest ;^ for parents' in heaven are to 
hear the groans of their ehildren — not onehour^-* 
not one db^-^not one year-^but world without 

•ndir 

And ir this heaveir f the heaven of the infinite 
Father ? the heaven of dtat blessed Redeemer 
who* wept over Jerusalem, and dsecT for sinners 1^ 
O no, na ! it is the heaven of men — a heaven they 
have devised-'^nd whichhas no existence but in 
their own diseased imaginatioBS. The heaven of 
Ae Bible^ b the blessed and eternal home of all 
men. There the ransomed of the Lord will be 
gathered with songs- and everlasting joy nponr 
their heads \^ And when the last one shall enter 
its atnple doors, then shall commence the eong, 
which is to be sung, by every, creature, on earth, 
under the earthy and such as are in the sea^ and 
all that in them are, saying, Blessing, and hoaorr 
and glcory^ and power, be unto him that akletly 



Upon the throne, and unto the Lamb, for ever 
and ever." Rev. v. 13, O what a song ! My 
heart swells virith the anticipation of uniting in 
it ! Its divine melodies even now tunes ray spir* 
it to praise I 

How different from that doleful song with 
which Mr, Hatfield concluded his sermons His 
song was, 

Ob there shall be miotirmng — motiming — fnouming ! 

If w^ turn to the Bible» instead of Such lam* 
O'ntations over the conclusion of the divine govern- 
ment, W(3 hear songs of triumph-^and songs 
in which all men shall join. Thus 'death shdl 
beswallowed up in victory r' 'tearsshall be wiped 
from all faced ;' 'sorrow and sighing shall flee 
away,' 'and th^re Shall be no more death, neither 
shall thei'e be any mor<^ pain.* God then reigncu 
He is the Governor among the nations — his holy 
purposes shall be eiiecuted, evil shall be done 
away, and all shall be saVed^ through th6 riches 
of Infinite grace ! 
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*' ^ttt #p vtnto you Scribes and Pharisees, h)^pt)erite» ! fof 
ye shut up the kingdom of heaven agttinsf men \ ior ye nei* 
ther go in yotlrselvet, neither stiflbr ye them that are enterinif 
to go in'/^ Matt^ xxiiiw 13. 

These words are selected from tbe most bold 
and faithful discourse ever delivered by our Mas* 
ter. Never were such reproofs uttered, such 
phin statementii made, such heart-witherbg de* 

13 



BOiiciatiops pronoanced by the Great Teacher, ««■ . 
ID this discourse. It was delivered in the templer* 
at Jerosalem^ before the assembled leaders of the 
Jewish nation ; and it exposed* with a fearless- 
ness that knew no timidity, all the devices and 
emelties^of their gross- hypocrisy. It was the 
last public discourse he delivered ; and for bold- 
ness, power, and faithfulness, cannot be snrpassedr- 
It charged the Scribes and Pharisees with bind- 
ing heavy Burdens upon the people ; with attend- 
ing^ to the fbrtns of religion to be seen of m^n ; 
with seeking the uppermost seats at feasts, an<f- 
loving to be called Aabbi ;- with shutting up the 
kingdom of heaven against roenn with devouring' 
widow*s houses ; with Gt>m passing sea and lanch 
to make proselytes ; with' paying tithe of minty 
and annise, and cummin, and omitting judgments- 
mercy, and truth ; with being outwai'dly clean^ 
and inwardly corrupt, and wtth having the spirit; 
of those who killed the prophets: He not only 
cfattrgeyd them thus in language the most direct 
and positive, but he announced then* entire des^ 
miction as a nation, and the perfect ruin of their 
temple and city. 

FBAU9BSS SHUT UP THE KINGDOM OF GOD. 

Our text contains one of ^these charges. " Ye 
sAiU up the kingdom of heaven agatnst mtnP' 
This they did by *' their false doctrines respect^ 
ing the Messiah ; by binding the people to an ob^- 
servance of then* traditions, by opposing Jesus,- 
and attempting to convince the people that he 
was an impostor.'' The people were disposed 
to believe m Jesus ; they admitted his excellency 
of character \ his love and mercy for the poor 
and down trodden ; and his glorious doctrines of 
grace and compassion ; but the clamors of the 
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Tulers, who were perpetually declaring that he 
was an imposter, prevented them from receiving 
him as the Son of God. 

These false teachers are not the only ones who 
4iave shot up the kingdom of heaven against men 
.i — ^who have, by their erroneous doctrines and 
bad measures, blocked up the way of life. In 
<«very part of Christendom, there are great num- 
bers who stand entirely aloof from Christianity-— 
who give no support to public worship, and make 
no effort for the advancement of Christian prin- 
'ciples. They are not unbelievers; not convinced 
ithat religion is a delusion-; not ready to say, it 
•cannot benefit the world ; but they have seen so 
much of the dogmatism of ministers ; heard from 
4hem such false views of God, and Christ, and 
futurity, and human nature; seen so much of their 
arts and devices employed -to wheedle men into 
<he church, and been acqucunted with so many 
attempts to check inquiry and frighten people 
into a faith that co\|fd not be -supported by fair ar- 

fument, that they have become disgusted, and 
eclare that they want nothing to do with minis- 
ters or religion. 

I find a Targe number of this class in this city ; 
a much larger number in proportion to the whole 
population, than in the city where I labored dur- 
ing the last nine or ten years, previous to my re- 
moval here. I have for several months desired 
an opportunity to speak to this class. That op- 
portunity is now presented. The right time haf 
•come for me to speak. The occasion has occuri> 
red which demands that I should speak. My fle- 
nomination and my ministering brethren have 
been assailed in a most nncandid, unfair, and m>- 
Just manner^ The very course haf been pur- 
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saej^wards us, wbich lias driven so many think? 
ing, enlightened and honest mep^ frpm all poo? 
I^ection with religious soqeties^ 

But because we have been thus attacked, I do 
|iot lovQ my religion less^— I have not less confi- 
dence in its truth or value-rl ao) not in the lea^^t 
disposed to deny the ministry, and say that it cai^ 
be sustained only by priestcraft, That thene is a 
^ood deal of priestcraft ampng ministers, I do not 
doubt. That there is much of It in this city, I 
see in the fact, that there are so many of our best 
pitizens who would be ashaiQed to take the Christf 
tian name ; who think it not a name of honor ; 
|tnd who openly say, it is too much associated 
with affected piety — a mere masked goodness, 
to be coveted 'by a high minded, fair dealine. 
honorable nian. . ' 

Now I do not think that this portion pf our felr 
low citiaeQs reason correctly. Neither do I think 
they occupy their true position, and to these two 
points, I will ask your serious Attention in this dis? 
/loarse, 

THOSJS REASON INCORRECTLT WHO COIfDRUN KSLU 
eiON IN CONSCqUENCE OF THE ERRORS GF ITS 
PROFESSED FRIENDS. , 

They reason incorrectly, I will say the same 
pf those who were prevented from becoming 
/christians by the Scribes and Pharisees. Instead 
of being influenced by their false doctrines ana 
artful sophistries, and concluding that because 
they denounced Jesus, he was as a deceiver, they 
jihould have examined his claims for themselves, 
and said to those whom they had long acknow- 
ledged as their spiritual guides, '* xou have 
proved yourselves unworthy of trust by your un- 
tairness* your want of candor and honesty." 
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They should have inferred ^om their dishonesty 
-that they ivere interested in condemning Christ, 
.and should have scrutinized every argument they 
advanced against his claims. 

So men should reason in regard to the popular 
{teachers of our day. If they are unfair; if they 
.seek to support their cceed by dogmatisn^ by 
deceptive measure^, by .abusing ;and iinisrepre- 
.senting all who differ from them ; If , they seek to 
gain proselytes by appsialing to their teacs, ex- 
/citing their passions, or laying traps to ensnare 
them ; the inference is unavoidable, .that they 
'think they have a creed which cannot be support- 
ed by honest means, candid arguments, and ap- 
peals to the judgment, humanity, and conscienqe 
of the people.. 

But if we reason thun, instead of condemning 
the ministry, we shall only condemn such minisr 
ters ; instead of rejecting religion, we shall re- 
ject only what they call religion ; and instead of 
disregarding all the means .of grace, we shall 
reject only unholy measures for proselyting men, 
and seek to understand and use the means which 
God has ordained for our spiritual improvement. 

THE FALSE REPRESENTATIONS OF GOD NO PROOF 

AGAINBOr THE BIBLE« 

What if Mr. Hatfield and others have given 
representations of God that are derogatory to his 
character, and that make him a being unworthy 
of our love or trust % What if they have said 
he is partial, changeful, passionate, and cruel ; 
that he has doomed untold millions, by an arbi- 
trary decree, to endless perdition ; that he is 
Slorified by the endless torture of his own chil- 
reo ; that he is the enemy of the stnner-ra Jba* 

13* 
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ing of wntb, and hatred, and revenge 1 Wliap 
^f you have heard sach descriptions of God, till 
you have become weary and sick at heart, and 
nave felt that the God oi some christians is worse 
^han any heathen di<^ty ? 

It is not logical to say the God of the Gospel 
is sach a being ; and that you can neither wor- 
ship, love, nor obey him. Before you say that, 
you ought to go to the Gospel^ and examine it 
for yourselves. The ministers to whom you have 
listened may he deceived— 7they are only men. 
Some of them are interested men, for they sup; 
pose if God were regarded as a being of love, 
good to the evil and unthankful, that people 
would think there was no need of ministers. 
They are so' ignorant of human nature as to be- 
lieve, that the only way to make their office re- 
spected and deemed essential, is to keep up the 
|dea, that God is a wrathful being, and that it is 
only through theo^ that a shield from his wrath 
can be obtained. 

Condemn not jthe Gospel, then, because any 
men have appealed to it, to ' prove that God ici 
the enemy of man ; for if you will read for your- 
selves, you will see that it gives the most exalte(| 
and endearing view of Qod, of whif^h the human 
mind can conceive. It teaches that he loves the 
sinner. '' God commendeth his love toward us 
in that while we were yet sinners,, Christ died 
for us.'? Bom. v. Q. It teaphes tHat he loves all 
men. *^ For God so loved the world« that he 
gave his only begotten Son, jthat whosoever be* 
lieveth in bin) should not perish, bet have ever* 
lasting life. For God sent npt'his Son into the 
world to condemn the world ; but that the world 
through him might be si|ved.^' John iii. 16, 17* 
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And k teaches that G-od's love i$ itiiimte« un* 
changeable, and eternaU and greater than all 
things that can combine against the soul, *^ For 
I am persaaded, that neither death, nor life^ nor 
angels, nor principalities, nqr powers, nor things 
present, nor tbings to pome, nor height, nor 
depth, nor any other creature, shall be able to 
jieparate us from the love of God, which is in 
Christ Jesus our I^ord.'* I{.om. viii. 38, 3^. 

Here is the character of God, and what could 
be more worthy of love, praise, and adoration ? 
Now as you would not cast off and despise a 
friend because misrepresented, is it right to cast 
off all thoughts of God, because he is misrepre- 
sented T Ought you not to go to his book, where 
}ie has revealed himself, and study and admire 
his perfections and glories 1 

THE FALSE REPRESENTATIONS OF HUBffAN NA- 
TURE NO PROOF AGAINST THE BIBI4E. 

What if Mr. Hatfield and others have preached 
false views of human nature, and declared that 
man has no ability to love right, or do right 1 
What if they have said, everything done by the 
unregeqerate is sinful ; that if they pray, it is sin- 
ful ; that if they do not pray, it is sinful ; that if 
they are kind to their friends, it is sinful ; that if 
they are not kind, it is sinful ; that if they attend 
to their daily avocations, it is sinful ; that if they 
do not attend to them, it is sinful 1 You have no 
right to infer that such degrading views of human 
nature are taught in the Gospel, iintil you have 
atudied the Gospel for yourselves, and found 
^hem there. 

But study the Gospel as you will, and you 
pinnot find them. Instead of finding such yi^ws. 
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yott will find that human nature is naturally pure; 
tor Jesus said, except we become as little chil- 
dren, we cannot enter the kingdom of heaven. 
This he never would have said, if little children 
have natures totally corrupt ; if they are born 
fiends. Speaking of unconverted men, he^'says, 
•' They love those who love them ;'* which shows 
that the heart, uninfluenced by the Gospel, is ca- 
pable of love. He says, too, that wicked earthly 
parents would not give their children a stone, 
when they ask for bread ; nor a serpent, w^hen 
they ask for a fish. Besides, he unifoi'mly ad- 
dressed men as though capable of knowing the 
truth, of loving God and man, and of being 
blameworthy for their sins. Human natare then, 
has high powers which are capable of culture, 
the same as the mind is capable of intellectuid 
culture. 

Such is the Gospel view of man ; a^d you 
know it is right. You know that men can be hon- 
est, kind, and temperate. And you know tliat 
an honest act is not sinful ; that a kind act is not 
sinful ; that fidelity in husbands and wives, pa- 
rents and children, is not sinful. You have no 
right, therefore, to charge upon the Gospel, the 
false views of theologians respecting man ; for 
the Gospel does not teach that man is by nature 
destitute of every good capacity, and that every 
thing he does is wicked. If it did, he would 
have no accountability ; and you would have no 
right to blame him if he cheats you, wrongs you, 
defrauds you ; for in so doing, he would only be 
acting out an evil nature which he inherited, and 
doing according to the necessity under which he 
is placed. 

Men i9 theirnaturat state are not fiends. 3o 
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feiF from this are they« that you have fouod them 
well nigh as fair in their dealings, as true to their 
promises, and as faithful to their relations, as 
those who have been sanctified by the grace of 
partialUm, and made anew by the machinery of 
modem revivalism. It is not the Gospel, then, 
that is to be rejected, but the false expositions 
given of it. 

^HE BIBLE NOT TO BE CONDEMNED FOB THE £?<» 
FORTS MADE TO CHECK FREE IN^UIRT. 

What if Mr. Hatfield and others have done all 
that they oould to check free inquiry, to fetter the 
mind with creeds, and to make men believe that 
it is ruinous to thinH for themselves ? The Go8« 
pel must not be blamed for that ; for Jesus said, 
f' He that hath ears to hear, let him hear ;*' and 
he demands to know of the Jews, why of them- 
selves they did not judge what was right ? Paul 
bids men prove all things, and hold fast that 
which is good ; and John says 2 *' Try the spirits 
and see whether they be of God/' 

Now what coald you ask more % Here is no 
attempt to fetter the mind, and keep it in chains, 
Jesus and his apostles had confidence in the 
truth ; they knew it had claims, which, if inves- 
tigated, would cause it to be received ; they saw 
no need of making .men promise not to think for 
themselves. On the contrary, they desired to 
have men think for themselves; for they knew 
that the more men thought and studied, tlae 
higher would be their appreciation of the Gospel, 
and the greater their security against error. If 
they had said, *^ You must not examine fur 3 our* 
selves ; to think is dangerous ; to read danger- 
pus/* the infer^no^ would have been irresistibly, 
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that they thought troth incapable of standing, if 
ieft to stand upon its own merits. 

There is no other inference^ we can draw from 
che course pursued by those who are denouncing 
perpetually all investigation. When they once 
tfucceed in getting a person into their church, they 
pat the fetters immediately on, and compel him 
to wear them as long as they can. They chain 
him as strongly as it is possible to chain one, by 
narrow creeds and party trammels. If he com- 
plains that he is in bondage, they reply, "If you 
nave your freedom you will be ruined ; your 
only hope of salvation is to wear these fetters' 
and let us think for you. Throw off the fetters* 
and you are lost, wear them, and you are saved.^. 

It is by such means as these, that men are made 
to support doctrines which could not live another 
age, if the mass were permitted to think for them- 
selves. Many churches may be compared to 
dungeons, lighted by feeble flickering tapers. 
The keepers must decide just how much light 
shall be admitted, just what books shall be read, 
just what preachers shall be heard; they dare 
not rely upon the claims of their doctrines, for 
their perpetuity in the world. 

But none of this unfairness, none of this in« 
Justice is chargeable upon the Gospel. All the 
creeds, requiring such suppoit, are human in- 
ventions. The Gospel knows nothing of them. 
Much less does it know anything of the mea- 
sures employed to prevent people from thinking 
and reading for themselves. The Gospel uni- 
formly addresses man as a reasonable, thinking 
being ; and speaks of its divine doctrines as 
possessing an excellency, a harmony above all 
calculation and worth, and as being sustained by 
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jpFOofs that will ensure their perpetuity among 
men, and their triumph in the world. It is all,^ 
in these respects, that the most enlightened, libe- 
ral, and hoporable mind could desire. 

THE STRATAGEMS OF THE 6LERGY NOT AUTKO^ 

RIZBD BY THE BIBLE. 

What if.Mn Hatfield and others empldy 
every kind of stratagem which human wisdom 
can devise, to gain proselytes % This is no ar- 
gument kgainst the Gospel, unless it can be 
shown that the Gospel justifies their stratagems.- 
But every person having any thorough acquaint- 
ance with the Gospel, knows that it does not jus- 
tify them. Whej"e in the Gospel do, we find im- 
passioned appeals to supers titioOs fears, extra-* 
vagant and high wrought pictures of an endlesfr 
hell, in order to gain converts ? It gives no au- 
thority for such proselyting measures. So far' 
from this, it addresses man as a reasonable being, 
and speaks to his judgment, his consciencce, and 
affections ; and in language of candor and ear- 
nestness, it asks him taconBider — to look at the 
claims of religion and at the evil of sin — ^at the 
safety of righteousness and the danger o£ trans- 
gression. 

Instead of seeking to frighten him by imagin- 
ary fears< by dwelling upon tortures which have 
no existence', just as pareiits used to seek the 
obedience of their children- by telling them 
frightful stories of bears, and ghosts, and devils ; 
it asks him to' look at realities, at principles of 
right and wrongs at causes and effects, at truth 
and error ; and seeks so to enlighten his mind, 
that be will see the motives to obedience, and 
realize that nothing can be gained by transgres- 
sion. 
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It nevet seeks to operate upon man by sti*ilM* 
gems of any kind. It bas no anxious seat on 
wiiich it places the sinner. It gives no asanr- 
ance that by taking any paitieular seat in the 
ehiitch, prayer will be more efficacious in effecu 
ing his conversion* It provides for no ante^ 
room into which sinners are invited, after lis- 
tening to terrific descriptions of God and bell ; 
and by entering which, they wiU be sure of sal'' 
vation. It does not justify its ministers in stand* 
tng at the door of such an ante-room, and say* 
ing to men : *' Come, now is your chance, this 
may be your only opportunity, the door will soon 
be closed upon you, and when it closes, it may 
be the closing of the door of beaten against 
you," 

Mr. Hatfield has this ante-room in bis church^ 
tt seems to be an improvement upon the ans? 
ious seat system of converting people. A dimly 
lighted room, is thought by him to be preferable 
to the church or the lecture room, for operating 
upon the tenified mind. O what folly ! what a 
shame to use such stratagems ! Cannot men be' 
converted without the agency of such measures ? 
Must a minister of Christ descend to low mam 
ouvering in order to make men Christians 1 Mr« 
Hatfield pretends that in his church men are 
converted by the special agency of God's Spirit j- 
but can the spirit operate only in his dfttk ante^ 
roomi 

Now I am fhink to own^ that if thtf Gospel 
required such measures for iti^ advancement, 
I should be ashamed to admit myself a believeif 
in it. I would not advocate that which requii^s 
stratagems for its success ; which depends upon 
low management for convertB» 
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VThy, think a moment, what kind of Chris- 
tians diose must be, who are made in such a 
manner. Can unfair measures makie fair mind-* 
ed men 1 Can false fears make men act upon 
correct principles 1 Can those who are made 
Christians by stratagem be pure'minded and 
honest ? be governed by right motives 1 When 
I think of the arts employed in proselyting, I do 
not wonder that the church is so destitute of 
eandor, honesty, purity of mind, a nice sense of 
justice; I do not wonder that we have thoser 
who are such zealous Christians, and yet such 
unkind neighbors, such dishonest traders, such 
tradueers of human charactei ! Neither do I 
wonder that so many honest, thinking, candid 
men, are driven in disgust from churches where 
such measures are employed. They see at once 
the e^ame that is played ; all the falsities used to 
operate upon weak minds and nerves ; and they 
justly scorn the idea of becoming converts to 
what rctquires such measures. 

Now I aver, that there is nothing in the G-os* 
pel which gives the least sanction to these mea- 
sui'es. The Grospel takes no advantage of the 
ignorance, fear, credulity, or superstition of man^ 
but it seeks 16 enlighten his mind, convince h^ 
judgment, win his affections, and give activity 
to his conscience ; and thus, when it converter 
him, it makes him not a Inere enthusiast'^not a 
mere fanatic — ^not a mete bigot — not a mere 
partizan, but a candid, honest, sincere follower 
of Christ, and a true friend of man. He wiH not 
only be a zealons Christian, but a good man } 
not only a devout worshipper, but a man of hon- 
4iBt dealings ; not only a worthy Cfaiistian, but 
a Worthy citi26n. 

14 
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From the foregoing oonsideratioziQi it will bo 
seeitf that we have no right to attribute to* the 
Gospel, the errors and measures which are the 
great burden of complaint among those who 
stand aloof fronr. Christianity. While then,- we 
nray justly refuse to countenance those who 
cHng to these errors and measures, we cannot 
consistently refuse to support the Gospel — 
to aid it in every way we can. 

L1BERAL1STS IN A WRONG POSITION, FOR THBT 
DO NOT REJECT THE GOSPEL/ 

This bHngs me to speak of the virrong* posi- 
tdon, occupied by those who have been led to 
withdraw from all religious- bodies, because dis- 
satisfied with the doctrines and proselyting mea- 
sures' of popular religionists. This is a large 
class; and it embraces some of the best xnen 
Bmong us ; men of integrity — men of candor-^ 
men of intelligenc^e.^ These men do not occupy 
their true position. In- proof of this le* m0 re- 
mark that the evils which prevail in the churches to 
which I have referred, ar'e not ^t all necessary 
to the exiBtence of a church<_ They belong not 
to a true church of Christ. There is not a 
church in the land, but what would prosper bet- 
ter without them than with them. They are 
abuses of a gbod institution ; they are evils en- 
grafted upon Christianity. 

But in this respect the Gospel is not differetlt 
from all other institutions. Government is often 
badly administered ; bUt we do not say in con- 
sequence of this, we will have n5 government. 
Justice is ofteti poorly administered in our 
courts, but do you say, tiberefore, they should be 
abolished 1 A great many false ideas and masb- 
ims prevail in regard to business, but you do 
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not say, ^therefore, you will attend to no busir 
ness. A great many false customs prevail in re« 
gard to liying ; but you do not say, therefore, 
you will not have any customs. A great many 
faise rules are given in regard to diet, but you 
do not say, therefore, you will not eat. 

Instead of going over, to such extremes, you 
seek for that course which is right, and endea- 
vor to follow it. You seek to have government 
and justice rightly administered ; you seek for 
right customs and rules in regard to business 
and living. Why not then pursue the same 
course in regard to religion 1 Why go off to a 
wider extreme, and stand there, and do noth? 
ingfor religion ; receive none of its instructions ; 
have none of its aids or consolations ? It is 
wrong to argue from the abuse of a thing, against 
the thing itself. There is hardly anything on 
which we do argue thus, except on religion. 
Who ever heard a man say, because money is 
counterfeited, therefore he will not seek to ob* 
tain money ? Why then say, because religion 
is counterfeited, therefore, you will not seek for 
true religion ? 

Thus we see, that this class of our fellow 
citizens occupy a false position ; they belong 
not in tlie place where they stand. They would 
not, on any consideration, say that all religion 
is a delusion ; that man is not a religious being ; 
that he does not need worship and guidance. 
Why then virtually take in society, the very por 
sition of him who says, all religion is false ; all 
worsbip foolishness ; that Jesus was an im pos- 
ter, and the New Testament is a fable 1 Their 
judgment rises up against suck a rejection of 
Christianity ; such a verdict against its clai^is, 
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They feel that there is in it something ^yine$ 
that its laws are such as human wisdom never 
framed ; its doctrines above the teachings of un« 
aided ireasdn, and its spirit the spirit of an in- 
finite Father. They see a divine beauty, glory, 
and excellency in the Father and the Son as it 
reveals them ; and as in the still watches of the 
night, or the oppressive silence of the sick room^ 
they think of God ; of his love, and mercy, and 
grace ; of Jesus ; his pity, purity, and tender- 
ness ; they feel that to love them, and hope in 
them, is a blessed privilege. 

No ! oh no ! they are not unbelievers ; and 
yet, they stand widi the unbeliever, and witk 
idm refuse to go up oq each returning Lord', 
day, and bow down in solemn prayer and 
pr&ise ! This then, is a false position, and they 
should no longer occupy it. 

I.1BEBALIST8 IN A WB0N6 POSITION, FOB TBET DO 

NOT DESPISE VIIITUE. 

That the position of these men is a false one» 
is evident from their love of virtue. This clasa 
of our fellow citizens are among the best peo- 
ple which we have. None are more honest in 
their dealings ; none more kind to the poor ; 
none more willing to do as they would be done 
by. Now true Christianity is die friend of just 
such virtues. It does not, as they have heard 
times without number, doom a man of these 
virtues to hell, and exalt a narrow minded, dis- 
honest, unfair, conceited bigot, to heaven. It9 
virtues are the very virtues which they admire, 
and which they are anxious to have prevail in 
the world. Hear how it speaks of bigots and 
men who have only a ceremonial riffhteousness t 
*' Wo unto you, Scribes and Pharisees, hypor 
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crites ! for ye devour widow's bouses, and for a 
preletice make long prayers : therefore ye shalj 
receive the greater damnation. Wo unto you, 
Scribes and Pharisees, bypociites ! for ye com- 
pass sea and land to make one proselyte ; and 
Vrben he is made, ye mate him two-fold more 
the child of hell than yourselves. Wo untp 
you, ye blind guides ! which say. Whosoever 
Bhall swear by the temple, it is nothing ; but 
whosoever shall swear by the gpld of the tem- 
ple, he is a debtor. Ye fopls, and blind ! for 
^vhether is greater, the gold, or the temple that 
sanctifieth the gold? And whosoever shall 
swear by the altar, it Is nothing ; but whosoever 
Bweareth by the gift that is upon it, he is guilty, 
Ye fools, and blind ! for whether is greater, the 
gift, or the altar that sanctifieth the gift 1 Who- 
so therefore shall swear by the altar, sweareth 
by it, and by all things thereon. And whoso 
shall swear by the temple, sweareth by it, and 
Dy him that dwelleth therein. And he that 
shall swear by heaven, swpareth by the throne 
of God, and by him that sitteth thereon. Wo 
unto you. Scribes and Pharises, hypocrites ! for 
ye pay tithe of mint, and anise, and cum- 
min, and have omitted the weighter matters of 
the law, judgment, mercy, and faith : these 
ought ye to have done, and not to leave the 
other undone. Ye blind guides, which strain at 
a gnat, and swallow a camel. Wo unto you, 
Scribes and Pharisees, hypocrites ! for ye make 
clean the outside of the cup and of the platter^ 
but within they are full of extortion and excess. 
Thou blind Pharisee, cleanse first that which i* 
within the cup and platter, that the outside of 
them may be clean also." Matt, xxiii. 14 — 26 

14« 
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Such IB theGtMperB condemnation of a righu 
eousnesB which has no justice for man ; no hon-r 
esty in the dealings of life ; no pity for the 
widow and orphan ; no purity except Uiat which 
men can see ; no fairness in efforts to gain pror 
lelytes ; no charity for the needy and destitute. 
Let us turn from its condemnation of such 
righteousness, to the righteousness which it in-p 
culcates. *' Then shall the King say unto them 
on his right hand, Come, ye blessed of my Fa- 
ther, inherit the kingdom prepared for you from 
the foundation of the world. For I was a hum 
gered, and ye gave me meat ; I was thirsty, and 
ye gave me drink; I was a stranger, and ye 
took me in ; naked, and ye clothed me ; I was 
^ick, and ye visited me ; I was in prison, and ye 
came unto me. Then shall the righteous ans- 
wer him, saying, Lord, when saw we thee a 
hungered, and fed thee 1 ox thirsty, and gave 
thee drink ? When saw we thee a stranger, 
and took thee in t or paked, and clothed thee i 
Or when saw we thee sick, or in prison, and 
caine unto thee ? And the King shall answer 
and say unto them, Verily, I say unto you, Li-» 
asmuch as ye have done it unto one of die least 
of these, my brethren, ye have done it unto me." 
|4att. xxy. 34-^40. 

V Whi^tsoever things are true, whatsoeyer things 
are honest, whatsoever things are just, whatso^ 
ever things are pure, whatsoever things are 
llovely, whatsoever things are of good report; 
if there be any virtue, and if there be any 
praise, think on these things." Phil. ^v. 8. 

'* But be ye doers of the word, land not hearer 
W^7a 4^P^^'^^8 J9^ own selves, far if ai^ b^ f 
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Clearer of the word, and not % dQetr, he is like unto 
.a man beholding his natural fsice m a glass : For 
lie beholdeth himself, and goeth his way, and 
(Straightway forgetteth what manner of man he 
was. But whoso looketh into the perfect law 
of liberty, and continueth therein, he being not 
ta forgetful hearer, but a doer of the woijc, this 
jcnan shall be blessed in his deed. If aoiy jinaA 
tamong you seem to be religious^ and bridleth 
not his tongue, but deceiveth his own heart, this 
^an's religion is vain. Pure religion and unde»> 
filed before God and the Father is this, To 
visit the fatherless and widows in their afflio 
tion, and to keep himself unspotted from th^ 
world." Jam* i. 22—27. 

Such is the righteousness of the GospeL 
Religionists, I know, call it only morality ; out 
|f they had less of bigotry and formality, and 
^ore of this morality, it would be a most bles- 
sed circumstance for the church and the worlcL 
A church without morality, is like a body withr 
out a soul. Thus true religion is the parent of 
$he very virtues which those persons who stand 
/aloof from Christianity, desire to see provaiL 

Their position then, is a false one. Where 
^pre they % So far as it relates to the support of 
religion, do they not oocijipy the very place of 
^e men who despise virtue ; who ridicule the 
idea of a conscience ; of duty \ of ^astity and 
temperance % We have thousapds in this com* 
ippunity, who make a mock of everything ssr 
cred and good ; who are among the most unr 
principled of all wretches that ever prowled 
^bout our streets, or sought a refuge in 
4^ of in^foay ! The;^ i^eg^ 90 in^titutiqjiy 
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ho^rever wise and just ; no obligation, however 
important; no relation, however sacred. 'They 
resist government in all its objects; they war 
against justice in all its claims ; they are false 
in their relations as husbands, parents, chil- 
dren. Bloated aud disfigured, they look like 
fiends ; and co^ld your eye biit follow them for 
9, single week, and witnpss all their villanies, 
you would be almost ready to say, they were 
fiends indeed ; that the image of God was en- 
tirely effaced from their souls ; that nothing of 
humanity was left, but their flesh and bones ! 

If ow that class of our fellow citizens for 
whom I am speaking to night, look with all the 
jibhorrence upon these vices, that any can. 
They say, that government is q. divine ordi- 
nance ; that the marriage institution is a divine 
ordinance ; that sacred duties spring from all re- 
lations of life ; that all right has a claim upon 
man ; that there is an essential difference be» 
tween right and wrong. These they regard as 
fundamental truths — truths essential to the order 
pF society— to domestic peSLce— to the rights of 
men — ^to the' prpyalence of virtue ; but to the 
Grospel are they indebted for these truths. There 
they are taught, under the sanction of the Father 
and the Son, and* their divinity is made clear as 
noon-daylight. 

' Should that Gospel then be neglected or suf- 
fered to' remain in obscurity t Should it not be 
S" reached Iboldly and faithfuUy, that all may un- 
erstand its principles, and make them their rule 
of action 1 And should not all who believe it, 
do all in their power for it$ constant promulga- 
tion^ and io render it as efficacious as possible f 
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««temikLI8T8 IN A WBONO FOSITIOBI FOB THBT AD* 
MtT T^E RELIGIOUS NATUflE OF MEN. 

That those of our fellow citizens of whom I 
am speaking, occupy a false position^ is evideat 
from their uuifirm ackiiowle4g^^«pit, that man 
■is a religious being. They never thifik of ques- 
tioning this fact. They know that he has reli- 
gious feelings, religious aspirations, religioup 
xonvictioQS. They know that ina.ll ages of (he 
.^orld, he has had Ms deity, his altar of prs^yer, 
;and his minister of salvadm. T« desire these 
'ia as natural as to deciir-e fpod, light, or ?est« 
These gentlemen knoiv slU this, and ^ey allow 
«that man is as strictly a iseligious being as he i^ 
>a social being. Bi^t if so, should not m^n haye 
iiis sanctuary of prayer and pTaise ^ Should 
.be pot have all the mea^s of religions ci^turs t 
poes he not need ^i^e as ^ veligious being, i^ 
much as he needs society sus a 8pci%) b^ingl De- 
prive man qf society, ipi4 yoii deprive him of 
x>ne of the grei^t want^ of J^is mature* So de- 
prive him of wprsh^, and of reiigiot|s culture, 
and you deprive hin| of one of the great wants 
/of his nature^ 

Consider the young. They have religious ca- 
pacities. They are capable of being made 916- 
quainted with God and Christ, ^nd of having a 
strong love for1;hem awaken^ in their hearty. 
These capacities are the highest and noblest ca- 
pacities of their souls ; and if f^lly developed, 
give them a dignity pf nature, a Ipft^iiess of pu;*- 
pose, and an excellency of character, which no 
.other capacities, however cultivated, can give 
,them. They become godlike in their thoughts, 
Sections and aims, and are, lifted far i^bpve 
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ereiy Jluiig that is low and grovelling. But if 
their religious capacities arie npglected, and they 
are left to be moulded by the unholy influences 
p{ the world, appetite and passion will become 
iiheir master8,and they will be rendered more de 
graded than the brute. 

Your city is crowded with those whose reli* 
gious culture has been thus neglected. As you 
pass along your streets, you will hear their pro- 
fane oaths, see them crowded into grogeries, and 
indulging in all kinds of excess. By their wild 
yells and hideous cries, they disturb the slumbers 
of night ; and by their dating crimes, they des- 
troy the peace of their parents, and subject them- 
selves to the terrible penalties of the law. 
Wretched young men ! How awful their con- 
dition ! Who, as he looks at them in their vices, 
and sees their noble minds destroyed, their once 
fair forms bloated and disfigured, and their 
hearts the a¥ode of every vile passion, can re- 
frain from weeping over them in pity ? 

There is blame somewhere, wrong somewhere, 
or they never would have been thus degraded. 
I charge not this blame upon all parents, for 
some are vagabonds who were trained to love 
God ; some become vagabonds, though faithfully 
instructed in duty. I have known religious 
exemplary parents have ungodly children. But 
I charge those with blame, who did not given 
their children a religious education — who did 
not train them to keep the Sabbath, to attende 
• church, to honor God And obey his Son. They 
wronged their children. The holiest and greatest 
capacities of their nature, they left uncultivated ; 
and while they grew in stature, these capacities, 
grew not — ^but appetite grew, and passion grew ; 
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and now yoa behold them» with their religious 
nature, so deeply bmied in corruption, that it 
almost seems as though they must have been 
bom fiends ! / 

I pause then to ask, whether those men are 
occupying their true position, who acknowledge 
that th^eir children hd.ve religious natures, and yet , 
neglect its culture— =-who have no church .to- 
which they go 1 Are they true to their children: 1 
If there is one d£ those persons here to-night, 
let me appeal to him. Sir, are you doing right '^ 
You are a fathe'r — are you true to a father's 
obligations and responsibilities ] You would 
think it an awful thing to neglect the physical 
comfort of your children, or their intellectual 
culture ; and yet, you are neglecting a far higher 
nature than either their physical ot their inte> 
lectual nature !— ^and the neglect of which may 
plunge them into unutterable aitigutsh ! I say 
then, Sir, you stand in a false position; You 
belong not in the place you occupy — you belong 
with open active christians — with those who go 
tip with their children on each returning Lord's 
day, to hear the Gospel of the blessed G-od. 
stand not aloof from that Gospel. 

Again. You and those who statid with yotti 
belong with active christians, because your nar 
ture craves worship. You feel the need of it. 
You own, whenever you think of the house of 
prayer, a:nd the glad tidings of redemption, and 
the blessed precepts of the Gospel, that there is 
a happier and better way, than that which you 
have chosen; You know that there is that in en« 
lightened worship, which can soothe your hearts 
When weary with care atid toil and give 
you elevated themes for meditation; which 
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can fareatihe an eonobling spirit into your soolsf 
and give yon strength to battle widi the erils 
you encounter; and hardly a Sabbath passes by 
without awi^kening thiS' feeling, that if it had 
been^spent in worship; it would have been more 
profiiably- and pleasantly spent. 

Beside^; you oflen think of death— -,of the 
death of your children'and friends, and of your 
own death ; and when a subject so painful pres- 
ses itself upon you, you feel the need of hopOf 
and of all tlie soothing influences of religion. 
You never said, that should death come, and 
fake away your children, you would not have a 
prayer ofifered over their remains, or aniinister 
called to speak of God* and heaven. Far are 
you from having any such feeling. You are far 
from it^ itot merely because it is the custom to 
have refigiens services make a part of funeral" 
solemnities, but because you know at such a 
time, you will need ^U the support of religion — '• 
all its soothing^ eomferting power. 

Is it consistCQiit, then; not to have a place oT 
worship, and a minister who will know you and 
your family, and TVho will speak to you, not at» 
a stranger, but as a friend— ^a broth^ ; and wha 
will tendet to you from a v^arm, sympatfayzing 
leart, the bitbssed consolations of the Gospel T 

Ah ! you stand not where you belong. Yotr 
should stand with that portion of the community 
who are witA you in your views of God and 
etemity-'-'who look upon reUgion as a means of 
awakening a strong confidence in God, and of 
uniting all men in Sie bonds of a common sym^ 
pathy and love. 

You know that there is in religion an inesti*^ 
»able worth. Itis doctrines comttiSnd themselves 
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to your reason and judgment ; its precepts to 
your affections, and its hopes to tlie highest 
aspirations of your hearts ; and if all who stand 
ivith you, and all who have not yet come out 
from churches, the doctrines and measures of 
which they condemn, would unite with thoscr 
who are already in the field, they would hecome 
the majority ; and present an associated hody 
which would make the aspect of the religious 
world, quite different from what it now is. 

In reality, there are but few who are zealous 
for partialist doctrines and measures. Those 
few control the many. They are noisy, dog- 
matical, and by an assumption of rights and 
powers, manage to have every thing their owii 
way. It was a few in France during the reign 
of terror, that controlled the nation. By their 
Jacobine clubs and terrible engines of death, 
they made the multitude stand in fear, and bow 
to their dictation. At any moment the mass 
could have terminated the reign of terror, could 
they only have understood each other, and acted 
in concert. 

So it is here. If all men who are liberal, 
would stand up and say, we are determined to 
assert our rights and enjoy them, the party now 
in power, would become weak, and doctrines 
and measures' which now shut men from th^ 
kingdom of God, would cease to exert their in- 
fluence in keeping the multitude from^ Christ. 
Then instead of the thousainds on thousands who 
never attend church, but devote the Sabbath to 
riding and amusements, they woolil throng the 
churches where true religion could be heard, and 
God worshipped as an infinite Father. Come then 

Sirs, and take your true position in the world; 

15 
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for there is a worship which is not corruprted 
by false doctrines ; there is a religion without 
Ingotry and intolerance ; there is a piety which is 
ikke companion of love, justice,candor and fairness. 

Take the position in which you should, standi 
and you will have the character of God always 
presented in a light the most attractive. You 
wiU hear him described as perpetually watching 
over all the interests of man ; superintending 
every part of his vast dominion, listening to every 
ery that is uttered, and constantly carrying on 
the plan by which all shall be exalted to his own 
eternal and blessed abode/ 

Take your true position, and you wfll hear the 
Savior described as a pure being — a being of uni- 
versal love, and of a power and fidelity equal to 
his great work. You will hear, that though he 
was always indignant at sin,- he was always 
compassionate to the sinner ; that though far 
gpreater than angels, he was meek and lowly of 
heart ; that though he communed with the hosts of 
heaven, he ** bent his ear to the music of chil-* 
dren ;'* that though honored in heaven, he feh 
honored by the tribute of a grateful tear; that 
though devoted to the object of his mission with 
a purpose which nothing could change, the '-'faint- 
est appeal of misery arrested his progress as* 
with mepower of omnipotence;" that though his 
mission embraced all the interests of eternity, he 
stooped to the most unimportant wants of man > 
that in him met the ** whole constellation of vir- 
tues, and that all were united and harmonized 
and blended into one, by the law of universal 
benevolence." 

Come, then, and you shall be taught that while 
all who walk in the way of sin live amidst c\a> 
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668, ^9 pelh of the just is us tfaa sfa^ning light, 
that shineth more and more unto the perfect day, 
Oome, and you shall hear only that which shaJl 
encourage you to love God — to honor his Son— 
to be kind to each other — ^to be calm and resign** 
ed in sickness, and ready to die when Gpd shftll 
call you to himself ip ev0rla3tin|^ $^^^ 1 
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•oaatha Bible taaeh the Doetriaa of thafaal HellaaM and HapplF 
jpeaa of all Manktod f 

IN A SERIES OP LBTTB&S BETVfESff 

EZRA STILES ELY, D. D., PretbyUriafh AND 

REV. ABEL C. THOMAS, UnivertalitL 

Thifl is one of the bei^ woiics on the subject extant, cai» 
prisiQ^ M it Hoes an esamioation of every text usually pie- 
•ented by the oimoser of Univenalism. It contains a list of 
all the texts aodaced by each disputant in pnx^ of his own 
dieory, and iin Index to all the passages quoted, referred to 
fr aMnmmited i^n in the course of the Discussion. It haa 
pMi with an immense sale, an indisputable evidence of ita 
gnat popularity. Price, 50 cents. 

THE PREACHER. ' 

This is a collection of valuable Sermons; from various a» 
^xits, Doctrinal and Practical, upon the foHowinf subjects :-^ 
0mmsei«oce of Deity, C. F. Le Fevre, Ps. xc. 4 ; Certainty of 
Punishment, W. Whittaker, Prov. xi, 21 ; Christian Resigna^ 
tion, C. F. L. Fevrs, Ps. Iv, 6 ; Self Righteousness Reproved, 
T'J* Smith, Matt, xxiii. 8, 9( Chrintian Revivalism, D. 
^ckley, Ps. Ixxxvl. 6 ; Triumphs of the Gospel, C. Hammond, 
jMatt. XV, 13 ; Man's Littleness and Dignity, T. J. Sawyer. 
Ps. viii. 3, 4, ; Seasons of Life, B. B. HaUock, Prov. x. 5 ; 
Universal Paternity nf God, Mf B< Smith, Eph. v. 1. Frea 
Will, Free Agency, Necessity, W. E« Manli«y ; Destruction d 
i^e Wicked, H. F*itz, Matt. iv. 1 ; Humility, T. J. Sawyer, 
^m. xii. 16 ; Thr Certainty of Punishment, G. W. Qoimfcgr, 
Gal. vi. 7, 8 ; Quidor in the Investigation of Religious Truth, 
R. O. Williams, John i. 46 ; Seeking God the True Path ta 
Happiness, M. Ballou, Ps. xxxiv. 10 ; The Christianas Tri- 
nmph, B. B. Hallock, 1 Cor. xv.' 57 ; Christian Name and tb« 
iniristian Spirit, E. H. Chapin, Acts xi. 29; Blfiued are tha 
Mertiful, T. J, Sawyeff Matt. v. 7. These are all good Dif 
courses, and well catenated for the Library, and for reading !■ 
Spctetie» destitute of a preacher, Price 50 oents. 



AN EXPOSITION AND DEFENCE 

or THE 

DOCTRINE OF UNIVERSALISM, 

BT RKT. I. D. WtLLIAMSOir 

Thit is regtrded the best Exposition of the doctrine of Unl> 
teraalism tl^set has ever been published, in a cheap and c6in< 
pact form. It contains fifteen Sermons on the following sub^ 
lects— Introdortory t Unity of Qod; Atonement; Death of 
Christ; Punishinent; Forgiveness of Sins; Duration of Pon- 
ishment ; Judgement ; The Resurrection ; Destruction of 
Death; Nature of Salvation; RepentanciB; Faith; Inflaenoe 
of Universalism t Decision of Chflcracter a Religioua Duty-aad 
•bonld be read by every one, whether a limitarian or Univei* 
Price 50 cents. 



AN ARGUMENT 

FOB TftK 

TRUTH OF CHRISTIANITY. 

BT BIT. I. D. WILLUMSOK. 

A very popular work, and one that should be in the handll 
flf not only every one who doubts Revelation, but of every otb^ 
er ofnposer of Universalism, as it is a complete refutation cf 
the oft repeated remark that Universalism and Infideli^ aril 
fhe same. It contains thirteen Discourses, and an Appendix* 
The subjects are— Introductoiy ; Existence of God; Power 
■nd Wisdom of God ; Divine Benevolence ; Government ol 
God ; Rewards and Punishments ; Divine Promiseir ; Resnr> 
rection of the Dead ; Proofs of the Resurrection ; Excellent 
of the Gospel; Objections to Christianity considered, and-ff 
ettnelnding Discourse. Price dO'Cents. 

THE MERCHANT'S WIDOW, 

BT itoRS. C. ir. 8AWTBR. 

An excellent little volume, containing, besides the Slo^ 
eonstitnting its title, the Unequal Marriage ; Tne Lonely Bo- 
^J, and a Poem— The Valley of Peace. This work hasi«» 
Mived high Encomiums from the press, for the moral lend^ 
Stents it inculcaiet. and the beautSftkl style m which it it UMifr 
tab Priee 50 cents. 



A REVIEW 

OF REV. E. F. HATFIELD'S 

••UNIVERSALISM AS IT IS.'* 

BT REV. T. J. SAWTER* 

Una is a searchiiig Review of that grossly misnamed woHl 
•*^' Univenalism as it is^'^^-ond is a just and merited rebuke 
lo its aotlior for his numerous slanders of Universalism. The 
Beriewer follows the author in his classification and amage- 
nent of hb sul^ects, which are as follows ?— The general char* 
•der of ** Umversalitm as it is" ; What Univemlism was and 
is; Final Happiness of All Mflukind ; Penalty of Sin; Denial 
of NadTo Depravity ) Origin of Sin ; No Punishment after 
Death; Sin Ceas^ at Death; Mankind Naturally Mortal; 
Man fa^ no Immortal Soul ; No Escape from Punishment ; 
Suicide no Crime ; Sin its own Punishment ; No such thing as 
Punishme^; Denial of the Atonement ; Sufferings of Christ 
not Peculiar; Denial of the Trinity ; God'b Favor never Lost ; 
This Life not Probationary to Another, and Faith not necessary 
to Future Happiness ; The Resurrection State ; The Day A 
Judgment ; Devil and his Angels ; Christian haa no Ordinan- 
ces ; Fruits of Universalism ; Learning of Universalist Minis' 
tors; Conclusion;-— and faithfully has he done his woik. The 
book should be extensively circulated— certainly wherever 
Mr. Hatfield^s work has gone. Price 50 cents. 

LETTERS TO 

REV. STEPHEN REMINGTON, 

A MSTHODIST CLEB6TMAN, IN REVIEW OF HIS 

LECTURES AGAINST UNIVERSALISM- 

BT RET. T. J^. 8AWTXB. 

tlus is an exoeOent work to place in the hands of oppone n ts 
flf Universalism. It effectually meets the arguments in support 
of Endless Miseiy on Arminian grounds, and contains, in addl« 
tion, sn able Sermon by Mr. Sawyer on the ** Penalty of Sia." 
fhim the text-**" The wages of sin is death, but the gifk of God 
b eteornal life through Jesus Christ our Lord.'' Romans Yi. 23 
—the Sermon which called out Mr. Bemingtoo*s IiOGtafes.— 
Price 97 K cents. 
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